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 is the mild adversative use of the postpositive conjunction DE, meaning “However.”  With this we have the nominative subject from the masculine singular articular aorist active participle EXERCHOMAI, which means “to go out.”

The article functions as a personal pronoun and subject of the participle.  It does not need to be translated, since the subject is also found in the following main verb (ARCHW).

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the healed leper produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after going out/departing/leaving.”
Then we have the third person singular aorist middle indicative from the verb ARCHW, which means “to begin: he began.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the present active infinitive from the verb KĒRUSSW, which means “to proclaim publicly; to announce.”

The present tense is a descriptive/historical present, which describes what happened at that time.


The active voice indicates that Jesus produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

Then we have the accusative direct object from the neuter plural adjective POLUS, meaning literally “many things.”  However, the accusative case of this adjective functions adverbially, meaning: “greatly, earnestly, often Mk 3:12; 5:38, 43; 6:20; 15:3 and talk freely 1:45.”
  This is followed by the additive use of the conjunction KAI, meaning “and” plus the present active infinitive from the verb DIAPHĒMIZW, which means “to spread abroad.”

The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The active voice indicates that the healed leper produced the action.


The infinitive is a complementary infinitive, which completes the action of the main verb.

Then we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the report, story Mt 28:15; Mk 1:45; Lk 5:15; 7:17; Jn 21:23,”
 referring to what Jesus had done for him.

“However, after going out, he began to publicly proclaim freely and spread abroad the story,”
 is the conjunction HWSTE, which introduces a dependent clause of actual result, and should be translated “with the result that.”
  Then we have the negative adverb of time MĒKETI, meaning “no longer.”  This is followed by the accusative subject of the infinitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  With this we have the present middle/passive infinitive from the verb DUNAMAI, which means “to be able.”

The present tense is a historical present, which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Jesus) producing the action.

The infinitive is an infinitive of result as a part of an accusative-infinitive construction.

Then we have the adverb of manner PHANERWS, meaning “openly, publicly.”
  This is followed by the preposition EIS plus the accusative of place from the feminine singular noun POLIS, meaning “into a city.”  Then we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter into.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus could not produce the action.


The infinitive is a complementary infinitive, which completes that meaning of the infinitive DUNAMAI, which is functioning like a main verb in the accusative-infinitive construction.
“with the result that He was no longer able to publicly enter into a city,”
 is the adversative use of the conjunction ALLA, meaning “but” plus the adverb of place EXW, meaning “out; outside.”  Then we have the preposition EPI plus the locative of place from the masculine plural adjective ERĒMOS plus the noun TOPOS, meaning “in the deserted, isolated, or desolate places,” which refers to unpopulated areas.  This is followed by the third person singular imperfect active indicative from the verb EIMI, which means “to be: stay, reside Mt 2:13, 15; Mk 1:45.”


The imperfect tense is a descriptive imperfect, which describes a past, continuing action.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“but stayed outside in desolate places;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person plural imperfect middle/passive indicative from the verb ERCHOMAI, which means “to come.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that people were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him,” referring to Jesus.  Finally, we have the adverb of place PANTOTHEN, which means “from all directions.”

“and they were coming to Him from all directions.”
Mk 1:45 corrected translation
“However, after going out, he began to publicly proclaim freely and spread abroad the story, with the result that He was no longer able to publicly enter into a city, but stayed outside in desolate places; and they were coming to Him from all directions.”
Explanation:
1.  “However, after going out, he began to publicly proclaim freely and spread abroad the story,”

a.  Mark concludes this story concerning the healing of the leper by telling us what the healed man actually did instead of what Jesus told him to do.  The man left the place where Jesus was at.  But instead of saying nothing to anyone, he began to publicly proclaim freely and spread abroad to everyone who would listen how Jesus had healed him.

b.  The story was that he had been a leper for some time and had gone to Jesus and begged Him to heal him.  Jesus did so with a simple touch and statement that He be clean.  The man kept on repeating the story to anyone who would listen.  The statement that he “spread the story abroad” means that he kept on telling people and telling people, and wouldn’t stop telling people.  He was a “blabber-mouth.”

c.  The point Mark is making is that the man did the exact opposite of what Jesus asked him to do.  Does this prove human free will?  It certainly does.  Was he motivated by Satan to do this?  Perhaps, Mark doesn’t say, so we cannot be definitive.  However, Satan used the fame that it created to make the Lord’s work more difficult.  Was the man excited and overcome by the fact he was now free of this dread disease?  Probably, but that doesn’t excuse his behavior.


d.  Mark makes no mention of the Lord being angry with the man or reversing the healing or disciplining the man in any way.  But the explanation which follows indicates that this was not at all what Jesus wanted to have happen, which indicates that it was not a part of the Father’s plan for Jesus at the moment.

