John 1:1
Mark 1:21


 is the continuative use of the conjunction KAI, meaning “And then” plus the third person plural present deponent middle/passive indicative from the verb EISPOREUOMAI, which means “to go into: they went into.”

The present tense is a historical present,
 which views the past action as occurring now for the sake of vividness and liveliness in the narrative.  It is translated by the past tense.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Peter, Andrew, James, John and Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

With this we have the preposition EIS plus the accusative of place from the feminine singular proper noun KAPHARNAOUM, meaning “into Capernaum.”

“And then they went into Capernaum;”
 is the additive use of the conjunction KAI plus the temporal adverb EUTHUS, meaning “and immediately.”  Then we have the locative of time from the neuter plural (yes, it is a plural noun translated as a singular) noun SABBATON, meaning “on the Sabbath.”  Then we have the nominative masculine singular aorist active participle from the verb EISERCHOMAI, which means “to enter; to go into.”

The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus and the disciples produced the action.


The participle is temporal and precedes the action of the main verb.  It should be translated “after entering.”

This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun SUNAGWGĒ, meaning “into the synagogue.”

“and immediately on the Sabbath, after entering into the synagogue,”
 is the third person singular imperfect active indicative from the verb DIDASKW, which means “to teach.”

The imperfect tense is an ingressive imperfect,
 which describes the beginning of a past, continuing action without reference to it ending.  It is translated by the auxiliary verb “He began to teach.”

The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

There is no conjunction KAI before this verb as translated in the NASB.

“He began to teach.”
Mk 1:21 corrected translation
“And then they went into Capernaum; and immediately on the Sabbath, after entering into the synagogue, He began to teach.”
Explanation:
1.  “And then they went into Capernaum;”

a.  “His first preaching in Nazareth (Lk 4:16–30) is not reported by Mark.  It is after they thrust Him out of the city where He had been brought up, that He went to Capernaum.”
  Mark continues the story by moving us along to what happened after Jesus and the four disciples (Andrew, Peter, James and John) did after Jesus invited them to follow Him.  They went into the city of Capernaum.  Capernaum is located on the North shore of the Sea of Galilee, near the city of Bethsaida, which was the hometown of Andrew and Peter according to Jn 1:44, “Now Philip was from Bethsaida, from the city of Andrew and Peter.”  In Mk 1:29 we see that Peter had a house in Capernaum, and this may have been where Jesus stayed the day before the Sabbath.

b.  Capernaum was about two miles from Bethsaida (see the map below).  (There is a dispute about whether or not there was one city of Bethsaida (East of the Jordan River) or two cities of Bethsaida—one East of the River and one West of the River.  The reason for the conjecture of a second Bethsaida in Galilee is that “after the feeding of the five thousand in a place Luke connects with ‘a city called Bethsaida’ (Lk 9:10), Jesus sends His disciples by boat to ‘the other side, to Bethsaida’ (Mk 6:45).  Jesus walks on the water to the disciples, who are rowing against a strong wind; and ‘when they had crossed over, they came to land at Gennesaret’ [which is on the West coast of the lake] (Mk 6:53).  John’s account indicates that the disciples started across the sea to Capernaum [which means they were heading West].  The following day the crowds, who had been miraculously fed on five barley loaves and two fish, follow by boat and find Jesus ‘on the other side of the sea,’ at Capernaum (Jn 6:16–25).  A normal reading of these verses assumes a Bethsaida West of the Jordan as well as another to the east.”
  Also note the phrase in Jn 12:21, “Bethsaida of Galilee.”  This second Bethsaida is not located on the map below.  It would be somewhere between Capernaum and Bethsaida-Julias.)  Therefore, Jesus and the four disciples only had a walk of a few minutes to get to Capernaum from the Bethsaida West of the Jordan River (no more than a mile).  Apparently this walk from Bethsaida to Capernaum was made a day or two before the Sabbath, since no one would have been fishing on the Sabbath or mending nets, or walking that far.
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c.  “To Capernaum our Lord and His mother, and brethren had moved from Nazareth, and to Jesus it was therefore home (Mt 4:13; Jn 2:12).  It is called ‘His own city’ (Mt 9:1).  Here He taught frequently and wrought many miracles.  It was a city privileged above all others in Galilee; yet it rejected His testimony and against it He pronounced one of His most solemn woes (Mt 11:23).  Punctiliously Jesus observed the Sabbath of the law in the way God intended that it should be kept, but He refused to recognize the mass of traditions and legalistic additions to the Scriptures which the rabbis had connected with it, and which made burdensome what was intended for blessing.  The synagogue was open to Him as a recognized teacher, and He entered into it and taught.”


d.  Capernaum was “sufficiently important to have a detachment of Roman troops (Mt 8:5-13), and a customs post (Mk 2:14).  Its population at the time may have been as high as 10,000.  Despite the role of this pericope in Mark’s narrative as Jesus’ first public appearance, He had already been active in the area long enough to be known and respected.”

