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 is the consequential use of the conjunction KAI, meaning “And so” or “And then.”  Then we have the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to come/go into; to enter.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the neuter plural proper noun HIEROSOLUMA, which means “into Jerusalem.”  Then we have the preposition EIS plus the accusative of place from the neuter singular article and adjective HIEROS, meaning “into the temple.”

“And so He entered into Jerusalem into the temple;”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular aorist middle participle from the verb PERIBLEPW, which means “to look around at.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after looking around at.”

Then we have the accusative direct object from the neuter plural adjective PAS, meaning “everything.”

“and after looking around at everything,”
 is a genitive absolute construction, which is formed by the subject in the genitive (the genitive feminine singular from the noun HWRA, meaning “the hour”) plus the verb in the genitive (the genitive feminine singular present active participle of the verb EIMI, meaning “to be: it was”).


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the hour produces the state of being what it was.


The participle is a causal participle that can be translated “since it was.”

With this we have the predicate genitive from the feminine singular adjective OPSIOS, meaning “late” and the temporal adverb ĒDĒ, meaning “already.”

“since it was already late,”

 is the third person singular aorist active indicative from the verb EXERCHOMAI, which means “to come/go out; to leave.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun BĒTHANIA, meaning “into Bethany.”  This is followed by the preposition META plus the genitive of association from the masculine plural article and cardinal adjective DWDEKA, meaning “with the twelve.”

“He went out into Bethany with the twelve.”
Mk 11:11 corrected translation
“And so He entered into Jerusalem into the temple; and after looking around at everything, since it was already late, He went out into Bethany with the twelve.”
Explanation:
1.  “And so He entered into Jerusalem into the temple;”

a.  Mark continues the story of Jesus’ entry into Jerusalem for His last Passover.  The Lord rode the colt or foal of the donkey to the east gate of the city, where He likely dismounted and had two disciples return the animal and its mother to its owner in Bethphage.  Jesus then proceeded on foot to the temple grounds.


b.  The phrase into the temple does not mean that Jesus went into the Holy Place or Holy of Holies, which only the high priest was permitted to enter.  Jesus went through the court of the Gentiles and into the court of the Jews, where it was lawful for Him to be.  The whole place would have been teeming with thousands of people.


c.  Mt 21:10-17 adds what Mark leaves out: “When He had entered Jerusalem, all the city was stirred, saying, ‘Who is this?’  And the crowds were saying, ‘This is the prophet Jesus, from Nazareth in Galilee.’  And Jesus entered the temple and drove out all those who were buying and selling in the temple, and overturned the tables of the money changers and the seats of those who were selling doves.  And He said to them, ‘It is written, “My house shall be called a house of prayer”; but you are making it a robbers’ den.’  And the blind and the lame came to Him in the temple, and He healed them.  But when the chief priests and the scribes saw the wonderful things that He had done, and the children who were shouting in the temple, ‘Hosanna to the Son of David,’ they became indignant and said to Him, ‘Do You hear what these are saying?’  And Jesus said to them, ‘Yes; have you never read, “Out of the mouth of infants and nursing babies You have prepared praise for Yourself”?’  And He left them and went out of the city to Bethany, and spent the night there.”  Luke (19:37-48) seems to follow Matthew’s account, but gives no indication of whether the driving out of the moneychangers and sellers of sacrificial animals was the same day Jesus first entered or the next day.

2.  “and after looking around at everything,”

a.  Mark then adds that Jesus looked around at everything.  This does not mean that Jesus took a tour of the city.  Jesus was looking at the arrangement of the moneychangers’ tables, the people selling ‘kosher’ animals for sacrifice in place of the ‘un-kosher’ brought by the pilgrims, who didn’t know that they were going to have to buy a temple animal in place of the animal they brought for sacrifice.


b.  Jesus was studying the system the high priest and his relatives had set up to force people to use only the Temple money and Temple animals, which was a money making operation for the high priest’s family.  They had the monopoly on what you could buy, what you could sacrifice, and whose money you would use.  It was a big, elaborate con game that defrauded the Jewish pilgrims that came from distant parts of the Empire and didn’t know they were going to be fleeced of their money after they arrived in Jerusalem to worship.  Jesus studied the whole system in preparation for what He was going to do to put an end to it.

3.  “since it was already late,”

a.  It was already late in the day, which means that the evening sacrifice was over, the prayers were concluded, people were heading home for dinner, and people were leaving the Temple area.


b.  The day had begun with Jesus and the disciples leaving Jericho.  They had been temporarily halted to heal the blind man, Bartimaeus.  Then they continued on the eighteen miles to Bethany.  There they stopped while Jesus sent two disciples into Bethphage to get a foal/colt of a donkey and its mother and bring them back to Him.  From there Jesus rode the colt into the city of Jerusalem while the crowds shouted and sang the songs of ascent.  Finally, Jesus walked with His disciples to the area of the Temple and surveyed all the activities at the end of the day there.

