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
 is the continuative use of the conjunction KAI, meaning “And” plus the third person singular aorist active indicative from the verb THERAPEUW, which means “to heal.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural adjective POLUS, meaning “many.”  This is followed by the adverb KAKWS, meaning “badly” and referring to “ill, sick” in an idiom with the verb ECHW.  With this we have the accusative masculine plural present active participle from the verb ECHW, meaning “to have: being.”  The expression ECHW KAKWS is an idiom, meaning “to be sick or ill.”
  Then we have the instrumental of association from the feminine plural adjective POIKILOS, meaning “diversified, manifold various Mt 4:24; Mk 1:34; Lk 4:40.”
  With this we have the noun NOSOS, meaning “diseases; illnesses.”
  The phrase is translated “with various diseases.”
“And He healed many being sick with various diseases,”
 is the continuative use of the conjunction KAI, meaning “and” plus the accusative direct object from the neuter plural noun DAIMONION and the adjective POLUS, meaning “many demons.”  Then we have the third person singular aorist active indicative from the verb EKBALLW, which means “to cast out.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and cast out many demons;”
 is the additive use of the conjunction KAI, meaning “and” plus the negative OUK, meaning “not” plus the third person singular imperfect active indicative from the verb APHIĒMI, meaning “to let, allow, or permit.”

The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that He was not producing the action of permitting something.


The indicative mood is declarative for a simple statement of fact.

Then we have the present active infinitive from the verb LALEW, which means “to speak.”


The present tense is a descriptive present for what was occurring at that time.


The active voice indicates that Jesus was producing the action of not allowing the demons to speak.


The infinitive is a complementary infinitive, which is used after certain verbs to complete their meaning.

This is followed by the accusative direct object from the neuter plural article and noun DAIMONION, meaning “the demons.”

“and He was not permitting the demons to speak,”
 is the causal use of the conjunction HOTI, meaning “because” plus the third person plural pluperfect active indicative from the verb OIDA, meaning “to know: they knew.”

The pluperfect tense is a pluperfect with a simple past tense force.


The active voice indicates that the demons produced the action of knowing Jesus.


The indicative mood is declarative for a simple statement of fact and reality.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.
“because they knew Him.”
Mk 1:34 corrected translation
“And He healed many being sick with various diseases, and cast out many demons; and He was not permitting the demons to speak, because they knew Him.”
Explanation:
1.  “And He healed many being sick with various diseases,”

a.  Mark continues the story of what happened after all the city of Capernaum showed up at Andrew and Peter’s house after sundown, bringing their sick and demon possessed friends, relatives and neighbors.

b.  Jesus healed many of the people who came.  The word “many” is the Greek word POLUS, which means “a large number, a great many, etc.”  It does not suggest that Jesus was able only to heal some, but not all.  Jesus was able to heal everyone that came that night, and there were a great many of them.  There is no suggestion here that some could not be healed because “their faith was not great enough.”  On the contrary, the suggestion here is that everyone who came (and there were a large number who came) was healed by Jesus.

c.  There are two categories of people who were healed: (1) those who were sick or ill with various diseases, and (2) those who were demon possessed (mentioned in the next clause).  The word “various” indicates that Jesus could cure a simple cold, flu, fever to more complicated illness such as cancer, polio, heart disease, etc.  Mt 8:16 also notes the two separate categories: “When evening came, they brought to Him many who were demon-possessed; and He cast out the spirits with a word, and healed all who were ill.”  (Note Mark’s “many” compared to Matthew’s “all.”  They are both saying the same thing.  Walvoord notes that the phrase ‘Jesus healed many’ is a Hebrew idiom meaning ‘all who were brought’; cf. Mk 10:45; Mt 8:16.


d.  Note that the Scripture here declares that there is such a thing as disease, which is not connected with demon activity or possession.  Some people are sick because of disease apart from demons and other people are sick from the activity of demons.

2.  “and cast out many demons;”

a.  In addition to healing those with legitimate, physical diseases, Jesus also cast out the demons who were afflicting others.  These people had both physical and mental ailments.  The point is that Jesus has complete control over all His creation—from the greatest demon (Satan) to the tiniest microorganism.

b.  Note that the Scripture recognizes that there are such beings as ‘demons’ or fallen angels and that these creatures prey upon people, when given the opportunity.  The Greek verb (EKBALLW) means literally to throw out, which indicates that unwillingness of the demons to come out of people.  Jesus had to force them out by His command.  He spoke and they obeyed.  Mt 8:16, “When evening came, they brought to Him many who were demon-possessed; and He cast out the spirits with a word.”  The person didn’t need to be touched, nor did Jesus have to go through some ritual to make the demon come out of the person.
3.  “and He was not permitting the demons to speak,”

a.  Mark then adds another statement that indicates the complete control Jesus had over the demons—He did not permit the demons to speak.