2.  “and immediately on the Sabbath, after entering into the synagogue,”

a.  The phrase “and immediately” refers to the first thing in the morning on that Sabbath day.  This is not saying that Jesus and the four disciples left the lake that morning and immediately walked to Capernaum and entered the synagogue on the Sabbath.  Andrew, Peter, James and John would not have violated the Sabbath by working on the Sabbath.  The Sabbath began on Friday night at 6 p.m.  And since the common fishing practice was to fish at night, the four men would have violated the Sabbath from its inception and throughout the night and then showed up at the synagogue in the morning with Jesus.  This is highly unlikely.  “EUTHUS probably implies what was done on the immediately following Sabbath.  Accordingly, one may translate this expression in Mk 1:21 as ‘and on the next Sabbath he went into the synagogue and taught.’”


b.  Therefore, it is far more likely that Jesus took the four men to His home in Capernaum, where He had relocated His family (His mother, four brothers, and at least two sisters—unless they were already married).  The other possibility is that they all went to Peter’s home in Capernaum (see verse 29).  They probably spent the day before the Sabbath there getting to know the Lord’s family (or Peter’s family) and hearing stories about Jesus growing up.  Since Peter had a home in Capernaum, it is likely that his fishing business with Zebedee and his sons would have been on the lake near Capernaum and West Bethsaida rather than two miles away in East Bethsaida (outside the district of Galilee).

c.  We should also note that Jesus begins His formal public ministry by going to synagogue on the Sabbath with His companions.  His purpose for doing so is given in the next clause.

3.  “and began to teach.”

a.  Jesus went to synagogue to teach.  What was He teaching?  He taught the word of God, the Holy Scripture.  He taught about the coming Messiah.

b.  It was common practice for a traveling ‘preacher’ or teacher in Judaism to be invited by the Rabbi of the synagogue to stand up and teach something from the Scriptures.  Jesus would have been invited to do so.  He was new in town and this courtesy was being extended to Him as a form of welcoming Him into the congregation.  He was also old enough (thirty) to be permitted to speak to the congregation.

c.  Teaching the word of God was one of the most significant and important things that Jesus did in His public ministry.  He was well known for His miracles, but was also well known for His teaching.  In fact, no one in the history of the world has ever taught as He did.  Teaching the word of God is one of the greatest privileges and honors a person can have in this life.  It is the highest and noblest of professions.  It is a life-long commitment.  And it is one of the most important qualifications of a pastor, 2 Tim 2:2; Tit 1:9.

d.  Jesus was not only teaching His new followers (the four disciples), but every person in that synagogue as well.  The word of God is not just for a select few, but for everyone who desires to have an eternal relationship with God.

4.  Commentators’ comments.


a.  “The synagogue in Capernaum afforded the best opening for the teaching of Jesus.  He had now made Capernaum His headquarters after the rejection in Nazareth as explained in Lk 4:16–31 and Mt 4:13–16.  Jesus both taught (didaskō) and preached (kērussō) in the Jewish synagogues as opportunity was offered by the chief or leader of the synagogue.  The service consisted of prayer, praise, reading of scripture, and exposition by any rabbi or other competent person.  Often Paul was invited to speak at such meetings.  In Lk 4:20 Jesus gave back the roll of Isaiah to the attendant whose business it was to bring out the precious manuscript and return it to its place.  Jesus was a preacher of over a year when he began to teach in the Capernaum synagogue.  His reputation had preceded him (Lk 4:14).”


b.  “The entrance into Capernaum was not immediately after the call of these four men.  The calling of the other apostles, the Sermon on the Mount, the healing of the leper and of the centurion’s servant, preceded this miracle in the Capernaum synagogue. The sacred record shows that our Lord and also Paul were invited to either read the Scriptures or address the people in the synagogue (Lk 4:16–21; Acts 13:14–43).  As soon as our Lord entered the synagogue, He went to teaching.  The action of the imperfect is progressive, indicating that our Lord’s message was a discourse of some length.  In other words, He did an extended piece of work in His teaching.  He adapted His method of delivery to the place, time, audience, and subject matter.”


c.  “In the early part of His ministry he was invited to speak in synagogues as a visiting teacher (Mk 1:21, 39; Mt 9:35; Lk 4:16–27), but later synagogue teaching is not mentioned (because his radical teaching was unacceptable?), and Jesus is found teaching the crowds in the open air, and devoting an increasing proportion of time to the instruction of his closest disciples.”


d.  “It seems Jesus called the four to be evangelists on a Friday, for Mk 1:21 says they ‘immediately’ went into a synagogue on the Sabbath.  Jesus’ reputation must have preceded Him to Capernaum, for it surely is remarkable that He taught in the synagogue on His first Sabbath in that city, presumably taught, not as the carpenter of Nazareth, but as the Prophet from Nazareth.”
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