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
 is the additive/continuative use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine singular noun PHWNĒ, meaning “a voice.”  Then we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to come: came.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice functions in an active sense with the subject (a voice) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EK plus the ablative of origin from the masculine plural article and noun OURANOS, meaning “from the heavens.”

“and a voice came from the heavens:”
 is the nominative subject from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  Then we have the second person singular present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that Jesus produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular article and noun HUIOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “My Son.”  With this we also have the nominative masculine singular article and adjective AGAPĒTOS, meaning “beloved.”

“‘You are My beloved Son,”
 is the preposition EN plus the locative of place from the second person singular personal pronoun SU, meaning “in You.”  Finally, we have the first person singular aorist active indicative from the verb EUDOKEW, which means “to take pleasure or find satisfaction in, be well pleased, take delight Mt 3:17; 17:5; Mk 1:11; Lk 3:22; 1 Cor 10:5; Heb 10:38; 2 Pet 1:17.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

“in You I am well-pleased.’”
Mk 1:11 corrected translation
“and a voice came from the heavens: ‘You are My beloved Son, in You I am well-pleased.’”
Explanation:
1.  “and a voice came from the heavens:”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now says: “And immediately coming up out of the water, He saw the heavens being divided, and the Spirit descending like a dove on Him; and a voice came from the heavens: ‘You are My beloved Son, in You I am well-pleased.’”

b.  The voice from the heavens is the voice of God the Father, because the next phrase says “My beloved Son.”  Debate continues over whether or not others beside Jesus and John the Baptist heard the voice of the Father.  I believe others did hear the voice, since John heard the voice of the Father.  Besides, this was God’s formal, public declaration that Jesus is the Messiah and His Son, and that He is qualified to enter upon the public ministry He is about to perform.

c.  This declaration by the Father was not only made for the benefit of Jesus, John the Baptist, the other people at the Jordan River, but also for the entire angelic creation to hear.  This was a highly significant event in the resolution of the angelic conflict.  We know this because the very next thing that happened in the life of our Lord was His testing by Satan in the desert.  As soon as God the Father makes the public proclamation about His Son, Satan is permitted to test Him with the most insidious and evil of tests.


d.  The word “heavens” is plural and refers to all three heavens.  The sound traveled throughout both the second and third heavens to be heard in the atmosphere of the first heaven.
2.  “‘You are My beloved Son,”

a.  Mark then quotes what was said by God the Father and heard by those at the Jordan River.  This is basically the same statement made in Mt 3:17, “This is My beloved Son, in whom I am well pleased.” And Lk 3:22, “You are My beloved Son, in You I am well-pleased.”  Notice that Luke quotes directly from Mark, while Matthew paraphrases what was said.  This is one of the proofs that Luke used Mark as one of his source documents in writing his history, which indicates that the gospel of Mark was clearly written before the gospel of Luke.

b.  So how/where did Mark get his information for this quote?  One of the disciples of John the Baptist, who was present at this event was Andrew, the brother of Peter.  Jn 1:40-41, “Andrew, the brother of Simon Peter, was one of the two who heard from John and had followed him.  He first found his own brother, Simon, and said to him, ‘We have found the Messiah’ (which is translated Christ).”  Mark got his information from Peter, who was either at the Jordan River the day this occurred or he was told about it by his brother Andrew and then told Mark years later.

c.  The significance of this statement is that God the Father is clearly, dramatically, and dogmatically stating for all to hear that Jesus of Nazareth is His Son, the Son of His eternal, infinite love.  This statement guarantees that Jesus is eternal God, a member of the Trinity, the Son of God, and therefore, the Messiah.  God the Father is also declaring that Jesus is loved by Him, which means that Jesus is perfect and without sin, human good, or evil.  God cannot and doesn’t love imperfection.  He loves perfection.  He loves the perfect righteousness of His Son.

d.  God the Father makes this same declaration about Jesus at the transfiguration of Jesus, Mk 9:7, “Then a cloud formed, overshadowing them, and a voice came out of the cloud, “This is My beloved Son, listen to Him!”


e.  “Jesus never refused to accept the title ‘Son of God’ when He was so addressed by God the Father at His baptism or on the Mount of Transfiguration.  Nor did He refuse it when the demons so hailed Him as He cast them out of their victims (Mk 3:11: ‘you are the Son of God!’), or even when Satan challenged Him in the wilderness temptations (Lk 4:3: ‘If you are the Son of God, tell this stone to be become bread’).”

3.  “in You I am well-pleased.’”

a.  God the Father then makes another declaration related to the perfection of the Lord Jesus Christ as a true human being.  The Father is well-pleased with the spiritual life that Jesus has lived up to this point of His incarnation.  Jesus has committed no sin, performed no human good, performed no evil, or done no wrong.  Jesus has lived a perfect spiritual life under the guidance and filling of the Holy Spirit.

b.  This formal declaration by God the Father will be challenged by Satan in forty days.  God has declared Jesus to be perfect and sinless.  Satan is going to attempt to prove God the Father wrong about Jesus.  It is almost as though the Father’s declaration was a direct challenge to Satan.  God the Father probably didn’t mean His declaration to be a challenge to Satan, but apparently Satan took it that way.

