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 is the comparative conjunction KATHWS, meaning “As” or “Just as.”  Then we have the third person singular perfect passive indicative from the verb GRAPHW, which means “to be written.”

The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.  It can be translated “it stands written.”

The passive voice indicates that the quote that is about to be cited received the action of being written.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the masculine singular article and proper noun ĒSAIAS, meaning “in Isaiah” or the instrumental of agency, meaning “by Isaiah.”  With this we have the appositional locative/instrumental from the masculine singular article and noun PROPHĒTĒS, meaning “the prophet.”

“As it stands written in Isaiah the prophet:”
 is the particle of attention IDOU, meaning “Behold; Pay attention; Now hear this; etc.”  Then we have the first person singular present active indicative from the verb APOSTELLW, meaning “to send.”

The present tense is tendential/futuristic present, which regards the action as about to happen or on the point of happening, but it has not yet happened.  The action is in the process of occurring.  It is best translated “I am sending” to indicate the initiation of the action.


The active voice indicates that God the Father is producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun AGGELOS and the possessive genitive from the first person singular personal pronoun EGW, meaning “My messenger.”  Then we have the preposition PRO plus the adverbial genitive of place or time from the neuter singular noun PROSWPON and the possessive genitive from the second person singular personal pronoun SU, meaning literally “before Your face,” which is an idiom, meaning “before You” or “ahead of You” and referring to the first advent of the Son of God, the Lord Jesus Christ.

“‘Behold, I am sending My messenger before You,”
 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to God’s messenger (John the Baptist).  Then we have the third person singular future active indicative from the verb KATASKEUAZW, which means “to make ready for some purpose: make ready, prepare Mt 11:10; Mk 1:2; Lk 7:27.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that God’s messenger will produce the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the feminine singular article and noun HODOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “Your way” and referring to the ministry of the Lord Jesus Christ.

“who will prepare Your way;”
Mk 1:2 corrected translation
“As it stands written in Isaiah the prophet: ‘Behold, I am sending My messenger before You, who will prepare Your way;”
Some Greek grammarians insist that the conjunction KATHWS never introduces a new sentence and that the sentence in verse one continues right on into verses 2-3.  Thus they say the translation should be: “The beginning of the good news of Jesus Christ, the Son of God, just as it stands written in Isaiah the prophet: ‘Behold, I am sending My messenger before You, who will prepare Your way;…”

Explanation:
1.  “As it stands written in Isaiah the prophet:”

a.  Mark continues with a comparison between what he has said about Jesus to what the Old Testament Scriptures had to say about the coming Messiah.

b.  “The perfect tense [of the verb GRAPHW = to be written] speaks of an act completed in past time having present results, is used here to emphasize the fact that the Old Testament records were not only carefully preserved and handed down from generation to generation to the first century, but that they are a permanent record of what God said.  They are, in the language of the Psalmist, ‘forever settled in heaven.’  One can translate, ‘It has been written, with the present result that it is on record,’ or, ‘it stands written’.”


c.  The phrase “in Isaiah the prophet” presents a problem, since the following quote comes from a combination of Ex 23:20; Malachi 3:1 and Isa 40:3 (which is quoted in Mk 1:3).


(1)  Ex 23:20, “Behold, I am going to send an angel before you to guard you along the way and to bring you into the place which I have prepared.”  Mark uses this portion of his quote directly from the LXX (Septuagint = the Greek translation of the Hebrew).


(2)  Mal 3:1, “‘Behold, I am going to send My messenger, and he will clear the way before Me.  And the Lord, whom you seek, will suddenly come to His temple; and the messenger of the covenant, in whom you delight, behold, He is coming,’ says the Lord of the armies.”  “The NT sees John the Baptist as the promised messenger who prepares the way for the Lord (Mt 11:10–14; Mk 1:2; Lk 1:76; 7:27; cf. also Isa 40:3).  Nevertheless, it is apparent from the play on Malachi’s name [the Hebrew name ‘Malachi’ means ‘My messenger’] that his own ministry of preparation was intended to foreshadow the work of the messenger who was to come.”



