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

 is the transitional use of the postpositive conjunction DE, meaning “Then” and indicating a switch in speaker in the drama.  With this we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” referring to the man who ran up to Jesus.

“Then Jesus said to him,”
 is the interrogative adjective TIS, meaning “Why?” plus the double accusative of the person from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  Then we have the second person singular present active indicative from the verb LEGW, which means “to say; call, name, describe.”


The present tense is a descriptive present for what is happening right now.


The active voice indicates that the man who ran up to Jesus has just performed the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the double accusative of the thing from the masculine singular adjective AGATHOS, meaning “good.”

“‘Why do you call Me good?”
 is the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “No one.”  With this we have the predicate nominative from the masculine singular adjective AGATHOS, which means “good.”  There is no verb here, which indicates the ellipsis or deliberate omission of the verb EIMI, meaning “to be: [is].”  Then we have the conditional particle EI plus the negative MĒ, which together mean “except.”  This is followed by the predicate nominative from the masculine singular cardinal adjective HEIS, meaning “one; only; alone.”
  Finally, we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”

“No one [is] good except God alone.”
Mk 10:18 corrected translation
“Then Jesus said to him, ‘Why do you call Me good?  No one [is] good except God alone.”
Explanation:
Lk 18:19 is a parallel verse.

1.  “Then Jesus said to him, ‘Why do you call Me good?”

a.  Mark continues the story of Jesus’ encounter with the rich young ruler by telling us Jesus’ reply to the young man’s question: ‘what shall I do to inherit eternal life?’


b.  Instead of immediately answering the question, Jesus directs the man’s attention to how the young man addressed Him.  The young man addressed Jesus as “Good Teacher.”  The Lord didn’t have any problem with the title ‘Teacher’, since a lot of people, including His own disciples, frequently addressed Him with this title of respect.  The more serious issue was addressing Jesus as ‘good’.


c.  At the time of writing and thereafter the Jewish religious leaders had an aversion to calling anyone ‘good’, since the Old Testament Scriptures made it quite clear that “the heart of man was desperately wicked.”  Therefore, because of spiritual death, no man was inherently “good.”  (Ps 14:3, “They have all turned aside, together they have become corrupt; there is no one who does good, not even one.”)  All men were and are inherently sinful (Mt 7:11, “If you then, being evil, know how to give good gifts to your children, how much more will your Father who is in heaven give what is good to those who ask Him!” Also Mt 12:34-35.)  “We see Jesus himself insisting on the use of AGATHOS for the idea of absolute goodness in Mk 10:18.”


d.  Thus, when the young man says that Jesus is good, he is indirectly stating that Jesus is not a man; He is the only person who is inherently good, that is, God.  And Jesus wants the young ruler to recognize what He has just said—He has attributed deity to Jesus, which the rest of the leadership of Israel was unwilling to do and for which they found their excuse to have Jesus put to death.


e.  So in answer to the young man’s question, Jesus asks a question of the young man, which is designed to get him to examine his own words and decide whether or not he really believes that Jesus is God.  For if he does believe that Jesus is God, then he believes that Jesus is the Messiah.  And if he believes that Jesus is the Messiah, then he already believes that Jesus is the Christ, the Son of God, and has eternal life.  Therefore, there is nothing he must do to inherit eternal life, since he would already have it as a gift of God, not of works.

2.  “No one [is] good except God alone.”

a.  Then Jesus makes a declaration that clarifies what He is driving at with His question and what the real issue is all about.  It is a true statement that no one is good except God alone.  (That has certain implications for the elect angels, which raises questions about their need for salvation if they too are not ‘good’.)  From the fall of Adam certainly no member of the human race has been good.  Our nature to do what we want prevents that.  Satan and the fallen angels are obviously not good.  Therefore, only the members of the Trinity are inherently good.


b.  People can be good at times and do good things.  But the inherent nature of man is not to be good.  His inherent nature is to do what he wants at any given moment, which is more often than not, not good.


c.  God is good all the time.  He is naturally and inherently good.  If the young man truly believes that Jesus is inherently good, then he is forced to logically admit that Jesus is God.  Otherwise, calling Jesus ‘good’ is nothing more than empty flattery.  So the young man is now faced with the option that he is either a sycophant or a believer in the Lord Jesus Christ.  He is forced to make a decision between the two.  “The form of address ‘Good Master’ He refused to allow.  In the mouth of the speaker it was mere insolent flattery.  The Lord was unwilling that anyone should thoughtlessly deal with such an epithet.”


