John 1:1
Mark 1:41


 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine singular aorist deponent passive participle from the verb SPLAGCHNIZOMAI, which means “to have pity, feel sympathy for someone Mt 9:36; 14:14; 15:32; 18:27; 20:34; Lk 7:13; 10:33; 15:20; Mk 1:41; 6:34; 8:2; 9:22.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The deponent passive voice functions in an active sense with Jesus producing the action.


The participle is circumstantial and precedes the action of the main verb.  It can be translated feeling sympathy.
Then we have the nominative masculine singular aorist active participle from the verb EKTEINW, which means “to stretch out.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The participle is temporal and precedes the action of the main verb.  It can be translated “after stretching out.”

This is followed by the accusative direct object from the feminine singular article and noun CHEIR with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His hand.”  Then we have the third person singular aorist middle indicative from the verb HAPTW, which means “to touch.”


The aorist tense is a constative/historical aorist, which views the past action in its entirety.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

There is no direct object “[him]” in the Greek, but it can be supplied in the English translation in brackets for the sake of clarity.

“And feeling sympathy, after stretching out His hand, He touched [him]”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb LEGW, which means “to say: said.”

The present tense is a historical present, which describes a past action as though occurring in the present for the sake of vividness and liveliness in the narrative.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative of a simple statement of fact.

Then we have the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the sick man.  This is followed by direct discourse.  First, we have the first person singular present active indicative from the verb THELW, which means “to wish, will, desire or want: I am willing.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the action.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the second person singular aorist passive imperative from the verb KATHARIZW, which means “to be washed; to be cleansed.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The passive voice indicates that the man receives the action of being cleansed.


The imperative mood is a command.

“and said to him, ‘I am willing; be cleansed.’”
Mk 1:41 corrected translation
“And feeling sympathy, after stretching out His hand, He touched [him] and said to him, ‘I am willing; be cleansed.’”
Explanation:
1.  “And feeling sympathy, after stretching out His hand, He touched [him]”

a.  Mark continues by describing the mental attitude of Jesus and the actions of our Lord.  The mental attitude of Jesus was pity and sympathy for the plight of the leper.  “The Greek word means first of all a physical emotion, true compassion in the face of a neighbor’s misery, literally a movement of the entrails at the sight.”  So translating the passive as ‘he took pity’ is almost opposite the true sense; ‘he was taken by (or moved with) pity’ would be better. The exact sense is ‘he had a visceral feeling of compassion.’”
  The leper was clearly a broken man, having been ostracized from those he loved by this terrible disease.  He was probably in great discomfort.  And most importantly he was desperate to be right with God.  He desperately wanted to be clean, not just for the sake of being clean, but so that he could be able to worship God again with his family and friends as a whole person.  The man had apparently suffered for years, and Jesus was well aware that he had suffered enough in his life.  Therefore, the Lord had compassion for the man’s suffering as He has for all those who suffer as a result of what Satan has done to corrupt the perfect environment that God created.

b.  In addition to our Lord’s mental attitude of compassion and sympathy for this man’s affliction, He didn’t just stand there and do nothing.  Jesus stretched out His hand and did something unthinkable to the scribes and Pharisees—He touched a leper, making Himself “unclean” in their minds.  The only problem was that instead of Jesus becoming unclean by touching the leper, the leper became clean by Jesus touching him.

c.  This touch of Jesus not only demonstrated the power of God to heal, but the power of God to cleanse from the effects of sin, disease, evil, and every other wrong thing Satan has introduced into the world.  Jesus was eternal God and yet was not afraid or adverse to come into contact with a diseased person.  The disease was not transmitted to God.  The disease was cured instantly and miraculously by God.  The verb HAPTW doesn’t mean to just lightly touch someone for a split second.  It means to grab ahold of someone and hold on to them; to cling to someone.  Jesus didn’t just touch the man lightly with the tip of His finger.  He did more than that, but we are not told the details.
2.  “and said to him, ‘I am willing; be cleansed.’”

a.  In addition to touching, grabbing, or taking hold of the leper, Jesus also spoke to him.  When Jesus said “I am willing,” He must have had a smile on His face, knowing that this man’s misery was about to end and that Satan could do nothing to stop it.  Just as God is not willing that any should perish, He is also not willing that any should suffer.  So why do people suffer?  There are several reasons:


(1)  People suffer because of their own bad decisions.



(2)  People suffer because it is Satan’s system, his world, and his will that people suffer.  Satan hates the human race so much he will attempt to kill everyone in the Great Tribulation, but not succeed.



