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

 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to continue a discourse Mt 11:25; 12:38; 15:15; 22:1; 26:25; Mk 10:24; speak up Mk 9:5; 10:51; 11:14; 12:35.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, with Jesus (the subject) producing the action.


The participle is coterminous with the action of the main verb.

Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “to it” and referring to the fig tree.

“And then continuing He said to it,”
 is the temporal adverb MĒKETI, meaning “no longer; but with the optative mood in double negation, it means again Mk 11:14.”
  Then we have the preposition EIS plus the adverbial accusative of measure of extent of time from the masculine singular article and noun AIWN, meaning “for the ages: forever.”  This is followed by the preposition EK plus the ablative of origin or source from the second person singular personal pronoun SU, meaning “from you” and referring to the fig tree.  Then we have the nominative subject from the masculine singular cardinal adjective MĒDEIS, meaning “no one.”  This is followed by the accusative direct object from the masculine singular noun KARPOS, meaning “fruit.”  Then we have the third person singular aorist active optative from the verb ESTHIW, meaning “to eat.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a potential fact.


The active voice indicates that no one will produce the action.


The optative mood is a voluntative optative, which is used to express a wish or prayer.  It is also used as an “alternative for the imperative mood.  There is only one example in the N. T.  [our passage].  The distinction between a curse and a prohibition is not very great. The parallel passage in Mt 21:19 has the volitive subjunctive.”
  This can be translated by use of the English auxiliary verb “may.”

“‘May no one ever eat fruit from you again!’”
 is the additive use of the conjunction KAI, meaning “And” plus the third person plural imperfect active indicative from the verb AKOUW, which means “to hear; to listen: were listening.”


The imperfect tense is a descriptive imperfect, which describes a past action without reference to its conclusion.


The active voice indicates that His disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the nominative subject from the masculine plural article and noun MATHĒTĒS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His disciples.”

“And His disciples were listening.”
Mk 11:14 corrected translation
“And then continuing He said to it, ‘May no one ever eat fruit from you again!’  And His disciples were listening.”
Explanation:
Mt 21:19, “Seeing a lone fig tree by the road, He came to it and found nothing on it except leaves only; and He said to it, ‘No longer shall there ever be fruit from you.’  And at once the fig tree withered.”
1.  “And then continuing He said to it,”

a.  Mark continues the story of Jesus’ encounter with the barren fig tree on the hill of olives on the way to Jerusalem on the Monday of the week of His crucifixion.


b.  After seeing the tree in full leaf from a distance and walking up to it, expecting it to have some fruit on it, and being hungry, Jesus inspected the tree and found that there was no early or late fruit on it.  Therefore, He spoke to the tree.  And what Jesus said has caused people a great deal of consternation, dismay, and bewilderment.

2.  “‘May no one ever eat fruit from you again!’”

a.  Mark quotes what Peter has told him, having overheard these words for himself (see the next statement in this verse).  Jesus declared a wish that was also a command.  God’s wish is the tree’s command.


b.  Jesus was so disappointed at the barrenness of the fig tree that He pronounced a curse on the fig tree that would take effect from that day forward.  Jesus condemned the tree to a life without the production of fruit ever again.  Notice that He didn’t condemn the tree to death.  He condemned it to perpetual barrenness.


c.  Some people are appalled that Jesus would have such a vindictiveness and mean-spirited attitude toward the tree, and suggest that this is completely out of character for Jesus to take revenge on the tree.  They miss the point of the story and what Jesus is illustrating.



(1)  The tree represents the barrenness of the nation of Israel, especially the religious leadership of Israel.  That leadership will be condemned by God and never bear any spiritual fruit again.  The tree represents them and what will happen to them.



(2)  God is not only kind, gracious, loving, and forgiving, but He is also a God of righteousness and justice.  He is the ultimate and final judge of each of us and will deal with us according to His love, righteousness, and justice.



(3)  That tree and all living things are the creation of the Creator.  As the creator, He has the right to do what He wishes with His creation.  Rom 9:19-22, “Therefore, you will say to me, ‘Why does He still find fault?  Because who has resisted His purpose?’  On the contrary, O mankind, you, who are you, who answers back to God?  Can what is molded say to its molder, ‘Why have you made me like this?’ No of course not.  Or does not the potter have authority over the clay from the same lump to make one on the one hand a vessel for the purpose of honor, and on the other hand another for the purpose of dishonor?  Of course he does.  Moreover, although willing to demonstrate His wrath and to reveal His omnipotence, God has endured with great patience vessels of wrath [unbelievers] having been prepared for destruction [the Last Judgment],…”



(4)  Suggesting that Jesus had any kind of mental attitude sin, vindictiveness, or revenge motivation at this point is completely out of line.  Jesus was without sin, and we can hardly put on Him what is a typical behavior or thought pattern we might have.  We cannot just assume that He would think exactly like we think.



(5)  God has the right to bless whom He wishes and to curse whom He wishes.  God is God and has the right to bless or judge as He sees fit.


d.  The Lord was illustrating His coming judgment on the nation of Israel and its leadership.  He was not being vindictive to the tree, but in grace warning the leaders of Israel.


e.  Dan 9:9, “Indeed all Israel has transgressed Your law and turned aside, not obeying Your voice; so the curse has been poured out on us, along with the oath which is written in the law of Moses the servant of God, for we have sinned against Him.”


f.  Lk 13:7, “And he said to the vineyard-keeper, ‘Behold, for three years I have come looking for fruit on this fig tree without finding any.  Cut it down!  Why does it even use up the ground?’”
3.  “And His disciples were listening.”

a.  Mark then tells us that the disciples of Jesus heard exactly what He said to the tree.


b.  The point being made here is that the disciples didn’t ignore what was said, but remembered exactly what was said and related it to the experience of the tree as they would see it the next day (verse 20).  We can be certain that this story was well remembered and retold hundreds of time by the disciples after Pentecost to illustrate to the people of Jerusalem their coming judgment.


c.  The Jews were constantly seeking a sign from Jesus, and here was a sign that was remarkable and irrefutable that Jesus was God, had authority over His creation, and would deal justly with the spiritual barrenness of Judea, Jerusalem, and the leaders of Israel.