d.  And if only God is good, then there is not good this young man can perform or accomplish to inherit the kingdom of God.  The inheritance can only be given on the basis of grace from the Giver.  It cannot be earned by those who cannot perform inherent good.  “God alone is good, and this means that like children we must simply let the kingdom be granted to us.”
  Just as the disciples had to allow Jesus to bless the little children, so this man has to allow Jesus to bless him without him having to work for that blessing.
3.  Commentators’ comments.


a.  “The young ruler was probably sincere and not using mere flattering compliment, but Jesus challenges him to define his attitude towards Him as was proper.  Did he mean ‘good’ in the absolute sense as applied to God?”


b.  “The Lord begins by compelling the enquirer to consider his own words.  He had used the word ‘good’ lightly, in a manner which revealed the poverty of his moral conceptions.  The man is summoned to contemplate the absolute goodness of God, and to measure himself by that supreme standard.  Viewed in this light the words are seen not to touch the question of our Lord’s human sinlessness or of His oneness with the Father; on the other hand they are consistent with the humility which led Him as Man to refrain from asserting His equality with God.  The case is parallel to the unwillingness of Jesus to be called Christ indiscriminately.  He wished no man to give Him any title of honor till he knew what he was doing.  He wished this man in particular to think carefully on what is good, and who, all the more that there were competing types of goodness to choose from, that of the Pharisees, and that exhibited in His own teaching.”


c.  “The young man had a superficial view of Jesus Christ.  He called Him ‘Good Master’ (Teacher), but we get the impression that he was trying to flatter the Lord; for the Jewish rabbis did not allow the word good to be applied to them.  Only God was good, and the word must be reserved for Him alone.  Jesus was not denying that He was God; rather, He was affirming it.  He just wanted to be sure that the young man really knew what he was saying and that he was willing to accept the responsibilities involved.”


d.  “Jesus challenged the man’s faulty perception of good as something measured by human achievement.  No one is good, absolutely perfect, except God alone, the true Source and Standard of goodness.  The man needed to see himself in the context of God’s perfect character.  Jesus’ response did not deny His own deity but was a veiled claim to it.  The man, unwittingly calling Him ‘good,’ needed to perceive Jesus’ true identity.”


e.  “Jesus took him up on his own legal ground.  He first asked him why he used the term ‘good’ in speaking to Him.  Scripture says, ‘There is none that does good, no, not one’ (Ps 14:3).  Why, then, address Jesus as good, unless indeed one recognized in Him the divine Son of God, for God alone is good?  To this the young man made no reply.”


f.  “The young man did not believe on Jesus as Son of God.  The logic is perfect.  If Jesus is not God, He could not be good, and if He is good, then He is God.  The man did not see the truth that man is not good, but a sinner, and salvation cannot be by works but is by grace.”


g.  “Verse 18 may well be Jesus’ attempt to make clear to the inquirer that human achievement could not make a person good, and only God was categorically good.  Perhaps we are meant to think that this man believed he and Jesus were good men because of their deeds.   Verse 18 is a rebuke to the idea that human beings can be called good because of their deeds, or that the ultimate good in life (eternal life) can be had by doing.”


h.  “Before answering his question, Jesus took him up on his use of the epithet ‘good’.  A word that in its proper sense belonged to God alone should not be used lightly as a mere expression of courtesy, and Jesus suspected that it was simply as a polite form of address that the man used it.  He himself did not refuse to describe people as good when he really meant ‘good’.   If it be asked how such language squares with his assertion here that ‘No one is good but God alone,’ the answer is plain: no one is altogether good, as God is, but men and women are good insofar as they reflect the goodness of God.”


i.  “Jesus therefore reminded him that only God is good and thus started working to bring him to faith in Himself as the Son of God.  Jesus played on the word ‘good’ to bring this man to a realization of His deity, and used the commandments to bring him to a realization of his spiritual need (Gal 3:24) so that he could be justified by faith.  Had he recognized Jesus as God his search for eternal life would have been over.”


j.  “The question, ‘Why do you call Me good?’ was aimed at leading the young man to consider the true identity of Jesus.  It was an indirect assertion of His deity, since goodness or sinlessness is a quality of God alone.”
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