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
 is the continuative/additive use of the conjunction KAI, meaning “And” plus the third person plural imperfect passive indicative from the verb EKPLĒSSW, which means “to cause to be filled with amazement to the point of being overwhelmed, amaze, astound, overwhelm; in the passive voice in an active sense: to be amazed, overwhelmed, shocked Mt 7:28; 13:54; 19:25; 22:33; Mk 1:22; 6:2; 7:37; 10:26; 11:18; Lk 2:48; 4:32; 9:43; Acts 13:12.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The deponent passive voice functions in an active sense and indicates that the people in the synagogue kept on producing the action of being amazed, overwhelmed and shocked by what Jesus said.


The indicative mood is declarative of a simple statement of fact.

Then we have the preposition EPI plus the instrumental of cause
 from the feminine singular article and noun DIDACHĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “because of or on account of His teaching.”

“And they were amazed because of His teaching;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the imperfect periphrastic construction,
 which involves the combination of the third person singular imperfect active indicative from the verb EIMI, meaning “to be” plus the nominative masculine singular present active participle of the verb DIDASKW, which means “to teach.”  Combined they mean: “He was teaching.”

The imperfect of EIMI plus the present of DIDASKW combine to describe a past, continuing action.


The active voice of both verbs indicate that Jesus was producing the action.


The indicative mood of EIMI plus the circumstantial participle combine to describe a fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “them” and referring to the people in the synagogue.  This is followed by the adverbial use of the conjunction HWS, meaning “as” or “like,” indicating the manner in which the action of the main verb takes place plus the accusative direct object from the feminine singular noun EXOUSIA, meaning “authority.”  With this we also have the nominative masculine singular present active participle from the verb ECHW, which means “to have: having.”  There is no word “one” = person in the Greek.  It is added for clarity in the English.


The present tense is a static/gnomic or aoristic present, describing an unchanging fact or state of being.


The active voice indicates that Jesus produced the action.


The participle is a modal participle,
 indicating the manner in which the teaching was done.

“for He was teaching them as [one] having authority,”
 is the additive use of the conjunction KAI, meaning “and” plus the negative OUCH, meaning “not,” followed by the comparative use of the conjunction HWS, meaning “as” or “like.”  Finally, we have the predicate nominative from the masculine plural article and noun GRAMMATEUS, meaning “the scribes.”
“and not like the scribes.”
Mk 1:22 corrected translation
“And they were amazed because of His teaching; for He was teaching them as [one] having authority, and not like the scribes.”
Explanation:
1.  “And they were amazed because of His teaching;”

a.  Mark continues by telling us the reaction of the crowd to the teaching of Jesus.  Everyone in the synagogue was filled with amazement to the point of being overwhelmed, astounded and even shocked (the various meanings of the Greek verb EKPLĒSSW).

b.  We should not forget that the subject “they” also includes the four disciples (Andrew, Peter, James, and John), who may not have heard Jesus teach publicly before.  Jesus had already taught publicly in Capernaum before going to Nazareth and being rejected there (Note Jesus’ statement in Lk 4:23b, “Whatever we heard was done at Capernaum, do here in your hometown as well.”  This indicates that Jesus had already done something by way of a miracle in Capernaum before speaking in Nazareth.)  After being rejected in Nazareth, Jesus returns to Capernaum, Lk 4:31-32.

c.  The amazement was not because he performed any miracle, but because of His teaching.  Mark is about to tell was what was so different about the teaching of Jesus, but we should first note that Jesus never taught anything that was not completely accurate, true, and perfectly adapted to His particular audience.


d.  At this point Jesus wasn’t teaching them about the hypostatic union, the Church Age, or the angelic conflict.  He was declaring that the kingdom of God was at hand, and that the Lamb of God had come to take away the sins of the world.  He was telling them that God the Father loved them so much that He was going take away their sins and give them eternal life, if they would simply believe in the Messiah.  He did not yet identify Himself as that Messiah.  Certainly the message of the gospel was presented to them.  If we want a synopsis of what He probably taught here, we need look no farther than what He said in the synagogue in Nazareth before they rejected Him, Lk 4:18-21, “‘The Spirit of the Lord is upon Me, Because He anointed Me to preach the gospel to the poor.  He has sent Me to proclaim release to the captives, And recovery of sight to the blind, To set free those who are oppressed, To proclaim the favorable year of the Lord.’  And He closed the book, gave it back to the attendant and sat down; and the eyes of all in the synagogue were fixed on Him.  And He began to say to them, ‘Today this Scripture has been fulfilled in your hearing.’”

