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

 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer; to reply.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice functions in an active sense, indicating that Jesus produced the action.


The participle is circumstantial and coterminous with the action of the main verb, which is also in the aorist tense.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the blind man.  This is followed by the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“And replying to him, Jesus said,”
 is the accusative direct object from the neuter singular interrogative use of the indefinite pronoun TIS, meaning “What?”  Then we have the dative of advantage (some call it an indirect object) from the second person singular personal pronoun SU, meaning “for you” and referring to the blind man.  This is followed by the second person singular present active indicative from the verb THELW, which means “to wish, will, want or desire.”


The present tense is a descriptive present, which describes what is occurring right now, in the blind man’s mind.


The active voice indicates that the blind man is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

With this we have the first person singular aorist active subjunctive from the verb POIEW, which means “to do.”


The aorist tense is a constative/futuristic aorist, which views the entire potential future action as a fact.


The active voice indicates that Jesus intends to produce the action.


The infinitive is a complementary infinitive, which completes the meaning of the main verb.

There is no direct object “[Me]” in the Greek.  It is required for proper English grammar.

“‘What do you want [Me] to do for you?’”
 is the transitional use of the postpositive conjunction DE, used to transition from one speaker to another in the drama.  It is translated “Then.”  This is followed by the nominative subject from the masculine singular article and adjective TUPHLOS, meaning “the blind man.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the blind man produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“Then the blind man said to Him,”
 is the vocative masculine singular from the Aramaic noun HRABBOUNI, which is the Greek transliteration of the Aramaic and means “My Teacher; My Lord; My Master; My Rabbi.”
  A “Rab” was an Assyrian ‘lord’ or ‘ruler’ or ‘master’ as in the name/title Rab-shakeh, 2 Kg 18:19-27.  Then we have the conjunction HINA, which introduces a purpose clause and is translated “that.”  Finally, we have the first person singular aorist active subjunctive from the verb ANABLEPW, which means literally ‘to see again’ “of blind persons, who were formerly able to see, to regain sight Acts 9:12, 17f; Mt 11:5; 20:34; Lk 7:22; Mk 10:51, 52; Lk 18:41ff.


The aorist tense is a constative/futuristic aorist, which views the entire potential future action as a fact.


The active voice indicates that the blind man might produce the action.


The subjunctive is a subjunctive of purpose with an element of contingency or possibility.

“‘My Lord, that I might regain sight!’”
Mk 10:51 corrected translation
“And replying to him, Jesus said, ‘What do you want [Me] to do for you?’  Then the blind man said to Him, ‘My Lord, that I might regain sight!’”
Explanation:
1.  “And replying to him, Jesus said, ‘What do you want [Me] to do for you?’”

a.  Mark continues the story of Jesus’ encounter with the blind man of Jericho, Bartimaeus.  Bartimaeus had been repeatedly shouting, “Son of David, Jesus, have mercy on me.”  Now that Jesus has summoned the man and he has come (or been brought) to Him, Jesus replies to the cries of the helpless man by asking a question.


b.  The Lord asks Bartimaeus what he wants Jesus to do for him.  Jesus knew what Bartimaeus wanted, but this question was asked for the benefit of the disciples and the crowd.  Jesus wanted to establish the exact thing that this man wanted, so that there would be no question about the nature and intent of this healing and miracle.


c.  Jesus wasn’t granting the man carte blanche, that is, the authority to ask for anything he wanted and the guarantee that he would get it.  For example, if the man had asked for the kingdoms of the world, Jesus was in no position to give them, since they didn’t belong to Him.  Jesus had every intention of healing the blind man, but wanted the crowd to know that that was what the blind man wanted and not something Jesus was going to do for him against the man’s will.


d.  There is great gentleness and kindness in Jesus’ words in contrast to the harshness and self-righteous arrogance of the people who ordered the man to be quiet.

2.  “Then the blind man said to Him, ‘My Lord, that I might regain sight!’”

a.  The blind man answers the Lord immediately and honestly.  He is not evasive but forthright.  He tells Jesus exactly what he wants—to regain his sight.  The implication is that he used to be able to see, but lost his sight over the course of his life and now would like to see as he once did.  “The blind man had been able to see at one time.”


b.  The title with which the man addresses Jesus needs to be correctly translated and not just transliterated.  It is the Aramaic word HRABBOUNI, which is transliterated incorrectly into English as ‘Rabboni’ losing the rough breathing (represented by the ‘ in Greek transliteration and by the H in English transliteration) consonant of the Aramaic/Hebrew.  The word means ‘lord, master, captain (in the sense of the person in charge).  The I ending is the first person singular possessive personal pronoun “my.”  Therefore, the title is spoken as Rabboni in Hebrew, Aramaic, and Greek or English transliteration, but it means “my lord” or “my master” or “my captain.”  The title was reserved for the leader of the Sanhedrin, but is also found on the lips of Mary Magdalene addressing Jesus in Jn 20:16 at the grave after His resurrection.  Matthew and Luke use the translation of HRABBONI = , the vocative of KURIOS.


c.  The blind man addressed Jesus as His Lord, recognizing and acknowledging the fact that Jesus was God, the Son of God, deity, divine, and therefore, the Messiah.  This is why Jesus could say in reply that his faith had saved him (see the next verse).  The man had believed that Jesus was the Christ, and that act of his volition was credited to his account for righteousness, just as in the case of Abraham.  Bartimaeus was a true child of Abraham.

3.  Commentators’ comments.


a.  “Rabboni is a more dignified title than Rabbi.”


b.  “On the lips of Bartimaeus ‘Rabboni’ harmonizes well with the Messianic title ‘Son of David’.”


c.  “Jesus’ question is designed to strengthen Bartimaeus’ faith by encouraging him to express it forthrightly.”


d.  “By avoiding HRABBI or DIDASKALE [=teacher] on the lips of the disciples and always using KURIE [=Lord] instead, Matthew is obviously seeking to emphasize that Jesus is not a ‘teacher’ in the Jewish sense but the Lord of His people.  As far as the disciples are concerned the title ‘master’ is not enough; only KURIOS [=Lord] will suffice.”
  Mark feels the same way, only he retains the original Aramaic word.


e.  “In later years, the Jews recognized three levels of teachers: rab (the lowest), rabbi, and rabboni (the highest).”


f.  “Jesus’ question was not designed to get information but to encourage Bartimaeus to articulate his need and express his faith.  Bartimaeus’ simple response declared his confident trust in Jesus’ ability. ‘Rabbi’ (Rhabbouni) is an emphatic, personal form meaning, ‘My Lord, my Master’.”


g.  “Jesus knew well the desire of Bartimaeus’ heart, but He desired him to make a public confession of his need.”


h.  “Certainly in verse 51 bar-Timaeus’s request ‘that I might see again’ and the repetition of the verb ANABLEPSW [= to see again] in verse 52 seem to be an echo of Isa 42:18 LXX, where it occurs in the promise to the blind.  The story is full of irony, for it is the blind man in this crowd who can see Jesus for who he is, and not the disciples.”


i.  “Bartimaeus indicated complete willingness to be instructed and led by Jesus.”


j.  “rabbouni was a term of high respect, a strengthened form of ‘rabbi,’ combining, in some measure, the meanings of teacher and of Lord.”
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