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 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular imperfect deponent middle/passive indicative from the verb EKPOREUOMAI, which means “to go out.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (all the Judean country) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to John.  This is followed by the nominative subject from the feminine singular adjective PAS, meaning “all” plus the article and adjective IOUDAIOS, meaning “Judean.”
  With this we also have the nominative feminine singular noun CHWRA, meaning “country, region, district; used by metonymy for the inhabitants Mk 1:5.”
  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural article and noun IEROSULUMITĒS plus the adjective PAS, meaning “all the Jerusalemites” or “inhabitants of Jerusalem.”
“And all the Judean district was going out to him, and all the Jerusalemites;”
 is the additive use of the conjunction KAI, meaning “and” plus the third person plural imperfect passive indicative from the verb BAPTIZW, which means “to be baptized.”
The imperfect tense is a descriptive imperfect, which describes a continuing, past, incomplete action.


The passive voice indicates that the people of Jerusalem and Judea received the action of being baptized.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition HUPO plus the ablative of agency (normally used after a passive voice to indicate the subject that performs the action of the passive voice) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “by him” and referring to John.  Then we have the preposition EN plus the locative of place from the masculine singular article and noun IORDANĒS and the noun POTAMOS meaning “in the Jordan River.”

“and they were being baptized by him in the Jordan River,”
 is the nominative masculine plural present middle participle from the verb EXOMOLOGEW, meaning “to acknowledge; confess.”

The present tense is a descriptive present, describing what was occurring at that time.


The middle voice is an intensive middle, which emphasizes the personal responsibility of the subject in producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the feminine plural article and noun HAMARTIA plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “their sins.”

“acknowledging their sins.”
Mk 1:5 corrected translation
“And all the Judean district was going out to him, and all the Jerusalemites; and they were being baptized by him in the Jordan River, acknowledging their sins.”
Explanation:
1.  “And all the Judean district was going out to him, and all the Jerusalemites;”

a.  Mark continues his introduction to the life of Jesus by describing the ministry of John the Baptist.  John worked in the desert country or uninhabited areas near the Jordan River East and North of Jerusalem in the Northeast section of the Roman district called Judea.  The Judean district was bordered on the south by Egypt, on the west by the Mediterranean Sea, on the west by the Jordan River and the Dead Sea, and on the North by the district of Galilee (roughly following the course of the River Kishon).  The Jerusalemites were the inhabitants of the city of Jerusalem.  Therefore, Mark is telling us that people from all over the district of Judea, including crowds from the city of Jerusalem were leaving their homes and going out into the desert wilderness to see and hear John the Baptist.

b.  It had been over four-hundred years since there had been a prophet in Israel, and John was certainly considered to be a prophet, since he dressed like one and spoke like one.

c.  The word translated “Jerusalemites” is the Gentile form of a Hebrew/Aramaic word for the sake of the Roman readers/hearers understanding.  Mark has used a “Gentile” ending on the word, so that they would understand that he was talking about the people who lived in the city of Jerusalem.”


d.  The imperfect tense of the verb tells us that people kept on coming out to see and hear him.  There was a continuous stream of people every day, coming to hear his message and be baptized by him.  His ministry was highly successful.

2.  “and they were being baptized by him in the Jordan River,”

a.  In addition to coming to where John was located, the people who came were being baptized by him in the Jordan River.  The Jordan River was located about twenty miles due east of the city of Jerusalem.  Therefore, this was an all-day walk to get to the river, listen to John preach, and wait your turn to be baptized.  Then it was another day’s walk back to the city.

b.  Mark doesn’t tell us anything about John being helped by others in this process, but it is safe to assume that his disciples were involved in directing traffic and escorting people to the water, and assisting John in whatever he needed.  Two of those disciples who helped John were Andrew, the brother of Peter, and probably John, who never mentions himself by name in his gospel (Jn 1:35ff).

c.  The word BAPTIZW means to identify one thing with something else.  The person being baptized was being identified with the coming kingdom of the Lord; that is, the Messianic kingdom or millennial kingdom of the Son of God, the Messiah.  By being baptized, people were turning away from the kingdom of Satan and turning towards the kingdom of God.  They had to change their minds about doing the works of the kingdom of Satan (the works being sin, dead works, and evil) and doing the works of God (righteousness, love of one’s neighbor, and obedience to God).  Therefore, a critical part of that change of mind or repentance that John the Baptist proclaimed is mentioned next.


d.  “The placement of John’s activity in the wilderness and at the Jordan River stands roughly in accord with the site of his execution according to Josephus (the fortress Machaerus) and with information in the Gospel of John (Bethany across the Jordan and Aenon near Salim).  This location is generally accepted and would allow movement across political borders (Judea-Samaria, Perea, Decapolis) and access to natural water (‘living water’).  Josephus and Mk 1:5; 11:32 agree that John was enormously popular.”
  “In the NT the Jordan River is where John, Jesus’ cousin, was baptizing (Mt 3:5–6) and where John baptized Jesus (Mt 3:13; Mk 1:9).  At what location along the Jordan these events occurred is not known, although it seems likely John would have selected a shallow pool near a large population.  One of the fords near Jericho, the largest city on the lower Jordan, would have provided a large population, the nearest location to the people of Jerusalem, and would have made his preaching that much more evident to Herod, who had a palace in Jericho (Mk 6:14–29).  Although John the Baptist was executed at Machaerus (Josephus), Herod may well have first heard of John’s preaching about ‘sin’ in his own Jericho palace.”

