John 1:1
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
 is the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to arise, come about, arrive; to come (meaning 4a); to be there.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (John the Baptist) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IANNĒS, meaning “John” plus the nominative masculine singular present active participle from the verb BAPTIZW, meaning “the Baptist.”  The article  is not part of the original text, but is a scribe’s ‘correction’ or addition because of its use in other passages in Mark (6:25; 8:28 as well as seven times in Matthew and three times in Luke
).  The articular participle is substantival and used as a proper noun.  This is followed by the preposition EN plus the locative of place from the feminine singular article and adjective ERĒMOS, meaning “in the desert or wilderness.”

“John arrived, baptizing in the wilderness”
 is the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle from the verb KĒRUSSW, which means “to announce, proclaim, preach.”

The present tense is a historical present, which is used in narrative discourse to enliven the action by getting the reader/hearer to imagine that they are present and witnessing the action as it happens.  It can be translated using the English past tense.


The active voice indicates that John the Baptist was producing the action.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular noun BAPTISMA, which means “baptism.”  This is followed by the genitive feminine singular from the noun METANOIA, meaning “a change of mind; repentance.”
  There are a number of possibilities for the genitive here:

It could be a descriptive genitive, meaning “a baptism characterized by a change of mind.”
It could be a partitive genitive, meaning “a baptism which is a part of a change of mind.”

It could be a genitive of material or content, meaning “a baptism consisting of a change of mind.”

It could be a genitive of production, meaning “a baptism produced by change of mind.”

It could be a genitive of origin/source, meaning “a baptism from the source of a change of mind.”

It could be an ablative of cause, meaning “a baptism because of a change of mind.”

It could be a genitive of association, meaning “a baptism associated with a change of mind.”

The most logical possibility here is the ablative of cause.  The baptism occurs because of a change of mind in the person being baptized.  The baptism itself does not change their mind.  Their mind is changed resulting in their desire to be baptized.  “There are various possible interpretations of this phrase: ‘baptism that is based on repentance’ (causal), ‘baptism that points toward/produces repentance’ (purpose or production), ‘baptism that symbolizes repentance’.  In light of such ambiguity, it may well be best to be noncommittal: ‘baptism that is somehow related to repentance.’”
  I don’t think we need to be noncommittal here.  I’m committed to the ablative of cause, which was Wallace’s first suggestion: ‘a baptism that is based on repentance’.

Then we have the preposition EIS plus the accusative of purpose or more likely the accusative of result from the feminine singular noun APHESIS, meaning “resulting in the pardon, cancellation, or forgiveness.”
  Finally, we have the objective genitive from the feminine plural noun HAMARTIA, meaning “of sins.”
“and proclaiming a baptism because of a change of mind resulting in the forgiveness of sins.”
Mk 1:4 corrected translation
“John arrived, baptizing in the wilderness and proclaiming a baptism because of a change of mind resulting in the forgiveness of sins.”
Explanation:
1.  “John arrived, baptizing in the wilderness”

a.  The subject ‘John’ is John the Baptist, the cousin of Jesus.  John arrived on the scene of human history, when he began his ministry in the desert or wilderness area near the Jordan River.  There he began to baptize people in the Jordan River.  The word “baptism” means to identify one thing with another thing.  The person being baptized was being identified with someone or something that had not been identified with before.

b.  John offered the people a chance to be identified with the coming Messiah, since he was the herald of the coming Messiah.  Being identified with the Messiah also meant being identified with His kingdom.  Therefore, baptism identified those who believed in the coming Messiah with the Messiah and His kingdom.

c.  However, in order to qualified to be identified with the King and His kingdom, the person being baptized had to be qualified to be a part of that kingdom.  No sinner was qualified to be identified with the King or His kingdom.  Therefore, the sinner had to recognize and acknowledge their state of sinfulness and change their mind about that state of sinfulness, in order to be forgiven of their sins and qualified to be identified with the King and His kingdom.


d.  John’s baptism symbolized this change of mind and new attitude and way of thinking in the person before John would baptize them, not because John had baptized them.  Baptism did not produce the change of mind in them.  The change of mind had to be produced by them before John would baptize them.


e.  “Baptism was a symbol of repentance and of belonging to the true remnant of the people of God.”