4.  “He went out into Bethany with the twelve.”

a.  Jesus had no intention of spending the night in the city of Jerusalem, but would go back to his friend’s home in Bethany, likely the home of Lazarus, whom Jesus had recently raised from the dead.


b.  The disciples went with Jesus and probably stayed at the same home of Lazarus, or perhaps with neighbors and friends of Lazarus who helped put them up for the night.


c.  The high priest, Sanhedrin, and certain Pharisees had long ago determined to kill Jesus (Jn 5:18; 7:1, 25; 8:37, 40; 11:53; Jn 12:10, “Now the high-priests planned that they might also kill Lazarus;”) and were now even plotting the murder of Lazarus as well.  So we can bet that there were Pharisees or other spies, who were following Jesus’ every move and knew exactly where He was staying that night.  It would have been far more dangerous for Jesus to remain in Jerusalem.  Was Lazarus afraid to risk his life?  Hardly.  He had already spent four days in the compartment of Hades, called Paradise or Abraham’s bosom.  So he knew if they killed him, he was just going back to a better place to which he had already been.  Therefore, the open invitation to Jesus and the disciples to stay at his place with ‘No worries, mate.’
5.  Commentators’ comments.


a.  “In Mt 21:12–17 we are told that after Christ entered Jerusalem on Palm Sunday, He went straight to the temple and proceeded to cast out those selling animals for sacrifice within the court and those converting the monetary gifts of worshipers into currency acceptable for the temple treasury.  Lk 19:45–46 contains a much-shortened version of the same account and states that the cleansing took place after Jesus had entered the temple.  But in Mk 11:11–19 it is clearly stated that Jesus did not expel the tradesmen from the temple until Monday, after He had cursed the barren fig tree (vv. 12–14).  Matthew does not speak of the fig tree until after he has described the cleansing of the temple (21:18–19).  Luke does not refer to the fig tree incident at all; so we have to deal only with Matthew and Mark in regard to this problem of sequence.  How are we to reconcile these two accounts?  Quite obviously Jesus would not have cleansed the temple court on two successive afternoons, using precisely the same terms: ‘My house shall be called a house of prayer.’  As we study the narrative techniques of Matthew in general, we find that he sometimes arranges his material in topical order rather than in the strictly chronological order that is more often characteristic of Mark and Luke.  Matthew’s tendency to group his material in themes according to a logical sequence is quite clearly exhibited in the series of eight parables of the kingdom of heaven that make up chapter 13.  Once a theme has been broached, Matthew prefers to carry it through to its completion, as a general rule.  Matthew and Mark agree that as soon as Christ entered Jerusalem on Palm Sunday, He made His way straight to the temple (Mt 21:12; Mk 11:11).  They also agree that He actually entered the temple on that Sunday.  Mark contributes that it was in the late afternoon that this took place, and that after He entered He took a careful look around at what was going on.  Doubtless He was deeply disturbed by the loud, irreverent commercialism, just as He had been three years before, when He had chased the merchants out at the end of His lashing whip (Jn 2:13–17).  On that occasion He had denounced them for making God’s house a place of merchandise.  Mark then tells us that Jesus did nothing publicly to express His indignation on that late Sunday afternoon.  On the contrary, Jesus returned to Bethany—presumably to the home of Lazarus, Mary, and Martha—and spent the night there.  It may well be that Jesus saw in the barren fig tree He encountered on His way back to Jerusalem that Monday morning of Holy Week a vivid reminder of the unfruitfulness of Israel as a nation; and for that reason He made it a special object lesson for His disciples.  Mark then goes on to relate, following his principle of chronological sequence, that Christ went back to Jerusalem and into the temple; there He expelled the noisy, venal tradesmen and moneychangers from the hallowed court, employing the language referred above: “‘My house shall be called a house of prayer for all nations,’ says the Lord, ‘but you have made it into a house of thieves’” (Mt 21:13; Mk 11:17; Lk 19:46).  Matthew, however, felt it suited his topical approach more effectively to include the Monday afternoon action with the Sunday afternoon initial observation, whereas Mark preferred to follow strict chronological sequence.  (Luke says nothing about this matter either way, since he does not include the fig tree episode at all.)”


b.  “The word here is HIEROS = ‘temple’ with all its porches, courts, and outbuildings, not NAOS, the inner part of the structure consisting of the Holy Place and the Holy of Holies.  Of course, He would have been excluded from the inner sanctuary mentioned above, for He was not a priest after the order of Aaron.  It was a comprehensive inspection and surveys all with keenly observant eye, not for the picturesque, but for the moral and religious element.  He noted the traffic going on within the sacred precincts, though He postponed action till the next day.   The home of Lazarus was in Bethany.  Jesus had often stayed overnight in the home of His friends there during His Jerusalem ministry.  He must have visited with them at this time. The Man of sorrows and acquainted with grief, needed human companionship and sympathy and love.  He found it there.”


c.  “After looking into the temple area, where He would return the next day, Jesus left the city and spent the night in Bethany, where it was safer and quieter.”


