John 1:1
Mark 1:24
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 is the nominative masculine singular present active participle from the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present for what happened at that moment.


The active voice indicates that the demon possessed man produced the action.


The participle is circumstantial.

Then we have the predicate nominative from the neuter singular interrogative pronoun TIS, meaning “What.”  This is followed by the dative of disadvantage from the first person plural personal pronoun EGW, meaning “against us” plus the additive use of the conjunction KAI, meaning “and” plus the dative of disadvantage from the second person singular personal pronoun SU, meaning “against You.”  There is an ellipsis or deliberate omission of the main verb EIMI or ECHW, “to be: is there” or “to have: do we have.”  This would be an interrogative indicative, which is used in questions that can be answered by providing factual information.  The literal translation of the idiom is: “What [is there] against us and against You?”  Our current expression, “What do we have against each other?” comes closest to the idea expressed here.  Wallace sees it differently: “This text is problematic for more reasons than the classification of the dative.  The entire expression is idiomatic and has been variously rendered as ‘What do I have to do with you?’; ‘What do we have in common?  Leave me alone!’  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  Besides this text, it occurs in Mk 5:7; Lk 8:28; and with slight variation in Mt 8:29; Mk 1:24; Lk 4:34.”
  This is followed by the vocative masculine singular from the proper noun IĒSOUS and the adjective NAZARĒNOS, meaning “coming from Nazareth, the Nazarene, inhabitant of Nazareth applied only to Jesus Mk 1:24; 10:47; 14:67; 16:6; Lk 4:34; 24:19.”

“saying, ‘What do we have against each other, the Nazarene Jesus?”
 is the second person singular aorist active indicative from the verb ERCHOMAI, which means “to come: Have You come?”

The aorist tense is a culminative aorist, which views the past action in its entirety with emphasis on its completion.  It can be translated by the English auxiliary verb “have.”

The active voice indicates that the Lord has produced the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered with factual information.

This is followed by the aorist active infinitive from the verb APOLLUMI, which means “to destroy, ruin.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that Jesus has produced the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to the demons active on earth.

“Have You come to destroy us?”
 is the first person singular perfect active indicative from the verb OIDA, meaning “to know: I know.”

The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The active voice indicates that the demon produces the action of knowing.


The indicative mood is declarative of a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  This is followed by the predicate nominative from the second person masculine singular interrogative adjective TIS, meaning “who” plus the second person singular present active indicative from the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that Jesus produces the state of being who He is.


The indicative mood is declarative of a simple statement of fact.

Finally, we have the appositional/explanatory use of the nominative masculine singular article and adjective HAGIOS plus the genitive/ablative from the masculine singular article and noun THEOS, which has several possible meanings:
As a genitive of identity we have: “the Holy One of God.”

As a possessive genitive we have: “the Holy One belonging to God.”

As an ablative of origin or source we have: “the Holy One from God.”

“I know who You are—the Holy One from God!’”
Mk 1:24 corrected translation
“saying, ‘What do we have against each other, the Nazarene Jesus?  Have You come to destroy us?  I know who You are—the Holy One from God!’”
Explanation:
1.  “saying, ‘What do we have against each other, the Nazarene Jesus?”

a.  This verse continues the sentence begun in the previous verse.  The entire sentence now reads: “And then there was a man in their synagogue with an unclean spirit; and he cried out, saying, ‘What do we have in common, the Nazarene Jesus?  Have You come to destroy us?  I know who You are—the Holy One from God!’”  The parallel verse is found in Lk 4:34, “Let us alone! What business do we have with each other, Jesus of Nazareth?  Have You come to destroy us?  I know who You are—the Holy One of God!”

b.  The translation ‘What do we have in common?’ is an idiomatic expression.  The same idiomatic expression is found in Mt 8:29 and Lk 4:34a.  Literally this says: “What is there belonging to us and belonging to You?”  This idiomatic expression has various possible meanings: ‘What do I have to do with you?’; ‘What do we have in common?  Leave me alone!’  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  “Mk 1:24 could be variously rendered: (1) ‘What reference do we have with you?’ (2) ‘What do we have to do with you?’ (3) ‘What do we have in common?’ or perhaps (4) ‘Why are you bothering us?’”
  “When addressed to an actual or potential aggressor it has the force of ‘Go away and leave me alone’.”


c.  The obvious answer to the question is that Jesus and this demon have nothing in common.  On a deeper level the demon might be challenging the true humanity of Jesus, since the demon refers to the title of our Lord’s humanity—Jesus.  The demon is possibly challenging the fact that Jesus is not really true humanity because He doesn’t have a body exactly like the man he indwells, since Jesus doesn’t have a sin nature.


d.  Another possibility is that the demon wants nothing to do with Jesus.  He doesn’t want to bother Jesus or be bothered by Jesus.  This would be the idea in the question: ‘What do I have to do with you?’


e.  The expression “the Nazarene Jesus” refers to the fact that this particular ‘Jesus’ is the Jesus from the city of Nazareth.  This indicates that all the operational demons on earth knew that the Son of God had come to earth and was going by the name Jesus and lived in the city of Nazareth in Galilee.


f. “Exorcists were believed to gain power by possession of the demon’s name, and perhaps the demon here attempts, to no avail, to reverse the process.”
  “The demoniac does not confess the dignity of Jesus, but uses the accepted terms of opposition in the attempt to disarm Him.  The initial expression is a common formula in the OT within the context of combat or judgment, and is roughly equivalent to ‘you have no business with us - yet.’  It is probable that the following statement is not a question but a declaration: ‘You have come to destroy us.’  The note of conflict implied is important, for the demonic power understands more clearly than the people the decisive significance of the presence of Jesus.”