4.  Commentators’ comments.


a.  “Divine wrath as an irrational thought finds no place in the NT view of either Jesus or God; in all such passages the reference is in reality to the holy wrath of Jesus Christ and His Father.”


b.  “The miracle stands alone as a miracle of judgment in the Synoptic tradition, and which from the very first was viewed as a symbolical cursing of unfruitful Israel.”


c.  “If He had power to kill the tree, why didn’t He use that power to restore the tree and make it produce fruit?  This is the only instance of our Lord using His miraculous power to destroy something in nature.  He did it because He wanted to teach us two important lessons.  First, there is a lesson on failure: Israel had failed to be fruitful for God.  In the Old Testament, the fig tree is associated with the nation of Israel (Jer 8:13; Hosea 9:10; Nahum 3:12).  Like the fig tree our Lord cursed, Israel had ‘nothing but leaves’.  Note that the tree dried up ‘from the roots’ (Mk 11:20).  Three years before, John the Baptist had put the ax to the roots of the tree (Mt 3:10), but the religious leaders would not heed his message.  Whenever an individual or a group ‘dries up’ spiritually, it is usually from the roots.  The disciples would probably connect this miracle with the parable which Jesus gave some months before (Lk 13:1–9), and they would see in the miracle a vivid picture of God’s judgment on Israel.  They might also recall Micah 7:1–6 where the prophet declares that God is seeking ‘the first ripe fruit’ from His people.  Christ is still seeking fruit from His people, and for us to be fruitless is sin (Jn 15:16).  We must carefully cultivate our spiritual roots and not settle for ‘leaves’.  Jesus also used this miracle to teach us a lesson on faith.  The next morning, when the disciples noticed the dead tree, Jesus said, ‘Have faith in God,’ meaning, ‘Constantly be trusting God; live in an attitude of dependence on Him.’”


d.  “Jesus’ strong denunciation of the tree, which Peter later regarded as a curse (verse 21), was a dramatic prophetic sign of God’s impending judgment on Israel, not an angry reaction because Jesus was hungry and found no food.  The promising but unproductive fig tree symbolized Israel’s spiritual barrenness despite divine favor and the impressive outward appearance of their religion (cf. Jer. 8:13; Hosea 9:10, 16; Micah 7:1).  This is aptly illustrated in Mk 11:27–12:40.”


e.  “Because this account frames the cleansing of the temple, it appears that Mark regards it as an act of prophetic judgment on the temple cult for promising but not delivering true piety.”


f.  “This fig tree was a type or symbol of Israel nationally, and its fruitless condition pictured the state of the nation—much religion but no fruit for God.  So it remains barren and fruitless all through these centuries since Christ’s rejection.”


g.  “The fig tree is the emblem of the Jewish nation.  He came looking for fruit and found none.  The fig tree was punished not for being without fruit, but for proclaiming by the voice of those leaves that it had fruit; not for being barren, but for being false; and this was the guilt of Israel, so much deeper than the guilt of the nations.”


h.  “In this section we see once more an example of Mark’s ‘sandwich’ technique, with one story used as a frame for another, and both stories meant to interpret each other.  It is doubtful that we should see here some actual chronological sequence.  Mark has created suspense by delaying not only the action in the temple but also the withering of the fig tree.  The point of both the cursing of the fig tree and the action in the temple is that they figure forth the coming judgment of God on the heart of Israel.  That which is appealing from a distance (cf. Mk 11:13 to 13:1), on closer inspection has no real fruit to offer up to Jesus or God.  Many have seen in Jesus’ action something entirely uncharacteristic, a negative action.  But in the first place, we seem to be dealing with a sterile though leafy fig tree, in which case it was of no real use to anyone.  Indeed, this may be the very point.  The point is that Jesus has come and is ready to gather in God’s people, but they are bearing no fruit at all.  Here we see judgment on Israel in general.  In the succeeding story we see judgment on the temple priests and hierarchy who turn a place of worship into a bazaar.”


i.  “In both the acted parable and the spoken parable it is difficult to avoid the conclusion that the fig tree represents the city of Jerusalem, unresponsive to Jesus as he came to it with the message of God, and thereby incurring destruction.”


j.  “The barren fig tree…[has the] obvious intent to give an example of faith and prayer and to provide a didactic point, the fate of the fig tree symbolizing the fate that awaited Jerusalem and the Jewish people and religion.”


k.  “Jesus was merely catching the disciples’ attention for the next day at this stage.  This fig tree is a figure of Israel, which should have borne spiritual fruit but had not.  Jesus, the giver of all privileges, denied the gift of figs from this particular tree, and in so doing, stressed the fact that He is the source of all things for mankind.”


l.  “Such language may sound strange to us, but we need to hold in mind that in Scripture, God not only blesses, he also curses.  This did not lapse with the coming of Jesus who cursed the fig-tree.  This story comes either side of a visit to the temple and Jesus’ action can be seen as a comment on what would happen later to the temple community of God’s people.”


m.  “Jesus was on the eve of spiritual conflict with a nation whose prime and patent fault was hypocrisy or false pretense, and here He finds a tree guilty of the same thing.  It gives Him His opportunity, without hurting anybody, to sit in judgment on the fault.  He does not complete the parable by pointing out the application, but leaves this, as He does His spoken parables, to suggest its own meaning, and so to force men to think.”
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