2.  “for He was teaching them as [one] having authority,”

a.  Mark then tells us the reason for the congregation’s amazement—they were amazed by His authoritative teaching.  Jesus had and has every right to teach with authority, since He had the authority as the King of Israel, as the Messiah, and as the Son of God.  His authority was God given, not man given.

b.  Teaching with authority doesn’t mean brow-beating the congregation.  Teaching with authority doesn’t mean lording your authority over people.  Teaching with authority doesn’t give the teacher the right to abuse that authority by embarrassing, ridiculing, or treating with contempt anyone listening to that teacher.

c.  Teaching with authority demands knowing exactly what your subject matter says and presenting it accurately and thoroughly, so that there is no misunderstanding.  People often didn’t understand the teaching of Jesus, not because He was a bad teacher, but because of their hardness of heart, locked-in negative volition to what He said, and preconceived notions about theology that were completely wrong.


d.  Jesus had legitimate spiritual authority (‘The Spirit of God is upon Me’ and ‘He has anointed Me to proclaim the gospel’) and the perfect knowledge of what God the Father wanted people to know—that He loved them so much He was willing to save them from their sins and give them eternal life.  Jesus was making a dogmatic offer of salvation to the Jews; something which the scribes never did and could not do.  That dogmatic offer of salvation and eternal life was astounding, amazing, and shocking to those who heard.
3.  “and not like the scribes.”

a.  Mark then compares the teaching of Jesus to the teaching of the scribes.  The scribes did not teach with dogmatic authority.  They taught with wishy-washy indecisiveness.  It might be this or it might be that.  Rabbi X says this, but Rabbi Y says that.  They made up their ‘laws’ as they went along, creating burden after burden on the people until the weight of all their laws became too much to bear.  Like some Bible scholars today, they over analyzed a text until there was no meaning left in it.  The scribes “read various writings and interpreters of the law, both Mosaic and oral, the obedience to which they had reduced to external formalism (they had made life such a burden that they often ignored their own precepts).  Their teachings were based on the interpretations of many generations, were seldom original, and consisted mostly of quoting ancient ‘authorities.’”


b.  “Jesus struck a note not found by the rabbi.  They quoted other rabbis and felt their function to be expounders of the traditions which they made a millstone around the necks of the people.  By so doing they set aside the word and will of God by their traditions and petty legalism (Mk 7:9, 13).  They were casuists and made false interpretations to prove their punctilious points of external etiquette to the utter neglect of the spiritual reality.  The chief controversy in Christ’s life was with these scribes, the professional teachers of the oral law and mainly Pharisees.  At once the people see that Jesus stands apart from the old group.  He made a sensation in the best sense of that word.  There was a buzz of excitement at the new teacher that was increased by the miracle that followed the sermon.”


c.  The ‘scribe’ was “a man of letters, a teacher of the law; the scribes are mentioned frequently in the Synoptists, especially in connection with the Pharisees, with whom they virtually formed one party (Lk 5:21), sometimes with the chief priests, (Mt 2:4; Mk 8:31; 10:33; 11:18, 27; Lk 9:22).  They are mentioned only once in John’s Gospel, (Jn 8:3), three times in the Acts (4:5; 6:12; 23:9); elsewhere only in 1 Cor 1:20, in the singular.  They were considered naturally qualified to teach in the Synagogues, Mk 1:22.  They were ambitious of honor (Mt 23:5-11), which they demanded especially from their pupils, and which was readily granted them, as well as by the people generally.  Like Ezra (Ezra 7:12), the scribes were found originally among the priests and Levites.  The priests being the official interpreters of the Law, the scribes ere long became an independent company; though they never held political power, they became leaders of the people.  Their functions regarding the Law were to teach it, develop it, and use it in connection with the Sanhedrin and various local courts.  They also occupied themselves with the sacred writings both historical and didactic.  They attached the utmost importance to ascetic elements, by which the nation was especially separated from the Gentiles.  In their régime piety was reduced to external formalism.  Only that was of value which was governed by external precept.  Life under them became a burden; they themselves sought to evade certain of their own precepts, Mt 23:16ff; Lk 11:46; by their traditions the Law, instead of being a help in moral and spiritual life, became an instrument for preventing true access to God, Lk 11:52.  Hence the Lord’s stern denunciations of them and the Pharisees.”


