John 1:1
Mark 1:3
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 is the apposition nominative of appellation from the feminine singular noun PHWNĒ, meaning “A voice.”  With this we have the descriptive genitive masculine singular present active participle from the verb BOAW, which means “to cry out; to cry.”

The present tense is a descriptive present, describing what is occurring at that moment.


The active voice indicates that the voice is producing the action.


The participle is circumstantial.  In the genitive it should be translated “of crying.”  If the participle were articular, then we could translate it “of the one crying.”  But without the article, this translation is suspect.

Then we have the preposition EN plus the locative of place from the feminine singular article and adjective ERĒMOS, meaning “a desert or wilderness.”  The phrase is translated “in the wilderness.”

“A voice of crying in the wilderness,”
 is the second person plural aorist active imperative from the verb HETOIMAZW, which means “to prepare.”


The aorist tense is a constative/futuristic aorist, which views the entire future action as a fact.


The active voice indicates that the voice crying in the wilderness will produce the action.


The imperative mood is a command.

Then we have the accusative direct object from the feminine singular article and noun HODOS, meaning “the way” plus the genitive of advantage from the masculine singular noun KURIOS, meaning “for the Lord.”  The genitive of advantage “indicates that person or thing on behalf of whom or which something is done.”

““Prepare the way for the Lord,”
 is the double accusative of personal and impersonal objects or object and complement.
  First, we have the impersonal object in the accusative feminine plural adjective EUTHUS, meaning “straight.”  Then we have the second person plural present active imperative from the verb POIEW, which means “to do, make, produce, manufacture.”

The present tense is a descriptive and tendential, which describes what is supposed to happen, but has not yet begun.  It is to begin now and continue.


The active voice indicates that the voice crying is expected to produce the action.


The imperative mood is a command.

Finally, we have the accusative of personal object from the feminine plural article and noun TRIBOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His paths.”

“Make His paths straight.”’”
Mk 1:3 corrected translation
“A voice of crying in the wilderness, “Prepare the way for the Lord, Make His paths straight.”’”
Explanation:
1.  “The voice of crying in the wilderness,”

a.  This verse is quoted from the Greek translation
 of Isa 40:3, “A voice is calling, ‘Clear the way for the Lord in the wilderness; Make smooth in the desert a highway for our God.”  Compare Mt 3:3; Lk 3:4; and Jn 1:23, “He said, ‘I [am] a voice, shouting in the wilderness, “Make straight the way of the Lord,” as Isaiah the prophet said.’”


b.  The voice of crying in the desert or wilderness is the voice of John the Baptist, who heralds the coming of the Lord.

c.  John the Baptist did not live in any city.  Nor did he have his ministry where there were large numbers of people.  His ministry was living in the desert or wilderness outside of the big cities of Judea.  The crowds had to come to him to hear his message.


d.  John’s crying was not the weeping and wailing of someone in mourning, but the loud cry or calling out of a herald, announcing the approach of the King.

2.  ““Prepare the way for the Lord,”

a.  “In ancient times, before a king visited any part of his realm, a messenger was sent before him to prepare the way.  This included both repairing the roads and preparing the people.  By calling the nation to repentance, John the Baptist prepared the way for the Lord Jesus Christ.  Isaiah and Malachi join voices in declaring that Jesus Christ is the Lord, Jehovah God.”

b.  This phrase tells us the mission or purpose of John’s ministry.  He was to prepare the way spiritually for the coming of the Lord.  John’s preparation of the people spiritually for the coming of their Lord God was to get them to recognize their state of sinfulness and change their minds about how they were living their life.  That change necessitated believing that they were in need of a savior and that that savior was the coming person of the Lord.

c.  The people were looking for a political savior.  John’s mission and purpose was to prepare their minds of a spiritual Messiah.  The people had to stop thinking in terms of salvation from Rome, but salvation of their souls.  John’s preparation of the people was a spiritual preparation—a preparation of the mind.

d.  John’s ministry was “for the Lord;” that is, for the benefit of the Lord Jesus Christ.  The genitive is a genitive of advantage.  What John did was for the advantage and benefit of the Lord’s ministry.

e.  Therefore, in summary, John prepared the people for the ministry of Jesus by getting them to recognize their state of sinfulness and need for a savior, a savior who would take away their sins.


f.  “Thayer [a Greek scholar who wrote a very famous lexicon] says when it is used as here to prepare the way (road) of the Lord, it is used as a figure ‘drawn from the oriental custom of sending on before kings on their journeys persons to level the roads and make them passable,’ thus, ‘to prepare the minds of men to give the Messiah a fit reception and secure His blessings’.  His road needed to be prepared, that is, the hearts of His Chosen People must be ready.”


g.  “The word here rendered ‘Lord’ is really ‘Jehovah’ [JHWH] in the Old Testament passage.  So that we have here a clear affirmation concerning the deity of our Lord Jesus Christ.”


h.  “Luther writes: ‘Such preparation is spiritual; it consists in the deep conviction and confession that you are unfit, a sinner, poor, damned and miserable with all the works you are able to do.  Where this conviction is wrought, the heart will be open for the Lord’s entrance with His forgiveness and gifts.’”

