John 1:1
Mark 1:6


 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was” plus the nominative masculine singular perfect middle participle of the verb ENDUW, meaning “to dress oneself; to clothe oneself in or with.”  The combination of the two verbs is a periphrastic construction.

The imperfect tense of EIMI plus the perfect tense of ENDUW combine to form a pluperfect periphrastic, which should be translated “was clothed.”


The active voice of EIMI plus the middle voice of ENDUW combine to emphasize the personal responsibility of John in determining how he dressed himself.


The indicative mood of EIMI and the participle of ENDUW combine to indicate that John produced the action of clothing himself.

Then we have the nominative subject from the masculine singular article and proper noun IWANNĒS, meaning “John.”  This is followed by the accusative direct object from the feminine plural noun THRIX, meaning “the hair.”  With this we have the possessive genitive from the feminine singular noun KAMĒLOS, meaning “of the camel” or “camel’s hair.”
“And John was clothed with camel’s hair”
 is the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular noun ZWNĒ, meaning “a belt” plus the adjective DERMATINOS, meaning “leather.”  Then we have the preposition PERI plus the accusative of place from the feminine singular article and noun OSPHUS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “around his waist.”
  There is no verb “wore” here as included in the NASB translation.
“and a leather belt around his waist,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural present active participle from the verb ESTHIW, which means “to eat: eating.”

The present tense is a customary present, which describes what typically or usually occurred.


The active voice indicates that John produced the action.


The participle is circumstantial.

Then we have the accusative direct object from the feminine plural noun AKRIS, meaning “locust” with the connective use of the conjunction KAI, meaning “and” the accusative neuter singular from the noun MELI, meaning “honey” plus the adjective AGRIOS, meaning “wild.”

“and eating locusts and wild honey.”
Mk 1:6 corrected translation
“And John was clothed with camel’s hair and a leather belt around his waist, and eating locusts and wild honey.”
Explanation:
1.  “And John was clothed with camel’s hair”

a.  Mark adds the manner in which John the Baptist dressed in official robes.  What a contrast with the dress of the high-priest of Israel or the Pope or the ‘official robes’ worn by many Protestant pastors.  Clothes don’t make the man, and John is God’s testimony to that fact.

b.  Camel’s hair is very rough to the skin and not the least bit comfortable.  It is possible that John wore the common linen undershirt worn by all men, but no mention is made of it.  However, the camel’s hair shirt/coat would keep John warm during cold desert nights.

c.  The Jews did not use camel’s and had little to do with them.  Therefore, John had to purchase these camel-hair clothes from Arabs, who made and used these clothes in the desert.

2.  “and a leather belt around his waist,”

a.  The purpose of the leather belt is to hold the heat that the body generates inside the camel’s hair shirt/coat, so that the only place the heat would escape from would be through the arm holes or neck, as with our clothes today.

b.  The leather belt was used to ‘gird’ the shirt/tunic at the waist.

c.  John’s dress clearly was designed to identify himself as a prophet of Israel.  He patterned his dress after the prophet Elijah.  Identifying himself as a prophet also warned the people of coming judgment, if they did not heed his message.  The prophets God sent in the past to Israel were all sent with a message of deliverance on the one hand and impending judgment on the other hand.  God always gives us a choice, and John prepared the people to make that choice with regard to the Lord Jesus Christ.

d.  John’s clothing also indicated his austerity and complete dependence upon the provision of God rather than the things of this world.

3.  “and eating locusts and wild honey.”

a.  Mark also mentions the primary diet of John.  The locusts provided protein and the honey sugar.  The camel’s hair shirt/coat would provide good protection from bee stings.  We can only wonder if God instructed the bees to never sting John.  “Lev 11:22 presents several insects that are considered ‘clean’ and suitable as part of the diet of the Hebrew people, as do the Gospel references to John the Baptist’s diet.  The thorax of the locust is prepared by modern Arabs for food.  The head is pulled away, bringing the viscera with it.  The abdomen and legs are removed. The thoraxes may be eaten at once or dried for later use.  All the insect references in Lev 11 involve the locust family.”


