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

 is the postpositive conjunction DE, which is used as “a marker connecting a series of closely related data or lines of narrative, translated and.  It is frequently used in lists of similar things, with a slight call of attention to the singularity of each item.”
  With this we have the preposition HUPO plus the ablative of agency from the masculine plural indefinite pronoun TIS, meaning “by some.”  Then we have the conjunction HOTI, which is used to indicate the content of a verb of mental activity (what people thought—see the previous verse for the governing verb).  It is translated “that.”  This is followed by the nominative subject from the masculine singular proper noun ĒLIAS, meaning “Elijah.”  Next we have the third person singular aorist passive indicative from the verb PHAINW, which means “to appear; to be revealed.


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  This is brought out in translation by use of the English auxiliary verb “had.”


The passive voice indicates that Elijah had produced the action.


The indicative mood is declarative for a simple statement of fact.

“and by some that Elijah had appeared,”
 is the continuative use of the postpositive conjunction DE, used in a series of closely related statements, meaning “and.”  With this we have the ablative of agency from the masculine plural adjective ALLOS, meaning “by others.”  Then we have the conjunction HOTI, which is used to indicate the content of a verb of mental activity (what people thought—see the previous verse for the governing verb).  It is translated “that.”  This is followed by the nominative subject from the masculine singular noun PROPHĒTĒS with the indefinite adjective TIS, meaning “a certain prophet” or “some prophet.”  With this we have the possessive genitive or descriptive genitive from the masculine plural article and adjective ARCHAIOS, meaning “of old.”  Finally, we have the third person singular aorist active indicative from the verb ANISTĒMI, which means “to stand up; to arise; to rise up.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that some prophet of old times had produced the action.


The indicative mood is declarative for a simple statement of fact.

“and by others that some prophet of old had risen up.”
Lk 9:8 corrected translation
“and by some that Elijah had appeared, and by others that some prophet of old had risen up.”
Mk 6:15, “But others were saying, ‘He is Elijah.’  And others were saying, ‘He is a prophet, like one of the prophets of old.’”

Explanation:
1.  “and by some that Elijah had appeared,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Now Herod the tetrarch heard all that was happening; and he was greatly perplexed, because it was said by some that John had been raised from the dead, and by some that Elijah had appeared, and by others that some prophet of old had risen up.”  “Elijah, the most spectacular of the Hebrew prophets, had ascended alive into heaven, and the prophet Malachi (4:5) had predicted that he would return to prepare the way for the Messiah.”


b.  Some of Herod’s advisers had speculated that Jesus wasn’t Jesus of Nazareth, but John the Baptist raised from the dead.  Some of Herod’s other advisers speculated that Jesus was actually the predicted appearance of Elijah, which also implied that this was the time of desolation, the period the Tribulation during which Elijah was to minister for three and a half years (which coincidentally was the length of our Lord’s public ministry).  The prophecy of Elijah returning is stated in Mal 4:5, “Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.”


c.  The scribes taught that Elijah must come first before the advent of the Messiah, Mk 9:11, “They [Peter, James and John] asked Him, saying, ‘Why is it that the scribes say that Elijah must come first?’”  So the Old Testament predicted the return of Elijah.  The scribes taught that Elijah must come back first before the Messiah would come.  And so some of the advisors to Herod suggested that Jesus was the return of Elijah (perhaps in a spiritual sense rather than in a physical sense).
2.  “and by others that some prophet of old had risen up.”

a.  The third theory by other advisers at Herod’s court suggested that Jesus was some prophet of old that had risen up from the dead.  Just as John had declared that he was not Elijah or some prophet of old (Jn 1:21, “And then they asked him, ‘What then?  Are you Elijah?’  And he said, ‘I am not.’  ‘Are you the Prophet?’  And he answered, ‘No.’”) so Jesus never claimed to be Elijah or any other prophet of old.