c.  There has never been a time before, during, or after the First Advent of the Lord Jesus Christ that God the Father has not been totally pleased with the person and work of our Lord.  Even when the Father had to forsake the Son at the Cross and judge Him, our Lord was still perfect and doing the will of the Father.  Therefore, God the Father was still pleased with our Lord even though He was bearing our sins and being judged as a substitute for us.


d.  Since we are also called ‘sons of God’ and are in union with the Lord Jesus Christ, God the Father is also well-pleased with us, because we have believed in Christ.  Positionally God the Father is well-pleased with us.  Now we have the opportunity and privilege of executing the same spiritual life that our Lord had and pleasing God in all things.
4.  Commentators’ comments.


a.  “The relationship between the Father and the Son is one of love (Jn 3:35; 15:9; Col 1:13).  The word ‘beloved’ (agapētos), carrying with it a strong sense of ‘only-beloved’, is employed in the Synoptics only of the Christ, either directly (Mt 17:5; Mk 1:11) or by inference (Mt 12:18; Mk 12:6).  This love is returned and mutual (Jn 14:31; cf. Mt 11:27).  Since this love is historically prior to creation (Jn 17:24), it follows that, though known by men only as revealed in Jesus Christ and in redemption (Rom 5:8), it is of the very nature of the Godhead (1 Jn 4:8, 16), and that Jesus Christ, who is love incarnate and personified (1 Jn 3:16), is God’s self-revelation.”


b.  “The words are a combination of Ps 2:7 and Isa 42:1.  Taken together, they show that although Jesus was God’s son, as God’s servant he had to suffer and die to carry out God’s work, and perhaps this reflects Mark’s understanding of the meaning of Jesus’ baptism, as the willing acceptance of this task.  We shall see that his followers were unwilling to accept this path for Jesus, and even more unwilling to accept it for themselves.”


c.  “Jewish teachers who believed that God no longer spoke through prophets believed that he now spoke to them by means of a voice from heaven, although this was not considered as important as prophecy.  Here Mark shows that both a voice from heaven and John’s prophecy testify to Jesus.   In Jewish stories the voice from heaven occasionally quoted Scripture, and most scholars think that the voice here refers to two or three Scriptures: Ps 2:7, about the royal Messiah, the Son of God; Isa 42:1, about the suffering servant; and Gen 22:2, about Abraham sacrificing his beloved son.  The wording of Mark’s text is closest to Psalm 2:7 and Genesis 22:2.”


d.  The baptism of Jesus “was our Lord’s pledge to carry on to completion the work He had come from heaven to perform.  This was ratified in heaven, and Jesus was publicly consecrated to this service when there came a voice from above saying, ‘You are My beloved Son, in whom I well pleased.’  He who had been baptized as identifying Himself with confessed sinners was thus declared to be Himself the sinless One.”


e.  “The Father’s words, expressing His unqualified approval of Jesus and His mission, echoed three verses: Gen 22:2; Ps 2:7; Isa 42:1.  In the first declaration, ‘You are My Son,’ the words ‘You are’ affirm Jesus’ unique sonship with the Father.  The significance of these words is found in Ps 2:7 where God addressed the anointed King as His Son.  At His baptism Jesus began His official role as God’s Anointed One (cf. 2 Sam 7:12-16; Ps 89:26; Heb 1:5).  The second clause, ‘whom I love,’ is literally, ‘the Beloved One’.  This is either a title (‘the Beloved’) or a descriptive adjective (‘beloved’ Son).  As a title it stresses the intensity of love between God the Father and the Son without losing its descriptive force.  As an adjective, it can be understood in the Old Testament sense of an ‘only’ Son (Gen 22:2, 12, 16; Jer 6:26; Amos 8:10; Zech 12:10), equivalent to the Greek adjective monogenēs (‘only, unique’; cf. Jn 1:14, 18; Heb 11:17).  This more interpretive rendering points to Jesus’ preexistent sonship.  The words ‘with You I am well pleased’ point to the kind of kingly Son Jesus was to be in His earthly mission.  The verb eudokēsa is in the past tense (“I was well pleased”).  Timeless in force, it is rendered in English in the present tense to indicate that God is pleased with His Son at all times.  God’s delight never had a beginning and will never end.  These words come from Isa 42:1 in which God addressed His Servant whom He had chosen, the One in whom He delights, and on whom He had put His Spirit.  Isa 42:1 begins the first of a series of four prophecies about the true Servant-Messiah in contrast with the disobedient servant-nation of Israel.  The true Servant would suffer greatly in fulfilling God’s will.  He would die as a ‘guilt offering’ (Isa 53:10), and He Himself would serve as the sacrificial Lamb (Isa 53:7-8; Jn 1:29-30).  At His baptism Jesus began His role as the Lord’s suffering Servant.  Mark gives prominence to this feature of Jesus’ messianic mission (Mk 8:31; 9:30-31; 10:32-34, 45; 15:33-39).  Jesus’ baptism did not change His divine status.  He did not become the Son of God at His baptism (or at the transfiguration, Mk 9:7).  Rather, His baptism showed the far-reaching significance of His acceptance of His messianic vocation as the suffering Servant of the Lord as well as the Davidic Messiah.  Because He is the Son of God, the One approved by the Father and empowered by the Spirit, He is the Messiah (not vice versa).  All three Persons of the Trinity are involved.”
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