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Mark 11:10



 is the predicate nominative feminine singular perfect passive participle of the verb EULOGEW, which mean “to be blessed.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past action.  It emphasizes the fact that a thing is and can also be called a gnomic perfect.


The passive voice indicates that the coming of the kingdom of God receives the action of being blessed.


The participle is adjectival.  “The participle may function just like an adjective and either modify a substantive (attributive) or assert something about it (predicate).”

Then we have the nominative subject from the feminine singular articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come.”  The article substantivizes the participle, making it function like a noun/adjective, and therefore, translated correctly “the coming.”  With this we have the nominative subject from the feminine singular noun BASILEIA, which means “kingdom” plus the genitive of identity from the masculine singular article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “of our father.”  This is followed by the appositional genitive from the masculine singular proper noun DAUID, meaning “David.”  There is no main verb between the predicate nominative ‘blessed’ and the nominative subject ‘the coming kingdom’, which indicates the ellipsis of the verb EIMI, meaning “[is].”

“Blessed [is] the coming kingdom of our father David;”
 is the transliteration of the Aramaic/Hebrew words “HWSAN NA,” or “Hosanna” which mean “Save us now!”  It became a shout of praise and worship.  With this we have the preposition EN plus the locative of place from the neuter plural article and superlative adjective HUPSISTOS, meaning “in the highest; in the highest heights; in the heavens; in the world above; grant salvation, in the highest heaven Mt 21:9; Mk 11:10; Lk 2:14; 19:38.”
  This word is also used with the article and a name for the Most High [God].  If the preposition EN is used in the sense of an instrumental of agency, then the cry of the people is “Save us now by agency of the Most High”
—a title for the Lord Jesus Christ as God, and is exactly what Jesus was sent to do.  The people were getting their request answered without realizing it.
“Save us now in the highest [heaven]!’”
Mk 11:10 corrected translation
“Blessed [is] the coming kingdom of our father David; Save us now in the highest [heaven]!’”
Explanation:
1.  “Blessed [is] the coming kingdom of our father David;”

a.  This is not quoted from any Psalm, but is Mark’s (that is Peter’s) quotation of what the crowds kept on chanting.


b.  The kingdom of David refers to the political rule of David’s greater son over the land of Israel forever.  It is prophesied in 2 Sam 7:16 and Amos 9:11-12, “‘In that day I will raise up the fallen booth of David, and wall up its breaches; I will also raise up its ruins and rebuild it as in the days of old; that they may possess the remnant of Edom and all the nations who are called by My name,’ declares the Lord who does this.”


c.  The coming kingdom had a near and far fulfillment of this prophesy.  The near fulfillment was the establishment of the spiritual kingdom of the Lord Jesus Christ during the Church Age.  The far fulfillment of this kingdom is the millennial reign of Christ as King of Israel.


d.  The spiritual kingdom was coming.  It would be there in less than sixty days.  The millennial kingdom awaits the end of the Tribulation with its establishment at the second advent of Jesus.


e.  Both the spiritual kingdom and the political kingdom of the Lord Jesus Christ are blessed by the presence and work of the Holy Spirit within both those kingdoms.  The coming of each of these kingdoms is a blessing to those who believe in Christ.  It is no blessing to those who do not believe.

2.  “Save us now in the highest [heaven]!’”

a.  See the exegetical notes.  This might also mean: “Save us now by means of the Most High.”


b.  The crowds were either shouting for salvation and deliverance now with that salvation being in the highest heaven or from the highest heaven or in association with the highest heaven or the crowds were shouting and asking to be saved now by means of the Most High God.  The preposition EN plus the locative of place from the neuter plural article and superlative adjective HUPSISTOS can be interpreted either way.  In reality the crowds are really asking for both things at the same time: they are asking to be saved now politically and this deliverance is to come from or by means of the God of Israel.  So we might look at this as a prayer request.


c.  God will answer this prayer with a near and far fulfillment and in both a spiritual and political way.  The near answer to this prayer will occur at the Cross with the salvation of all those who believe in Christ by His bearing of their sins as a substitute for them.  The far answer to this prayer will occur at the second advent of Christ with the annihilation of the enemies of Israel forever.


d.  Therefore, the people were asking for salvation, but not realizing the salvation they were about to receive; for they would reject the spiritual salvation and therefore not receive the political salvation.