d.  “The scribes, as authoritative expositors of the Torah, were particularly important as the transmitters and developers of the oral tradition that was so central to Pharisaism.  In the Gospels scribes are also linked with other powerful segments of Jewish society, such as chief priests and elders, most of whom were probably Sadducees.  They are consistently presented as Torah or Scripture scholars, teachers, and guardians of orthodoxy/orthopraxy.  On the darker side, they are among the main instigators of Jesus’ death (Mk 8:31; 10:33; 11:18; 14:1, 43, 53; 15:1; Lk 11:53; 20:19; 23:10).  Despite their acknowledged authority (Mt 23:2) and the seriousness of their quest for righteousness, the scribes associated with the Pharisees receive harsh criticism, particularly in the Gospel of Matthew.  Jesus says that their tradition has canceled out the commandments of God (Mt 15:3), and He castigates them for their hypocrisy (15:7f).  Six times in Mt 23:13–33 the blistering refrain occurs: ‘Woe to you scribes and Pharisees, hypocrites!’  In a seventh woe they are described as ‘blind guides’ (Mt 23:16).  Behind this heated polemic lay the very real competition between Jesus and the scribes concerning the true interpretation of Moses.  Jesus, whose authority in the interpretation of the Torah far exceeded that of the scribes (Mt 7:29).”

4.  Commentators’ comments.


a.  “It was his manner of teaching, as well as the content, that amazed them, because of its difference from the teaching of the scribes.  The latter were students and teachers of the written and oral law, whose manner of teaching was to quote the authoritative statements of the scribes who had gone before.  Jesus spoke as one having direct authority from God.”


b.  “Jesus showed great respect for the OT moral law; He came not to abolish but to fulfill it (Mt 5:17ff.).  But He did not teach as a legislator himself.  Though He phrased much of His moral teaching in imperatives (Mt 5:39ff; Mk 10:9), and taught with a law-giver’s authority (Mt 7:24ff; Mk 1:22), it was not His purpose to lay down a comprehensive code of rules for moral living.  Law prescribes or forbids specific things; Jesus was more concerned to set out and illustrate the general character of God’s will.  Law deals in actions; Jesus dealt far more in character and in the motives that inspire action.”


c.  “In a synagogue at Capernaum, people were amazed at the confidence with which Jesus spoke; He was so different from their usual teachers and his words had the sound of authority.  Mark often notes that people were amazed at what Jesus said or did, but he also notes, as here, that it did not necessarily lead to faith in Him.”


d.  “Punctiliously Jesus observed the Sabbath of the law in the way God intended that it should be kept, but He refused to recognize the mass of traditions and legalistic additions to the Scriptures which the rabbis had connected with it, and which made burdensome what was intended for blessing.  The synagogue was open to Him as a recognized teacher, and He entered into it and taught.  The scribes were accustomed to give out what their teachers had said before them, and did not attempt to give any authoritative instructions themselves.  Jesus spoke as One sent from God, who did not need to bolster His instructions by quotations from human authorities, but preached the Word as the mouthpiece of the Father, whose representative He was.  This was teaching such as the people had never heard before.”


e.  “His hearers were amazed, astounded, overwhelmed at the manner and the content of Jesus’ teaching.  He taught with direct authority from God and had the power to evoke decisions.  This contrasted sharply with the teachers of the Law (‘scribes’) who were schooled in the written Law and its oral interpretation.  Their knowledge was derived from scribal tradition, so they simply quoted the sayings of their predecessors.”


f.  “If ever a man spoke God’s truth with authority, it was Jesus Christ (Mt 7:28–29).  It has been said that the scribes spoke from authorities but that Jesus spoke with authority.  Our Lord’s message was ‘the Gospel of God’.  Jesus preached that people should repent (change their minds) and believe.”
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