2.  “and proclaiming a baptism because of a change of mind resulting in the forgiveness of sins.”

a.  John “called upon the Jews to change their minds and to turn from their sins, ‘confessing their sins.”
  The result of doing this was participation in the ritual of John’s water baptism and the resulting forgiveness of their sins.  Baptism didn’t produce forgiveness of sins.  Their change of mind and confession of their sins resulted in God forgiving their sins.  This is exactly the same system the apostle John mentions in 1 Jn 1:9.

b.  Therefore, John was proclaiming a baptism that was available for people to participate in BECAUSE OF their change of mind about their state of sinfulness.  Being baptized didn’t change their mind.  The change of mind had to come about before John would baptize them.


c.  “Certainly John did not mean that the baptism was the means of obtaining the forgiveness of their sins or necessary to the remission of sins.  The trouble lies in the use of [the Greek preposition] EIS, which sometimes is used when purpose is expressed, but sometimes when there is no such idea as in Mt 10:41 and 12:41.  The baptism was on the basis of the repentance and confession of sin.”


d.  Therefore, John proclaimed a baptism or identification that resulted in the forgiveness of the person’s sins because they had changed their mind about their life of sinfulness.  Their new way of thinking cleansed their soul of the desire to sin, which was symbolized by their being cleansed in the waters of baptism.  This cleansing further symbolized their forgiveness by God.  God forgave them because they changed their minds about their sinfulness, not because they were baptized.  Baptism symbolized what had already taken place: the person had changed their mind about their sinfulness, God had forgiven them, and they were now being identified with the Messiah and His kingdom.  The person’s change of mind resulted in God’s forgiveness.  When we change our minds about the person and work of the Lord Jesus Christ, the result is our eternal salvation.  John was preparing the people of Israel for that coming change of mind.  The people had to change their minds about their current state of sinfulness and believe that they needed a Savior before they would change their minds about Jesus being that Savior.
3.  Commentators’ comments.


a.  “The Greek preposition EIS at times was used with the meaning, ‘because of’.  Hence, the meaning may be that John baptized because of the forgiveness of sins.”


b.  “John’s baptism was different from the Jewish washing rituals in that it was a one-time act symbolizing the need to come to God through repentance and faith.”


c.  “The repentance John called for was more than just being sorry, for the word used for ‘repent’ means ‘to turn away from.’  John was calling the nation to abandon its past ways and turn to God, to forsake its sins so that it would be fit to receive its Savior.  Repentance will not save you (John never promised it would.  His call to repentance can be described thus, ‘Change your ways and your purposes; alter your mind and your thinking.  Turn around, face about, get on the right road; return to God.”


d.  “To tell Jewish people that they had to be baptized or repent the same way non-Jews did would have been offensive, because it challenged the prevalent Jewish belief about salvation.  Most Jewish people thought that if they were born into a Jewish family and did not reject God’s law, they would be saved; John told them instead that they had to come to God the same way that non-Jews did.  The point of John’s baptism is that everyone has to come to God on the same terms.”
  This is a key concept here, because the Jews thought they were saved just by being a physical descendent of Abraham.  They saw no need of having to recognize themselves as sinners and change their mind about themselves until John came along and pointed out this requirement from God.  In this way John was preparing the way for the people’s faith in Christ as a spiritual Savior rather than a political Savior.

e.  “Thus we have a chain of events.  The people accept John’s message that God is drawing near and the Messiah is coming.  They realize from this message that they need to ‘clean up their act’ and be ready for God’s coming.  They understand that the way to do this is to decide to change their lives to accord to God’s way (repent) and to make a pledge to do this by allowing John to baptize them.  The result will be that their sins will be forgiven and they will be ready for the coming of God and his Messiah.”


f.  “Their baptism was not in any sense a meritorious act, but it was the acknowledgment that they accepted the message and acknowledged their need of cleansing and forgiveness.”


g.  “In fulfillment of the preceding prophecy, John came on the stage of history as the last Old Testament prophet, signaling a turning point in God’s dealings with mankind.  John’s baptism was no innovation since Jews required Gentiles wanting to be admitted into Judaism to be baptized by self-immersion.  The startling new element was that John’s baptism was designed for God’s covenant people, the Jews, and it required their repentance in view of the coming Messiah.  This baptism is described as one relating to or expressive of repentance ‘for (EIS) the forgiveness of sins’.  The Greek preposition EIS could be referential (‘with reference to’) or purpose (‘leading to’) but probably not cause (‘on account of’). [I agree with Walvoord that EIS is probably not causal here, but he completely ignores one of the most common uses of EIS, which is its use indicating result: ‘resulting in, with the result that’.  ‘Repentance’ (metanoia) means ‘a deliberate change of mind resulting in a change of direction in thought and behavior’ (cf. Mt 3:8; 1 Thes 1:9).  Forgiveness was not conveyed by the outward rite of baptism, but baptism was a visible witness that one had repented and as a result had received God’s gracious forgiveness of sins (Lk 3:3).”


h.  “It is indeed those who are already disciples who are most often called to such reorientation: the ‘new mind-set’ [METANOIA] for which Jesus calls is not learned in a moment at the initial point of commitment, but requires a lifetime of metanoia.  But it is to such a revolution of attitudes and values that Jesus will call people when He announces the coming of the kingdom of God and metanoia appropriately expresses the idea.  The continuity in this respect between the ministries of John and Jesus (and His disciples) is therefore noteworthy.”
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