d.  “After entering Jerusalem Jesus went to the temple (the temple precincts; cf. verses 15, 27), not the central sanctuary (naos; Mk 14:58; 15:29, 38).  He carefully surveyed the premises to see if they were being used as God intended.  This led to His action the next day (cf. 11:15–17).  Since it was near sunset when the city gates were closed, Jesus went out to Bethany with the Twelve for the night.”


e.  “Jesus entered into the temple as Malachi had predicted (3:1).  Apparently, He simply looked about the temple on this first day of His last week; although it is not easy to be certain as to this.  But the events recorded in Mt 21:12-13, probably took place on His second visit to the city.  In self-imposed banishment, He did not spend a night in the Holy City during Passion Week.  He recognized already that He was to suffer without the gate (Heb 13:12-13).  For Him there was no place in ‘the city of the great King’ (Mt 5:35).  He found a refuge among the poor and the lowly, and with those who waited for the consolation of Israel.”


f.  “He is silent, according to Mark, but enters into the temple and looked around upon all things without uttering a word.  There is nothing for Him there.”


g.  “Verse 11 is interesting, as it appears Jesus makes an inspection tour of the temple precincts.  Myers points out that this seems to be an act of reconnaissance because when He comes back, He immediately takes action, having sized up the situation on the first visit.  Whatever may be the case, Mark clearly wants to connect this episode closely with what follows for Mk 11:12 will tell us that the events recorded there took place the ‘very next day’.  Jesus must quickly return to the temple to finish His unfinished business there.”


h.  “The ancient workday began at sunrise; the ‘evening’ offering in the temple was what we call afternoon (about 3 p.m.).  ‘Late’ may mean not ‘dark’ but rather that the daily activity in the temple had begun to subside.”


i.  “Mk 11:11 is important in understanding the dynamics of Jesus’ entry, for He timed it so that it would run into the evening and so be incapable of consummation in a coronation.  In any event, Jesus would not have allowed coronation without acceptance by the leaders as well as the people.  One needs to understand how it was that this stirring entry did not result in a riot.  The explanation given by Scripture is that it did not have time to peak because of the onset of nightfall.”


j.  “When he looked round about, His eyes would surely take in the booths of the money-changers and of the sellers of doves, which were to be the objects of His displeasure on the following day.”


k.  “We take it that the entry into the city took place on the late afternoon of Sunday.  Jesus proceeded to the Temple but did nothing more on this afternoon than to look around upon ‘all things’ going on in the Temple courts, presently, because the hour was already late, quietly retiring to Bethany with the Twelve.  Jesus walked around in the court of the Gentiles especially and viewed the abuses that had crept in again after His first cleansing of the Temple (Jn 2:13, etc.).  He returned to Bethany in order to be safe, for the authorities were anxious to arrest Him and put Him out of the way.  It would have been too dangerous for him to have remained in the city.  Jesus left it every night of this week.  The second cleansing of the Temple took place on Monday morning.”


l.  “Jesus’ first visit to the temple gives Him the opportunity to see for Himself what is going on there, and to plan His action for the next day.  What happens in the morning will not be a spontaneous act of outrage, but a planned demonstration…calculated to interrupt business as usual and bring the imminence of God’s reign abruptly, forcefully, to the attention of all.”

� BDAG, p. 434, 746, 1102, 


� Archer, G. L. (1982). New International Encyclopedia of Bible Difficulties. Zondervan's Understand the Bible Reference Series (p. 334–335). Grand Rapids, MI: Zondervan Publishing House.


� Wuest, K. S. (1997). Wuest’s Word Studies from the Greek New Testament: For the English Reader (Mk 11:11). Grand Rapids: Eerdmans.


� Wiersbe, W. W. (1996). The Bible Exposition Commentary (Mk 11:1). Wheaton, IL: Victor Books.


� Grassmick, J. D. (1985). Mark. In J. F. Walvoord & R. B. Zuck (Eds.), The Bible Knowledge Commentary: An Exposition of the Scriptures (Mk 11:11). Wheaton, IL: Victor Books.


� Ironside, H. A. (1948). Expository Notes on the Gospel of Mark. (p. 171). Neptune, NJ: Loizeaux Brothers.


� Gaebelein, A. C. (1911). The Gospel of Mark: A Complete Analysis of the Gospel of Mark, with Annotations (p. 30). New York: “Our Hope” Publication Office.


� Witherington, B., III. (2001). The Gospel of Mark: A socio-rhetorical commentary (p. 311). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.


� Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Mk 11:11). Downers Grove, IL: InterVarsity Press.


� Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Mt 21:4–Jn 12:19). Dallas, TX: 3E Ministries.


� The Wycliffe Bible Commentary: New Testament. 1962 (C. F. Pfeiffer & E. F. Harrison, Ed.) (Mk 11:11). Chicago: Moody Press.


� Lenski, p. 482.


� France, p. 442.





2
6