2.  “Have You come to destroy us?”

a.  The word “us” doesn’t necessarily mean that there were multiple demons indwelling the man.  This demon could simply be referring to the fact that the fallen angels knew that Jesus was coming at some point in human history to remove them from the earth, which He will do at His second advent.  This demon simply wasn’t sure if this was the time of that Second Advent.

b.  The destruction of the fallen angels does not refer to their mass annihilation, but to their eternal confinement to the lake of fire.  This is not a destruction of them as persons, but destruction of their ability to operate freely on the earth.  There are two possible points at which this can occur:  (1) at the Second Advent; or (2) at the last judgment.  The implication of this demon’s question is that this eternal confinement comes at a ‘coming’ of Jesus, which suggests His second advent rather the last judgment, since the Lord does not ‘come’ for the last judgment.  He is already here on earth and has been for the previous one-thousand years.

c.  So this fallen angel has the same confusion about the advents of Christ as the people of Israel did.  They didn’t expect two advents and neither does this demon.  This demon apparently thought that this was the coming of the Son of God establish His millennial reign and remove all demons from the earth.


d.  The answer to this question is both ‘Yes’ and ‘No’.  The Lord has come to establish His spiritual kingdom, which eventually destroys the unspiritual kingdom of Satan.  The Lord will destroy the power of Satanic rule in the lives of those who believe in Christ.  So there is definitely a sense in which Satan and his rulership of the world is destroyed by the work of Christ on the Cross.  On the other hand, the Lord has not yet come to destroy the operational activity of demons in the affairs of mankind.  That will not happen until the millennial reign of Christ.

e.  “This question could be punctuated more forcefully as a declaration: ‘You have come  to destroy (ruin, not annihilate) us.’  The pronoun ‘us’ in both sentences indicates that this demon perceived the significance of Jesus’ presence to all the demonic forces.  Jesus was the ultimate threat to their power and activity.”

3.  “I know who You are—the Holy One from God!’”

a.  This demon then declares what he knows to be an absolute fact.  He knows that the Nazarene named Jesus is ‘the Holy One from God’.  The phrase ‘from God’ indicates the procession of the Son of God from God the Father.  The title “the Holy One” refers to the deity of Jesus as the Son of God.  This demon was testifying to the fact that Jesus was the eternal Son of God and had come from God the Father, which means that He came from heaven, which means that He could only be a member of the Trinity.  This also declares that Jesus was not an angel.

b.  Therefore, in the two titles declared by this demon (‘the Nazarene Jesus’ and ‘the Holy One from God’), the demon has identified the fact that the Lord Jesus Christ is the God-man.  The demon has publicly identified the hypostatic union of Christ.

c.  Remember that the demon shouted this for all the people in the congregation to hear.  He was making a very public pronouncement that the Person who had taught this congregation there Scripture lesson was both true humanity and eternal deity combined in one person.  Here was God living among His people as a real man.


d.  When the demon possessed man screamed these words, the people in the congregation probably didn’t think or realize that he was demon possessed.  They probably thought that the man had simply made a weird, confused statement.  They probably interpreted the “us” as referring to all the unbelievers God would judge at the last judgment.  The fact the man called Jesus a Nazarene could be interpreted by the other people in the congregation as the people of Capernaum having nothing to do with the people of Nazareth.  The man could be suggesting that they really had nothing in common.  Therefore, the people of the congregation could interpret the man’s shouting far differently than what was actually meant by the demon and as actually understood by Jesus.  The disciples may or may not have understood what Jesus understood.  Mark does not tell us.

e.  Even though the people in the congregation did not yet know exactly who Jesus was and the disciples were still learning who Jesus was, it was not God’s timing for this information to be revealed to the people of Israel.  The person of Jesus would be revealed to Israel at the time, place, and manner when God decided, not when Satan decided through the function of some operational demon.

4.  Commentators’ comments.


a.  “There is nothing in common between the demon and Jesus.  Note ‘we’.  The man speaks for the demon and himself, double personality.  The recognition of Jesus by the demons may surprise us since the rabbis failed to do so.  Hence the demon feared that Jesus was come to destroy him and the man in his power.  In Mt 8:29 the demon calls Jesus ‘Son of God’.  Later the disciples will call Jesus ‘The Holy One of God’ (Jn 6:69).  The demon cried out aloud so that all heard the strange testimony to Jesus.”


b.  “We wonder how many synagogue services that man had attended without revealing that he was demonized.  It took the presence of the Son of God to expose the demon; and Jesus not only exposed him, but He also commanded him to keep quiet about His identity and to depart from the man.  The Savior did not want, nor did He need, the assistance of Satan and his army to tell people who He is.  The demon certainly knew exactly who Jesus is and that he had nothing in common with Him.  The demon’s use of plural pronouns shows how closely he was identified with the man through whom he was speaking.  The demon clearly identified Christ’s humanity (‘Jesus of Nazareth’) as well as His deity (‘the Holy One of God’) . He also confessed great fear that Jesus might judge him and send him to the pit.”


c.  “The demon who possessed the man recognized the Person and authority of Jesus, and feared lest He was about to visit the evil spirits with judgment, confining them in the eternal prison-house of the damned.  Men might be incredulous regarding Christ’s claims, but fallen spirits knew Him for what He professed to be.”
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