3.  “Make His paths straight.”’”

a.  This statement is a parallel statement to the previous statement.  It gives more detail as to how the way was to be prepared for the Lord.  The way or path was to be prepared by making it straight instead of crooked. 

b.  The crooked path symbolizes a life of sin, human good, and evil.  The straight path symbolizes the genuine humility of recognizes one’s sinfulness and need of a Savior.  “The expression does not refer to a literal path or road down which the Lord would travel, but to the hearts of the people of Israel, and His entrance among them.”


c.  The people had to make the path of their life straight by changing their minds about how they were living their life and changing their minds about their need for Someone to deliver them from their state of sinfulness.  John’s purpose was to point this out to those who wanted the Savior to come and deliver them from their slavery to the sin nature.

4.  Commentators’ comments.


a.  “Mark shows that the ‘messenger’ prophesied was John the Baptist, while the Lord of verse 3 is Jesus.  So Mark is already equating Jesus with God, for ‘Lord’ usually means ‘God’ in the OT.  These were the very claims for which the priests and elders would crucify Jesus.  It is impossible to be neutral when faced with Christ: was he the Messiah and God’s Son, or not? Which side do we stand on?  John the Baptist preached the need for repentance which would lead to forgiveness of sins by God.  This was the familiar message of the prophets of Israel; even John’s clothing was like that worn by them.  The total change of heart signified by repentance was to be shown by accepting baptism.  Again, this was not new.  Jews had always had ritual washings, especially for those entering Judaism from outside. What was new was that John said that it was as necessary for Jews as for Gentiles.  What was also new was that he announced that someone far greater than himself was coming after him.  John could only baptize with water (an outward and symbolic washing), but the one coming after him would cleanse and renew hearts by the Spirit.  That is what made the work of Jesus completely different from the work of John.”


b.  “Some people expected a priestly Messiah, and others a Davidic, kingly Messiah, for they had detected both elements in the Old Testament prophecies.  Daniel 9:25 prophesied that four hundred and eighty-three years after a decree to rebuild Jerusalem had been made the Messiah would be on earth; Artaxerxes made two such decrees in 457 b.c. and March 5, 444 b.c. after the seventy year exile Jeremiah prophesied was over, so the prophesied time was at hand!  Indeed, the consciousness of this prophecy was so strong that approximately fifty claimants to the messianic role presented themselves around Jesus’ time.  In this expectant atmosphere John presented himself, looking for all the world like one of the Old Testament prophets.  John’s appearance and habits would give the immediate impression of a wild, outdoor individual, as well as an eccentric.  The camel’s hair cloth was the burlap (sack cloth) of John’s day; so his clothing proclaimed he was in mourning, mourning for the sins of the nation of Israel.  His message was one calling the nation to repentance, for it could only expect to welcome its Messiah if it was in a pure spiritual state.  John’s outdoor lifestyle was reminiscent of Elijah (1 Kg 17); his mission was the same: to call a sinning nation back to God.  John’s ministry took place at Bethabara (Jn 1:28); we are not positive where this was, but it seems to have been across from Jericho on the east bank of the Jordan.  The repentance John called for was more than just being sorry, for the word used for ‘repent’ means ‘to turn away from.’  John was calling the nation to abandon its past ways and turn to God, to forsake its sins so that it would be fit to receive its Savior.  This is still the basic prerequisite to the faith that saves.  Repentance will not save you (John never promised it would), but repentance always precedes the type of faith which saves.  The Kingdom of Heaven John announced is the Messianic Kingdom promised repeatedly in the Old Testament (we popularly call it ‘the millennium’).  He proclaimed this same Davidic, earthly Millennial Kingdom, the same kingdom for which the Jews were longing, and told them that the prerequisite for entry into that Kingdom is repentance.  His call to repentance can be described thus, ‘Change your ways and your purposes; alter your mind and your thinking.  Turn around, face about, get on the right road; return to God’.”


c.  “The citation of OT prophecy (Mk 1:3 quoting Isa. 40:3) indicates that ‘in the Prologue he [Mark] is pointing to the truth … that the One whose ministry he is about to record is the One whom the church acknowledges as ‘the Lord’ ” (Cranfield, Interpreter’s Dictionary of the Bible, Volume III, p. 273).”


d.  “The account of the ministry of John the Baptist is the briefest in the Gospel of Mark.  A few sentences only describe his testimony in the wilderness and his person.  All the land of Judea and they of Jerusalem went out to him.  The baptism of John in the river of Jordan was the outward sign of repentance.  They confessed their sins.  In Mark all the preaching of John concerning the state of the nation is omitted, for the Holy Spirit describes in Mark John’s ministry only as a necessary preliminary to introduce the Servant and His ministry.”


e.  “John was a voice urging the nation of Israel to prepare the way for the Lord (Jesus) and to make straight ‘paths for Him’.  The meaning of these metaphors is given in John’s ministry (Mk 1:4-5).”
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