3.  “acknowledging their sins.”

a.  Along with being baptized or as a part of being baptized (the present participle accompanies the action of the main verb), the person being baptized acknowledged their sins to God.  The person being baptized did not confess his sins to John or to other people.  He or she confessed or acknowledged them to God.

b.  A function of changing one’s mind about God and their sinful lifestyle is recognizing and being willing to acknowledge our sins to God.  Some theologians/commentators go so far as to say that a person cannot be saved apart from acknowledging their sins to God.  I disagree for three reasons:


(1)  Infants and babies who die before they are able to speak are incapable of acknowledging their sins to God, and yet they are saved (David’s child by Bathsheba who died after being born and yet David said, “I can go to him.”)



(2)  People who believe on their death bed and don’t acknowledge any sins to God are still saved because they have believed in Christ.  Consider the thief on the cross next to Jesus who was saved.



(3)  The gospel is good news about God’s offer of eternal life, not God’s demand that we name our sins to Him in order to be saved.


c.  The people coming to John had to recognize that they had turned away from God and were living a life of sinfulness contrary to the will of God.  They had to be willing to acknowledge this before or while being baptized, in order to be identified with the coming kingdom of God and being prepared to receive their King.


d.  The unwillingness of the scribes, Pharisees and Sadducees to acknowledge their sinfulness set them apart from the people who were willing to be identified with God’s King.  The people were getting themselves prepared for the coming King, but the leadership of Israel was not.
4.  Commentators’ comments.


a.  “Just as every Jewish penitent who came to him received John’s baptism, so every believer in Jesus will be baptized by Jesus with the Spirit.  This is the inner reality of which water-baptism like that of John is the outward picture.”


b.  “The Jordan River was the most natural place for John to have the people immerse themselves, but this location may have also evoked Israel’s history of salvation (Josh 3–4).  John’s coming in the ‘wilderness’ could evoke Israel’s history, too, especially because Isaiah 40:3 predicted the herald of a new exodus there, and many Jewish people expected the Messiah to come as a new Moses there.”


c.  “A comparison with the record of the Baptist’s ministry in Matthew, Luke and John is very instructive.  In Mark all the preaching of John concerning the state of the nation is omitted, for the Holy Spirit describes in Mark John’s ministry only as a necessary preliminary to introduce the Servant and His ministry.”


d.  “Multitudes went out to him from all the surrounding and contiguous territory and were baptized in response to his message.  Their baptism was not in any sense a meritorious act, but it was the acknowledgment that they accepted the message and acknowledged their need of cleansing and forgiveness.  We know from Jn 1:29 that these penitents were directed to the Lamb of God as the only One who could take away the sin of the world, and so make it possible for guilty sinners to become reconciled to God.”


e.  “John the Baptist preached that Jews should repent of their sins and be baptized, a practice previously reserved for gentile converts, and prophesied that the Messiah would soon bring a much greater cleansing.”
  John’s baptism did not cleanse these people of their sins, but only prepared them for the real cleansing that would come with their faith in Christ.

f.  “Using hyperbole (‘all the Judean district’), Mark showed the great impact John made on all areas of Judea and Jerusalem.  The imperfect tense of the Greek verbs portrays in motion-picture fashion the continual procession of people who kept going out to hear John’s preaching and to be baptized by him.  Being baptized by John in the Jordan marked the ‘turn’ of a Jew to God.  It identified him with the repentant people who were preparing for the coming Messiah.  Included in the performance of the baptismal rite was the people’s open confession of sins.  The verb ‘confessing’ (agree with, acknowledging, admitting; cf. Acts 19:18; Phil 2:11), is intensive. They openly agreed with God’s verdict on their sins.  Every Jew familiar with the nation’s history knew they had fallen short of God’s demands.  Their willingness to be baptized by John in the desert was an admission of their disobedience and an expression of their turning to God.”


g.  “We cannot reconstruct a liturgical practice from the simple phrase ‘confessing their sins’; there is no indication whether the confession was silent or aloud, and if the latter to whom it was addressed; it is hazardous even to conclude from the use of the present participle that the confession formed part of the act of baptism.  The phrase merely repeats what verse 4 has already told us about the significance of John’s baptism.”
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