b.  Wasn’t this a violation of the free will of these demons?  Hardly.  These demons have already been judged and found guilty.  The judgment has been appealed and the appeal is awaiting resolution.  The demons have no right to speak in the courtroom, if the judge has demanded silence.  The Judge did demand silence, and therefore, the demons were not permitted to speak.  Some of them did so anyway, Lk 4:41, “Demons also were coming out of many, shouting, ‘You are the Son of God!’  But rebuking them, He would not allow them to speak, because they knew Him to be the Christ.”

c.  The demons wanted to declare that Jesus was the Son of God, a member of the Trinity, and the Messiah.  So what is wrong with that?  It is not the plan, will, or purpose of God for the first advent of Christ.  God the Father wants people to figure out for themselves who Jesus is and believe in Him.  God doesn’t want people to believe because the demons declared who He is.  This would make the people’s faith dependent upon the message or proclamation of the demons.  Then Satan could argue that people only believed in Christ because he and his minions told them to, which would somehow void or make invalid the faith of those who believed in Jesus.  I know it sounds a little twisted, but that is how the mind of Satan works—it twists and distorts things.


d.  Therefore, Jesus did not permit the demons to speak, so that the message of the gospel would come from God the Father, God the Son, God the Holy Spirit and those who believed in Jesus and not from the demonic creatures working on behalf of Satan.  Jesus didn’t need the help of demons to get people to believe in Him.  He wanted people to believe in His message and in His works.  Jn 14:11, “Have confidence in Me that I [am] in the Father and the Father [is] in Me; otherwise have confidence because of the works themselves.”
4.  “because they knew Him.”

a.  Finally, Mark tells us the reason why Jesus refused to permit the demons to speak.  The demons knew exactly who He was—He was the Son of God incarnate as the Messiah of Israel.  He was the “Holy One of God” as previously declared by the demon, who possessed the man in the synagogue the previous day.

b.  The demons knew Jesus and had known Him for billions of years.  He was their creator and had named each one of them.  They knew Jesus personally just as He knew them personally.  Because they knew exactly who He was, they wanted to declare who He was.  Jesus knew this, and knew that this was not how God the Father wanted His Son revealed to mankind during the First Advent.  “Testimony from such a source was not calculated to help the cause of Christ with the people.”


c.  The demons obeyed Jesus and stopped declaring who He was.  Had they violated the will of the Father and command of Jesus, they would have found themselves imprisoned along with their cohorts in Tartarus, 2 Pet 2:4, “For if God [Jesus Christ] did not spare the angels when they sinned, but imprisoned [them] in Tartarus with chains of darkness, He will deliver over those being preserved for judgment;”  The Abyss is a compartment of Tartarus where these demons are imprisoned, Rev 9:1-11 plus Rev 11:7 compared with Rev 20:1-3, where Satan is imprisoned for a thousand years during the millennial reign of Christ.
5.  Commentators’ comments.


a.  “He refused to allow the wicked spirits to declare His identity, for He would not receive testimony from the hosts of the evil one.”


b.  “The demons did indeed know who Jesus was.  In fact, they knew who Jesus was far better than even His disciples did, for they do not use the title ‘Son of God’ until the very end of the Gospel (Mk 15:39).  We are never told what their motives are for crying out; it could simply be a spontaneous astonished wail upon meeting their match, or it may have had a more sinister purpose.  Jesus always silenced them, whatever their motives.  While He also never says why He did so, we can see from the text that He would have had several reasons for wishing to keep them silent.  First, ‘the teachers of the law’ associated him with Beelzebub, ‘the prince of demons’ (Mk 3:22).  Any tendency to show that He accepted the demonic would have given extra evidence to these opponents.  Second, to accept the testimony of demons about Himself would give a precedent to His followers to accept (or even seek) testimony of demons about other things.  This would threaten to make Jesus’ movement an occult movement.  Here is also a parallel to the temptation narratives in Matthew and Luke: Jesus will not receive the kingdoms of this world from the devil (Mt 4:9–10), and neither will He receive help in His mission from the devil’s agents.  Therefore the demons were short-circuiting Jesus’ whole methodology.  His command to them was a sharp ‘Shut up!’”


c.  “Jesus quieted the devils because He has a deep loathing of any communication or contact with them.  It may also be that He did not want any confusion over what had led someone to faith in Him, for man has to make up his own mind about Jesus without supernatural coercion.  Satan was not allowed to compromise or undermine Christ’s victory over him; Jesus was clearly in control.  Furthermore, Jesus would later be accused of being in league with Satan, so this silencing can be understood as Him taking every possible step to deny any validity of this charge, and thus an amazing display of His foreknowledge and perfect wisdom.”
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