(3)  Isa 40:3, “A voice is calling, ‘Clear the way for the Lord in the wilderness; Make smooth in the desert a highway for our God.”  “The portion of the quotation is an almost exact reproduction of the LXX reading of Isa 40:3.”


d.  “The quotation in verses 2 and 3 is composite, the first part being from Mal 3:1 and the second part from Isa 40:3.  It is easy to see, therefore, why copyists would have altered the words ‘in Isaiah the prophet’ (a reading found in the earliest representative witnesses of the Alexandrian and the Western types of text) to the more comprehensive introductory formula ‘in the prophets’.”
  “Mk 1:2–3 attributes only to Isaiah a combined quotation from Mal 3:1 and Isa 40:3.  Only the more famous of the two prophets is mentioned by name.  Since that was the normal literary practice of the first century A.D., the authors can scarcely be faulted for not following the modern practice of precise identification and footnoting (which could never have become feasible until after the transition had been made from the scroll to the codex and the invention of the printing press).”


e.  Isaiah wrote before Malachi (721 B.C. versus 536 B.C.) and this may account for Mark stating that he is quoting Isaiah.  Mark’s purpose is to show that the prophecy of the Messiah’s forerunner was centuries old, and Isaiah was two centuries older than Malachi.  Isaiah was the first prophet to foretell of God’s messenger coming before the advent of the Son of God and Malachi was the last prophet.  Therefore, Mark is not ‘inaccurate’ in what he states here.  “The word forerunner is often used by Christians to describe John the Baptist, because in him the words of Mal 3:1 found their fulfillment (Mt 11:10), and also because his father Zechariah prophesied that he would ‘go before the face of the Lord to prepare his ways’ (Lk. 1:76).”


f.  The point being made by Mark is that God the Holy Spirit spoke through the prophets over seven-hundred years before the coming of John the Baptist and predicted his coming to prepare the way spiritually for the first advent of the Lord Jesus Christ.
2.  “‘Behold, I am sending My messenger before You,”

a.  The word “Behold” is an ‘attention getter’.  It is designed to get the reader/hearer to pay attention to what is about to be said.  The subject “I” refers to God the Father.  He is the One doing the sending.  God the Father’s messenger is John the Baptist.  The word “You” refers to the God the Son.  God the Father is telling God the Son that He is sending His (the Father’s messenger) before He sends the Son into the world.

b.  The word “before” indicates time.  John the Baptist was born about six months before the birth of our Lord (see the birth stories in Matthew and Luke that discuss Mary’s visit to Elizabeth).
3.  “who will prepare Your way;”

a.  Mark then paraphrases the statement in Isaiah “Make smooth in the desert a highway for our God.”  Preparing a road in the desert was done by moving the rocks and plants out of the way.  This is not a literal statement, but a metaphorical statement.  The rocks and plants are anything that impedes someone’s spiritual advance, such as sin, human good, and evil.

b.  John the Baptist’s mission was to prepare the way of Jesus’ teaching by having unbelievers recognize their sinfulness, need for a Savoir, and believe in the coming Messiah who would take away their sins as the Lamb of God.

c.  It would be easier for the Lord to teach those who believed in Him, if John could evangelize them before He began His ministry.  Also, the main purpose of baptism by John was to symbolize the person’s faith in the Messiah.  Going into the water and coming out again symbolized a new birth and the washing away of the guilt of sinfulness.  Jesus had His disciples baptize in the same manner as John did, so that people could identify each ministry as being related to one another.


d.  John’s water baptism prepared the way for the baptism performed by the disciples of Jesus, which pictured their identification with Jesus as the Messiah; that is, their faith in Christ.


e.  Therefore, John’s mission was to prepare people for the advent of their Messiah by believing in Him.

4.  Commentators’ comments.


a.  “Jewish teachers often combined several texts or parts of texts, especially if they had a key word or words in common (here, ‘prepare the way’).  Because they were so learned in the Scriptures, they did not have to say which texts they were quoting and often assumed the context without quoting it.  Thus Mark cites both Isaiah (40:3) and Malachi (3:1) here, although he mentions only Isaiah.  Isaiah refers to preparing the way for God, who is coming to restore his people; Malachi refers to God coming in judgment to set matters straight among his people. Mark applies these texts about God to Jesus.”


