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

 is the continuative use of the conjunction KAI, meaning “and” plus the third person plural future deponent middle indicative from the verb EIMI, which means “to be; to exist: shall exist.”


The future tense is a predictive future, which affirms what will take place.


The deponent middle voice is middle in form but active in meaning with the subject (the two) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and cardinal adjective DUO, meaning “the two.”  This is followed by the preposition EIS plus the accusative of place from the feminine singular noun SARX and the cardinal adjective HEIS, meaning “in one flesh.”

“and the two shall exist in one flesh;”
 is the conjunction HWSTE, which introduces a result or consequence and is translated “therefore or for this reason.”
  Then we have the temporal adverb OUKETI, meaning “no longer.”  This is followed by the third person plural present active indicative from the verb EIMI, meaning “to be: they are.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the married couple produces the action of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the cardinal adjective DUO, meaning “two.”  This is followed by the adversative conjunction ALLA, meaning “but” plus the predicate nominative from the feminine singular cardinal adjective HEIS and the noun SARX, meaning “one flesh.”

“therefore, they are no longer two, but one flesh.”
Mk 10:8 corrected translation
“and the two shall exist in one flesh; therefore, they are no longer two, but one flesh.”
Explanation:
1.  “and the two shall exist in one flesh;”

a.  Jesus continues the quotation from Gen 2:24 with the concluding statement of that verse.  The subject “the two” refers to the male and female, the man and woman, Adam and his wife, Eve.  This reference to the two indicates that Adam and the woman in the Garden of Eden were real historical figures and not a fable or analogy of some kind.  The two existed and continued to exist for over nine hundred years.  (We don’t know when the woman died, but Adam lived for 930 years.  If you ask how could he live so long, we must remember that there was no disease, no genetic problems, no viruses and no bacteria.  None of these things existed to attack the human body.  The same conditions will exist in the millennial reign of Christ, which is how people can live for a thousand years.)


b.  The phrase “in one flesh” refers to marriage.  Marriage is the union of two physical bodies into one flesh.  This happens by the act of sexual intercourse, to which this clearly refers.  Because of this prepositional phrase (‘in one flesh’) marriage is dissolved by adultery and death, both of which sever to concept of “one flesh.”


c.  Therefore Jesus defines marriage as the union of one male and one female into one body through the act of sexual intercourse.  And that is how they are supposed to exist from that point forward until death.  That is the divine institution of marriage, which has never changed.  God designed marriage for one man and one woman.  Homosexual and lesbian ‘marriage’ is not condoned by the word of God.  It is not the divine design and never will be.


d.  In addition, Moses may have permitted a certificate of divorce, but God didn’t intend for men and woman to divorce, just because they were sick of each other and could no longer stand being around the other person.

2.  “therefore, they are no longer two, but one flesh.”

a.  The Lord then adds that there is an inference that comes from this statement of Scripture.  That inference is that the male and female (the man and woman) are no longer two human bodies, but one flesh.  Their human souls are separate as individual people, but their bodies have been joined into a permanent union that is not supposed to be separated (as we shall see in the next statement by Jesus).


b.  The man and woman are still two people; for two souls cannot be joined together to make one soul.  However, two bodies can be joined together to make one flesh.  The demonstration of that fact is the children who come from the union of those two bodies are literal “one flesh” = the twenty-six male chromosomes of the man and the twenty-six female chromosomes of the woman combine to form “one flesh.”


c.  The Lord’s point is that once a man and woman are joined in marriage, that marriage includes the joining of their bodies in the act of sexual intercourse, which completes the bond of marriage and seals the union.  Notice that the Pharisees do not argue this point with Jesus.  They know He is correct and have no rebuttal.

3.  Commentators’ comments.


a.  “While the spiritual element is vitally important in marriage, the emphasis here is that marriage is a physical union: the two become one flesh, not one spirit.  Since marriage is a physical union, only a physical cause can break it—either death (Rom 7:1–3) or fornication (Mt 5:32; 19:9).  Mark did not include the ‘exception clause’ found in Matthew, but neither did he say that death breaks the marriage union.”


b.  “As ‘one flesh’ they form a new unit comprising a sexually intimate, all-encompassing couple just as indissoluble in God’s present Creation order as a blood relationship between parent and child.  Marriage is not a contract of temporary convenience which can be readily broken; it is a covenant of mutual fidelity to a lifelong union made before God (Prov 2:16–17; Mal 2:13–16).”


c.  “Because male and female ‘become one flesh’ in marriage, divorce is prohibited.”


d.  “The implication is that the one flesh union becomes more constitutive of a man and a woman’s being than their uniqueness.  Only two can become one, and when they do they are no longer two.”


e.  “Jesus reminds them of the biblical account of the institution of marriage.  The marriage law must conform with the purpose for which marriage was instituted by God.  It was instituted to create a new unity of two persons, and no provision was made for the dissolving of that unity.  Jesus does not idealize marriage.  He does not say that every marriage is made in heaven; He says that marriage itself is made in heaven—that is, instituted by God.  To the question ‘Is it lawful for a man to divorce his wife?’ His answer, in effect, is ‘No; not for any cause’.  And in Genesis 2:24, after the story of the formation of Eve from Adam’s side, the narrator adds: ‘For this reason a man will leave his father and mother and be united to his wife, and they will become one flesh.’  That may be the narrator’s comment on the story, but Jesus quotes it as the word of God.  It is by God’s ordinance that the two become one; men are given no authority to modify that ordinance.”


f.  “The deduction drawn by Jesus in verse 8b affirms the indissolubility of marriage against a husband’s repudiation of his wife.”


g.  “The Pharisees, who allowed a husband to discharge a wife at will for any trumped-up cause, were in conflict with the divine view of marriage.  They considered husband and wife two like master and servant, so that the husband could remove his wife at any time.  The wife was not accorded a similar right among the Jews.”


h.  “The imagery of a single ‘flesh’ could hardly be more clearly designed to express that which is permanent and indivisible.  It lifts marriage from being a mere contract of mutual convenience to an ‘ontological’ status [an existence rather than just a contract].  It is not that ‘one flesh’ should not be separated; it cannot [be separated].  They are no longer two independent beings who may choose to go their own way, but a single indivisible unit.”
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