John 1:1
Luke 9:62
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 is the transitional use of the postpositive conjunction DE, meaning “Then” and introducing a different speaker on stage.  With this we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  The phrase ‘to him’ is not found in three of the best and oldest manuscripts: Papyrus 45, 75 and Codex B (Vaticanus), or the Egyptian (Coptic) translation.  It is found in Codex Sinaiticus and some minuscules, which is why Nestle-Aland text retained it in brackets.  It is probably not original.

“Then Jesus said [to him],”
 is the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  With this we have the nominative masculine singular aorist active participle of the verb EPIBALLW, which means “to put or lay one’s hand on something.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that no one produces the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after putting.”

Then we have the accusative direct object from the feminine singular article, used as a possessive pronoun, and noun CHEIR, meaning “his hand.”  This is followed by the preposition EPI plus the accusative of place from the neuter singular noun AAROTRON, meaning “on the plow.”  Next we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle of the verb BLEPW, which means “to look; to see.”


The present tense is a descriptive present of what the person plowing does at that moment and thereafter.


The active voice indicates that no one plowing produces the action of looking behind them.


The participle is circumstantial.

This is followed by the preposition EIS plus the accusative of place from the neuter plural article and adverb of place OPISW, which means “to the rear” or “to his behind.”  Literally this says “to the places behind.”

“‘No one, after putting his hand on the plow and looking to the rear,”
 is the predicate nominative from the masculine singular adjective EUTHETOS, meaning “fit, suitable, usable, convenient Lk 9:62; 14:35; Heb 6:7.”
  Then we have the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that ‘no one looking back’ produces the state of being fit.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of advantage from the feminine singular article and noun BASILEIA plus the possessive genitive or genitive of identity from the masculine singular article and noun THEOS, meaning “for the kingdom of God.”

“is fit for the kingdom of God.’”
Lk 9:62 corrected translation
“Then Jesus said [to him], ‘No one, after putting his hand on the plow and looking to the rear, is fit for the kingdom of God.’”
Explanation:
1.  “Then Jesus said [to him],”

a.  Jesus replies to the third man as He did to the other two.  He speaks directly to the man, but the words are designed for all who believe in and follow the Lord.


b.  Jesus is not rude, unkind, or thoughtless in His remark.  His statement is not only designed to teach, but also designed to challenge the man and the others listening.  Because the words “to him” are likely not a part of the original text or what Jesus said, our Lord’s address might be directed at the entire group of people following Him.

2.  “‘No one, after putting his hand on the plow and looking to the rear,”

a.  One of the great debates in this verse is whether or not the subject ‘no one’ refers only to believers or only to unbelievers.  Those who argue for this being addressed only to believers put the emphasis on the phrase “putting his hand to the plow,” which is a metaphor for believing in Christ, that is, beginning to follow Him.  Those who argue for this being addressed only to unbelievers put the stress on the following phrase “fit for the kingdom of God,” that is they are unfit to gain entrance into the kingdom of God.


b.  Putting one’s hand to the plow is a metaphor or word picture for beginning an action.  It describes by analogy a person believing in Christ and beginning the process of learning about the spiritual life and beginning to live it.


c.  The phrase “looking to the rear” is a metaphor for missing one’s former life and remembering with fondness where you have been and what you have done.  This could be true for both believers and unbelievers.


d.  The result of looking to the rear while trying to plow forward is a crooked furrow.  The person plowing gets off course in the spiritual life.  Therefore, is crookedness is a picture of carnality, which makes one’s unfit for the kingdom of God.

3.  “is fit for the kingdom of God.’”

a.  To say that no one is fit for the kingdom of God can only apply to the unbeliever, if we look at this saying as meaning that a person considers believing in Christ, but does not complete the process, because he/she looks back at their former life of sin and desires to stick with it.


b.  To say that no one is fit for the kingdom of God can only apply to the believer, if we look at this saying as meaning that a person believes in Jesus, but then longs for the things of his former life as an unbeliever and returns to a state of perpetual carnality.


c.  The phrase ‘the kingdom of God’ refers to the millennial reign of Christ (1 Cor 15:24), which our Lord turns over to God the Father at the end of our Lord’s thousand-year reign.  One of the blessings and rewards that believers in perpetual carnality and/or Christian degeneracy do not receive is being allowed to rule with Christ during His thousand year reign.  It is questionable and problematic whether they remain in heaven during this time, since they are part of the bride of Christ and would probably not be separated from Him.  Clearly this passage teaches that some are not fit to enter the millennial reign of Christ, and if these are believers, then we have to account for the fact that they don’t get to be with Christ during His millennial reign.  Perhaps they remain in heaven, but don’t get to participate in the millennial reign of Christ.  They miss out on their blessings in time that Christ has been guarding for them.  Unbelievers are not fit to enter the millennial reign of Christ, because they refuse to believe in the unconditional love that Jesus had for them, when He bore their sins and was judged as a substitute for them.


d.  Therefore, if this man is an unbeliever on the verge of believing in Jesus, but looks back with pleasure to his former life, he is not fit for the kingdom of God.  And if this man is a believer, who desires to go back and relive his life of carnality as an unbeliever, he too is not fit for the kingdom of God.


e.  The only people fit for the kingdom of God are those who put their hand to the plow and do not look back.  Phil 3:13-14, “Brethren, I do not consider myself to have won, but [I think about] one thing—on the one hand forgetting what is behind but on the other hand straining toward the things which are ahead; I keep running to the goal for the purpose of the reward belonging to that invitation from above from God by means of Christ Jesus.”