(3)  People suffer that God might demonstrate His grace and love in His conflict with Satan and the fallen angels, since God must allow evil to run its course in human history, so that Satan has nothing left to appeal, when finally thrown into the lake of fire.  God has permitted free will in His creatures, which includes Satan.  Satan hates mankind, because man is proving Satan wrong in his appeal of God’s judgment against him.  Therefore, Satan introduces as much pain and suffering as he can into his rulership of the world, in the hope that man will blame God because of the suffering.  God is not the cause of the suffering, but permits suffering to be introduced by Satan into man’s life to prove that Satan is the ultimate and real source of suffering and pain in God’s creation.

b.  Finally, while touching the leper, Jesus says to him, “Be cleansed.”  The disease obeys this command immediately.  There is no mention of a demon; therefore, the disease itself leaves the man’s body instantly.  The leper’s body is transformed before the people’s very eyes.  It was an undeniable miracle that cannot be explained away by modern medicine, science, or liberal theologians.  Can’t you just feel that smile come across the face of the leper as he looks at his hands and arms, feels his face, and then looks into the smiling face of Jesus who loves him with an infinite love?  What a wonderful moment between a person and his Creator.  We will all have a moment like this in the twinkling of the eye at the resurrection of the Church.
3.  Commentators’ comments.


a.  “Jesus had compassion on the man (note Mk 6:34; 8:2; 9:22) and healed him.  He did it with His touch and with His Word.  No doubt this was the first loving touch this leper had felt in a long time.  As with the fever, so with the leprosy: it was gone instantly!”


b.  “Moved by compassion, Jesus touched the untouchable and cured the incurable.  His touch showed that Jesus was not bound by Rabbinic regulations regarding ritual defilement.  Both this symbolic touch and Jesus’ authoritative pronouncement— I am willing, be clean—constituted the cure.  It was immediate, complete, visible to all who saw him.”


c.  “The purpose of this miracle was to serve notice on the priesthood and the Sanhedrin that the Messiah had come.  The Mosaic Law contains an elaborate legal and ceremonial system for the cleansing of lepers, yet Jesus Himself had already pointed out (Lk 4:27) that even in Israel’s age of miracles not one Israelite had been healed of leprosy.  In fact, the only cures of leprosy (other than Naaman) recorded in the Old Testament, were performed by Moses on himself as a sign, and on Miriam (Num 12:10–15).  For fourteen centuries priests must have wondered why Lev 13–14 had been written, for the one and only cure since this law had been made, Naaman, was not required to submit himself to the Mosaic cleansing ceremony as he was a Syrian.  The deep significance of leprosy in the Jewish life is probably most clearly appreciated by a study of the rules they had devised to protect themselves from ceremonial defilement by a leper.  If upwind of a leper, they would not approach closer than six feet of him; if downwind, a separation of 100 feet was required to maintain ceremonial purity.  A leper tore his clothes as a sign of his disease; he was obliged to go about bareheaded, to cover his upper lip, and to constantly shout, ‘Unclean, unclean’.  Jesus ignored these traditions; this leper was much closer than the minimum separation, but the spotless lamb of God could not be defiled: He took hold of him and, instead, the dread disease fled!  Notice the strength of our Lord, for He did not merely gently lay His hand on this outcast from society—the Greek text makes it clear that He gripped him.  It surely had been a long time since any healthy person had made firm contact with this leper; how good it must have felt to have this vigorous Man grip him, but much more was in store for him!  This firm contact was the first indication of the sincere compassion Jesus felt for the leper; it seems God never overlooks individual suffering, but that concern is always subject to His overall purpose, as the command He gave this leper demonstrates.”


d.  “Unlike rabbis, who avoided lepers lest they become ceremonially defiled, Jesus expressed compassion with a physical gesture.”


e.  “Whether or not ‘leprosy’ was seen as indicative or symbolic of sin, its consequences were socially and religiously disastrous.  This is what makes the stories of Jesus’ compassionate approach to such sufferers all the more remarkable.  He not only ignored their social ostracism by approaching them (as he did for other marginalized people), but he very pointedly touched them as well, thus rejecting that source of uncleanness as decisively as he rejected the idea of unclean food.  Just as he threw open the door of the kingdom of God to ‘sinners’, so also he drew the sick, the disfigured and the lost back into communion with the saving, healing God.”


f.  “On the compassion of Jesus compare Mk 6:34; Mt 9:36; 14:14; 15:32; Lk 7:13.  These instances in which the compassion of Jesus is expressly recorded are so much evidence, proving that His heart was ever filled with merciful kindness and feelings of pity for the distressed of every description.  Whenever and wherever suffering and sorrow of body or soul met His eyes, He was moved with the will to help.”


g.  It is a nice point whether to touch the leper did in fact render Jesus unclean when the touch was itself the means of his cure.  The touch which should have made Jesus unclean in fact worked in the opposite direction.”
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