2.  “with the result that He was no longer able to publicly enter into a city,”

a.  Mark continues by telling us the result of the man telling the story everywhere he went.  The result was that Jesus was no longer able to publicly enter into a city.  The fame, the crowds, the excitement, the demands upon Him were so great He couldn’t teach the word of God, He couldn’t proclaim the message of the gospel.

b.  What did the people want instead of the word of God?  They wanted to see Jesus heal someone.  They wanted more miracles.  They wanted to be entertained.  People stopped what they were doing and rushed to have their aches and pains ‘fixed’ by the new healer.

c.  Another problem with entering the cities and stirring up such excitement was the reaction of the Roman authorities.  The Romans didn’t like large, excited, emotional crowds that easily got out of control.  Their simple solution was to arrest the person causing the disturbance.  We see an example of this in the arrest of Paul in the court of the Gentiles at the Temple in 58 A.D.

3.  “but stayed outside in desolate places;”

a.  Instead of being able to go into a city, gather some people and teach the message of the gospel, Jesus had to stay outside of the cities in remote, unpopulated areas.  This required the people to come to Him, and less people would do so, since they didn’t always know where to look for Him.

b.  Once Satan saw what was happening during the early ministry of Jesus, He took steps to hinder the proclamation of the gospel.  His objective was to get Jesus away from people and people away from Jesus.  Fame, approbation, entertainment, excitement, and acclaim were the various methods used to accomplish this objective.  Satan thought that by driving Jesus out into desolate places, no one would come and listen to Him.  He was wrong.
4.  “and they were coming to Him from all directions.”

a.  Because Jesus was unable to go to the people in the cities, the people came to Him from all directions.  The phrase “from all directions” is like our modern saying “from everywhere.”  The people coming to Him were Jews and Gentile proselytes, and occasionally Gentile believers.

b.  These people who came to Him came for the specific purpose of being healed and hearing His teaching.  People who just wanted to be entertained don’t have the motivation to go searching for someone just to hear them speak about spiritual things.  So what we have here is the beginning of the separation of the sheep and the goats.  The Lord’s sheep hear His voice and come to Him.
5.  Commentators’ comments.


a.  “One of the best ways to spread a thing is to tell people not to tell.  It was certainly so in this case.  Soon Jesus had to avoid cities and betake himself to desert places to avoid the crowds and even then people kept coming to Jesus.”


b.  “What Jesus feared seems to have happened.  The man went about telling of his cure, and neglecting the means necessary to obtain social recognition as cured.  This cure and the popularity it caused may have cooperated to bring Christ’s synagogue ministry to an abrupt termination by stirring up envy.”


c.  “The man disobeyed orders.  Jesus told this man to keep quiet, and yet he told everybody.  Jesus commands us to tell everybody—and we keep quiet!  The crowds that came to get help from Jesus created a serious problem for Him and probably hindered Him from teaching the Word as He intended to do.”


d.  “Instead of obeying Jesus’ command to silence, the man went out and began to talk freely, making known the story of his cure far and wide.  Mark did not say whether he obeyed Jesus’ command to show himself to the priest.  As a result, Jesus’ preaching ministry in the synagogues of Galilee was interrupted.  He could not enter a town openly without encountering large crowds seeking special favors.  Even when He withdrew to lonely places, the people kept coming from all directions.”


e.  “Crowds meant that more people would hear his message, which was an advantage, but there were disadvantages.  People who came hoping for cures often had only a selfish interest.  Moreover, crowds were politically dangerous.  One reason Herod Antipas executed John the Baptist was that he attracted such large crowds that Antipas feared an uprising (according to the Jewish/Roman historian Josephus).”


f.  “A concern in keeping the healed quiet is the problem of publicity.  The healed leper caused real problems when ‘he went out and began to talk freely, spreading the news’.  This popularity was bad in two ways.  As we see in Mk 6:31, it made life difficult.  The situation appeared so crazy to his relatives that they wanted to take him into protective custody (Mk 3:20–21)!  In fact, it even made ministry difficult, for frequently crowds became a hindrance in people’s attempts to get to Jesus (Mk 2:2–4).  Furthermore the popularity attracted the attention of the authorities, which could be dangerous (Mk 6:14).”
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