3.  Commentators’ comments.


a.  “The coming kingdom in association with David reflected the peoples’ messianic hope for the restoration of the Davidic kingdom (2 Sam 7:16; Amos 9:11–12).”


b.  “As Mark will show, the glorious manifestation of this kingdom awaits a future era.  After a time of ‘distress unequaled from the beginning … and never to be equaled again’ (Mk 13:19), ‘men will see the Son of Man coming in clouds with great power and glory’ (Mk 13:26).  At this time the exalted Jesus will be vindicated before all people (Mk 14:62).”


c.  “For one brief moment Jesus was acknowledged as the rightful Heir to the throne of David.  But the time had not yet come for Him to ascend that throne.  Not until He returns in glory will He build again the tabernacle of David that is thrown down (Acts 15:16; Amos 9:11, 12).”


d.  “They expected the promised Kingdom and they welcomed Him as Son of David with power to save.  But He knew what it all meant.”


e.  “The coming of the kingdom when David or his descendants would again reign (e.g., Isa 9; 11; Jer 23) is here associated with the hope of one coming in the Lord’s name.  Passover commemorated God’s deliverance of Israel from slavery in Egypt; consequently, Jewish hopes for a future deliverance from their current problems ran high during this season, and Rome had troops in Jerusalem ready in case riot control became necessary.  By treating Jesus as the object of any of these hopes, the crowds are beginning to see in this teacher a possible messianic figure who could lead them against the Romans.”


f.  “The common people though happy to welcome their King, still focused on the physical benefits of the Messiah’s reign, and not on the spiritual Kingdom that Jesus offered (Lk 19:37, 42 supplements Jn 12:17–18 in indicating that the crowd’s acclaim was because of Jesus’ spectacular works, not because of His spiritual message).  This combination held no hope: with the hierarchy’s antagonism added to the populace’s interest only in His physical provision, Jesus would not force His spiritual Kingdom on them.  Jesus, by several of His actions, displayed His deity and divine rights.  By detailing the scene in Bethphage, He demonstrated His omniscience; by riding on an unbroken foal, He exhibited His power over creation; by commandeering the colt, He exercised His sovereign right; by accepting the acclaim of the populace, He displayed His readiness for the messianic office; by refusing to silence the crowd, He asserted His divine right to man’s acclaim (Lk 19:39–40); and by stating that the stones would cry out, He affirmed Heaven’s acknowledgment of that right. (The prophetic significance of what was happening made it impossible for Jesus to quiet His disciples; for if man did not do it, then God would have the very stones identify Him as the Messiah.)”


g.  “The people felt that the Messianic kingdom of David was about to be established.  ‘Hosanna in the highest’ undoubtedly means, ‘Save, now, You who are in the highest heavens.’  It is a cry addressed to God himself.”


h.  “The kingdom of David has an altogether more political and nationalistic ring.  The tile ‘Son of David’ which the crowd heard at Jericho has been remembered, and it is hardly surprising if now the king riding into the city of David is expected to reestablish Israel’s national sovereignty.  The king riding in triumph into Jerusalem as ‘your king’ is clearly modeled on David.  Jesus could not claim that the crowd’s Davidic interpretation of His ride into the city was unjustified, however limited their perception of its significance.  This first dramatic public gesture has placed the Galilean preacher firmly in contention for the tile ‘King of the Jews’, and that title will be at the center of His Roman trial.”


i.  “The main point in the acclaim of the multitude is the fact that in Jesus there has appeared the coming One, the Messianic King, who is about to assume His rule and the kingdom of David.  The full import of all that was done in connection with this welcoming of Jesus even the disciples did not realize until later as Jn 12:16 confesses.  But this in no way alters the acclaim of the multitude.  Jesus had to be welcomed to Jerusalem in His true character.  That is why He accepted this welcome and by His every act lent Himself to this enthusiasm and rode into the city as the King of Israel that He was.”


j.  “Despite the enthusiasm of their homage, there is no awareness on the part of the people that the time of fulfillment has actually arrived and that the Kingdom has actually drawn near in the person of Jesus Himself.”
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