b.  Vincent quotes Tristram in Land of Israel; ‘The innumerable fissures and clefts of the limestone rocks, which everywhere flank the valleys, afford in the recesses secure shelter for any number of swarms of wild bees; and many of the Bedouin, particularly about the wilderness of Judaea, obtain their subsistence by bee-hunting, bringing into Jerusalem jars of that wild honey on which John the Baptist fed in the wilderness.’  This, together with dried locusts which were considered palatable, was the chief source of John’s food.”
  Locusts “are used as food; the Arabs stew them with butter, after removing the head, legs and wings.”


c.  “Would such an uncouth figure be welcome today in any pulpit in our cities?  In the wilderness it did not matter.  It was probably a matter of necessity with him, not an affectation, though it was the garb of the original Elijah (2 Kg 1:8), rough sackcloth woven from the hair of camels.”


d.  We have no indication that John expected his disciples to dress, eat, or live like him.  His lifestyle was apparently an individual witness to Israel and was not to be shared by his disciples.
4.  Commentators’ comments.


a.  “The harsh clothing bears witness to the life of loneliness and affliction which God’s servants endure.”


b.  “The dress suggests that the prophetic message is a threat of judgment and a summons to repentance.”


c.  “Instead of reading, as do all other witnesses, that John the Baptist was clothed with ‘camel’s hair’, Codex D [a Western text type] and ita [an Old Latin text] read ‘camel’s skin’.  Lagrange pointed out that camel’s skin is much too thick and hard for Bedouins to think of using it as clothing.  Consequently, it appears that scribes who exchanged the Greek word DERRIN for TRICHAS in these two texts did so without any firsthand knowledge of Near Eastern customs.”
  This is a good example of why the Western Text type (manuscripts from Lyon, Rome, and Carthage; that is, from cities/areas in the western part of the Roman Empire, are not as reliable as texts from cities in the Eastern part of the Roman Empire: Caesarea, Alexandria, Ephesus.

d.  “In a number of parts of the world there are different kinds of grasshoppers/locusts, some of which are edible, and others which are not edible.  It is therefore important in the contexts of Mt 3:4 and Mk 1:6 to select a term which designates edible insects.”


e.  “John presented himself, looking for all the world like one of the Old Testament prophets.  John’s appearance and habits would give the immediate impression of a wild, outdoor individual, as well as an eccentric.  The camel’s hair cloth was the burlap (sack cloth) of John’s day; so his clothing proclaimed he was in mourning, mourning for the sins of the nation of Israel.  His message was one calling the nation to repentance, for it could only expect to welcome its Messiah if it was in a pure spiritual state.  John’s outdoor lifestyle was reminiscent of Elijah (1 Kings 17); his mission was the same: to call a sinning nation back to God.”


f.  “Some other poor people in John’s day dressed the way he did and ate locusts and honey (the Dead Sea Scrolls even give directions concerning the eating of locusts).  But what is most important here is that the Old Testament emphasizes that Elijah dressed this way and, like John, did not depend on society for his sustenance (1 Kg 17:4, 9).  Elijah was expected to return before the end (Mal 3:1; 4:5–6).  Many Jewish people believed that there had been no true prophets since Malachi and that prophets would not be restored till near the time of the end.  But Mark wants us to understand that John is definitely a prophet.”


g.  “According to Jn 1:21, 23 John the Baptist, when questioned by the Jews, refused identification of himself with Elijah, as well as with Messiah or ‘the prophet’.  But his dress, his asceticism, his ministry in the wilderness, and his bold rebuke of the powerful (Lk 3:7–14; Mk 6:18) all evoked the memory of Elijah and suggested that he was indeed the Elijah to come, the one in whom prophecy was once more renewed as a sign of the dawn of the messianic age.”


h.  “John’s attire and diet marked him as a man of the desert and also depicted his role as God’s prophet (Zech 13:4).  In this way he resembled the Prophet Elijah (2 Kg 1:8), who was equated in Malachi 4:5 with the messenger (Mal 3:1) cited earlier (cf. Mk 1:2; 9:13; Lk 1:17). Locusts (dried insects) and wild honey were the common diet in desert regions.”


g.  “The very appearance of John was thus a stern sermon.  It was a call to all those who made food and drink, house and raiment their chief concern in life to turn from such vanity and to provide far more essential things.  John was a living illustration of how little man really needs here below—something we are prone to forget.”
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