b.  When Jesus asks the disciples “Who do people say that I am?” the disciples give the same answer as the advisors in Herod’s court, Mt 16:14, “And they said, ‘Some say John the Baptist; and others, Elijah; but still others, Jeremiah, or one of the prophets.”  Obviously these Jewish speculators firmly believed in resuscitation and/or resurrection from the dead.


c.  The theory that Jesus was one of the prophets is loosely based on the statement in Dt 18:15, “The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.”


d.  Herod was getting all kinds of advice from his intelligence service, but none of it was accurate advice.  This is why the burning question on the lips of the High Priest to Jesus was so critical during Jesus’ questioning: “Are you the Messiah?”
3.  Commentators’ comments.


a.  “The expectation that Elijah would return prior to the end is assumed to be generally known and recognized in the Gospels (Mk 9:11; Mt 17:10 etc.).  How tense was the expectation may be seen from the report that the people thought it possible John the Baptist might be Elijah (Jn 1:21, 25) and that there were circles which were convinced that Jesus was Elijah.”


b.  “Two other popular suggestions added to Herod’s perplexity.  Some suggested that Elijah had appeared.  It is difficult to know whether this identifies Jesus specifically with Malachi’s promised prophet (Mal 3:1; 4:5) or whether it is an indirect way of saying that Jesus is a prophet of the final age of history.  The third suggestion, that Jesus is one of the old prophets raised, is general.  The last idea, of a returning prophet of old, was common in Judaism.  Prophets who were suggested to be returning include Moses, Jeremiah, and Isaiah (2 Macc. 2:4–7; 15:13–14; 2 Esdr 2:18; Mt 16:14).  The description reflects popular respect for Jesus.  Jesus as prophet recalls the view of the crowd in Lk 7:11–17.   Mk 6:15 is parallel to Luke here, except in describing Jesus’ relation to the prophets of old.  Mark says He is like (hōs) them, not that He is one of them raised.  It could well be that Luke is explaining Mark’s remark, since the idea of raising up someone may simply refer to someone coming on the scene.”


c.  “Luke’s point in the account seems to be that everyone, even in the highest levels of government, was talking about the ministry of Jesus and the Twelve.”


d.  “Herod’s question, ‘Who is this about whom I hear such things?’ presents the defining issue for this longer section; indeed, it is paradigmatic for the whole of Luke’s story, since crowds of all sorts align themselves with and against the purpose of God by their perception of Jesus and their willingness to identify themselves with Him.  Within this terse report, however, only popular opinion regarding Jesus’ status is indicated.  In the view of the crowds who have Herod’s ear, Jesus’ status is firmly rooted in the prophetic tradition, though there are differences of viewpoint even here.”


e.  “The purpose of this section is to indicate that the whole nation’s attention was focused on Jesus Christ’s ministry.  The knowledge, discussion and interest in Jesus’ ministry reached right into the king’s palace; we could have no more penetrating insight into the widespread impact of Jesus’ preaching and miracles than this glimpse of King Herod’s perplexity and the theories of his courtiers.  The nation was not prepared to recognize Jesus’ claim to be their messianic king, but their secular king was taking notice!  The nation’s political leaders were not prepared to recognize Jesus’ claim to be their messianic king, but their king was taking notice!  Study the three gospel records closely; you will see how Herod and his advisors vacillated between different opinions.  The record itself is not contradictory, but faithfully records Herod’s contradictory statements—and who would not be contradictory in his circumstances?”


f.  “The people thought Jesus was a resurrected prophet, possibly the recently murdered John, or the long-dead Elijah who was understood as having to return to inaugurate the age to come (Mal 4:5), or one of the ancient prophets like Isaiah, Jeremiah, or Ezekiel resurrected.  So Herod, and in effect the entire populace of Galilee, had begun to ask the big question of who Jesus was.  When John the Baptist was living, Herod was interested in questions of morality and the prophetic eccentricities (as he viewed them) of the strange seer.  But now his questions were about the person of Jesus. ‘Who exactly was He?  Was He just one more prophet or holy man?  Or was he really some kind of invasion from the world beyond?’”
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