b.  “After the title verse of the Gospel of Mark we find a quotation that comes from Malachi 3:1, apparently introduced with the phrase ‘It is written in Isaiah the prophet’.  Mark seems to have confused his prophets, for the passage is obviously by Malachi, and no duplicate is found in Isaiah.  Did Mark make a mistake?  To answer this question we first have to look at the text more carefully.  The problem quotation reads, ‘I will send my messenger ahead of you, who will prepare your way.’  The next verse reads, ‘A voice of one calling in the desert, “Prepare the way for the Lord, make straight paths for him”’.  Now we need to look at three Old Testament passages:

See, I am sending an angel ahead of you to guard you along the way and to bring you to the place I have prepared. (Ex 23:20)

See, I will send you the prophet Elijah before that great and dreadful day of the Lord comes. (Mal 4:5)

A voice of one calling: “In the desert prepare the way for the Lord; make straight in the wilderness a highway for our God.” (Is 40:3)
Here in the beginning of Mark we have not one passage from the Old Testament but three passages which are brought together because of common words or themes.  The title of the person (‘my messenger’) comes from one Old Testament text, the general function (‘I will send … who will prepare your way’) from another, and the specific character and message (‘in the desert’ and ‘prepare the way for the Lord’) from a third.  When verses are brought together like this as proof texts for a particular point we refer to them as testimonia and to the fact that the verses are chained together as a catena (Latin for ‘chain’).  Mark has probably not invented this particular catena of testimonia, for they were often used in the early church, but he has included in his Gospel testimonia known in the church.  Now we can see why he appears not to get the reference correct.  We look at the nearest obvious quotation following Mark’s reference to Isaiah and say, ‘It is from Malachi’.  That misses the fact that we have already skipped over a phrase from Exodus.  More importantly, that misses the fact that Mark looked at the whole quotation as one unit and that it is the end of the testimonia that gives the most details about John the Baptist. This part is from Isaiah.  It is also true that the vast majority of people did not own any of the Scriptures, and most could not read, although literacy was more common among Jews than among the rest of the Greco-Roman world.  The people might well recognize the phrases as being from the Scripture which was read in the synagogue, but would not be able to go to their Bibles to look it up.  Since he does not expect people to look it up, Mark cites the longest of the two prophetic works in the testimonia chain, which is also the most important for his purposes.  Finally, it is also possible that where Mark uses ‘as it is written’ the phrase follows what it refers to rather than introduces the next quotation. It may well be that Mark is saying that the gospel of Jesus Christ began (Mk 1:1) as it is written in Isaiah.  By this he would mean to refer to the whole of the beginning part of the Gospel, Mark 1:1–15, indicating that this fulfilled Isaiah.  What is clear is that Mark had at least three good reasons for saying ‘Isaiah’ rather than ‘Malachi’.  When we accuse him of inaccuracy, far from pointing out a reality in Mark, we are exposing our own lack of knowledge about how he and other ancient authors used Scripture.  What is more, we are missing the point that Mark is making.  The good news about Jesus continues the story of God’s work with humans begun in the Old Testament.  In fact, the opening of the Gospel fulfills parts of the Old Testament, as the narratives included after the Old Testament quotations show.”


c.  “Mark began by putting his account in its proper scriptural context.  Aside from Old Testament quotations by Jesus this is the only place Mark referred to the Old Testament in his Gospel.  Verse 2 blends Ex 23:20 (LXX) and Malachi 3:1, and Mk 1:3 is from Isa 40:3 (LXX).  Mark adopted a traditional understanding of these verses so he could use them without explanation.  Mark prefaced this composite quotation from three Old Testament books with the words: ‘It is written in Isaiah the prophet.’  This illustrates a common practice by New Testament authors in quoting several passages with a unifying theme.  The common theme here is the ‘wilderness’ (desert) tradition in Israel’s history.  Since Mark was introducing the ministry of John the Baptist in the desert, he cited Isaiah as the source because the Isaiah passage refers to ‘a voice … calling’ in the desert.”


d.  “In ancient times, before a king visited any part of his realm, a messenger was sent before him to prepare the way.  This included both repairing the roads and preparing the people.  By calling the nation to repentance, John the Baptist prepared the way for the Lord Jesus Christ. Isaiah and Malachi join voices in declaring that Jesus Christ is the Lord, Jehovah God.”
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