4.  Commentators’ comments.


a.  “Once the race is begun, the athlete must not allow himself to be distracted by anything.  Not only so, but he does not look back (Lk 9:62), nor to left or right, but keeps his attention fixed on the goal, concentrating only on it; and this exclusive attachment is the secret of his endurance and perseverance.”


b.  “This agricultural proverb is as old as Hesiod.  Pliny observes that the ploughman who does not bend attentively to his work goes crooked.  It has always been the ambition of the ploughman to run a straight furrow.  Looking to the things behind is fatal as any ploughman knows.  [Regarding the three men:] The first case is that of inconsiderate impulse, the second that of conflicting duties, the third that of a divided mind.”


c.  “Jesus’ reply is really a warning, since He sees a danger in the request.  One may follow Him initially, only to long for the old life later.  Such looking back does not promote spiritual health.  If one is going to follow Jesus, one needs to keep following Him and not look back.  Jesus’ reply here is not so much a refusal as it is a warning.  The nation of Israel looked back after the exodus (Ex 16:3).  Lot’s wife looked back after departing Sodom (Gen 19:26).  Once we commit to Jesus, we are to hold fast our confession.  If one confesses Jesus, only to renounce permanently that confession later, then the apparent confession is false, and one’s position is as perilous after the ‘departure’ as before the profession.  Perhaps in the desire to bid farewell, the heart never leaves the attachment to old values and the old way of life.  It is this lack of a clean break that Jesus warns against here.  To follow Jesus means to not look back to the way life was before one came to follow Him.  Good service requires undivided loyalty.  Discipleship is not an emotional decision of one moment, but a walk of life.  The metaphor is proverbial.  It refers to plowing with the eyes ahead so that one plows a straight furrow.  This is especially necessary in Palestine, where a backward look might easily knock one off course in the rocky soil.  While one hand guides the plow and the other goads the oxen, the eyes should look ahead to where the farmer is directing the plow.  This idea has many parallels in ancient literature.  A person who tries to follow Jesus but looks back during the journey is not suitable for the kingdom.  Double-minded discipleship is worthless.  The issue is how one serves and follows Jesus effectively.  These categories come after an initial commitment, though the two processes are closely related.  Though the demand is present, absolute, and incumbent on those who desire to please Him, God is gracious to those who fall and desire to repent [recover].  One who falls should turn and continue to rely on God’s goodness (Lk 22:32).  By contrast, one who turns back—renouncing one’s commitment without reservation or regret—is unfit for the kingdom.  For Jesus, discipleship is serious business and an all-consuming priority in terms of the constancy of one’s allegiance.  Following Him is not a task which is added to others like working a second job.…  It is everything.  It is a solemn commitment which forces the disciples-to-be to reorder all their other duties.  Jesus gives such a call to these three men. The new era He brings and what He represents demand total commitment.”


d.  “Jesus’ servants should not have divided interests, like a farmer who begins plowing and looks back.  Since Jesus was on His way to Jerusalem, the man had to make up his mind right then as to what he was going to do.  Interestingly Luke did not record the outcome of any of Jesus’ conversations with the three men.”


e.  “Luke brings to a close his introduction to the journey narrative by asserting through the repetition of rigorous demands the nature of commitment required of those who would follow Jesus on the journey.  They must match the depth of his resolution to serve the purpose of God, even when it leads to rejection and execution.  Apart from conviction measured in these terms, the lessons of discipleship cannot be fully absorbed.”


f.  “Here the plowman who looks back is the would-be disciple whose mind is still partly on the life he left to follow Jesus.  The work of the kingdom of God requires singleness of purpose.”


g.  “The third example is similar to the second, but in this case the man already had a ministry (he had already put his hand to the plow) and was asking for a ‘time out’ for his personal requirements.  This, too, is below the standard of commitment which Christ expects of His followers.”


h.  “The reason the ploughman must not look back was not because he would fail to plough in a straight line.  Rather it was because he needed all his concentration so that he might push down hard and dig deep enough into the ground.  He had to watch for stones and boulders too, since they could wreck so light a tool,”


i.  “The kingdom of God is for those who have decided to follow Him and who do not keep longingly looking back.”
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