John 1:1
Luke 9:60
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 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to the son.  This is followed by the second person singular aorist active imperative of the verb APHIĒMI, which means “to allow; to tolerate.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the spiritually dead are to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object and ‘subject of the infinitive’ (which follows) from the masculine plural article and adjective NEKROS, meaning “the dead.”  With this we have the aorist active infinitive from the verb THAPTW, which means “to bury.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the dead produce the action.


The infinitive functions like a finite verb in the accusative-infinitive construction.

Next we have the accusative direct object from the masculine plural article and adjective NEKROS with the possessive genitive from the third person masculine plural reflexive pronoun HEAUTOU, used as a possessive pronoun and adjective, meaning “their dead.”

“Then He said to him, ‘Allow the dead to bury their dead;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subjective from the second person singular personal pronoun SU, meaning “you.”  This is followed by the nominative masculine second person singular aorist active participle of the verb APERCHOMAI, which means “to go away; to depart; to go.”


The present tense is a customary present tense, which describes what is reasonably expected to occur right now.


The active voice indicates that the son is expected to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going.”

Next we have the second person singular present active imperative of the verb DIAGGELLW, which means “to proclaim; spread the news about.”


The present tense is a customary/durative present, which describes an ongoing action for the rest of this son’s life.


The active voice indicates that the son is expected to produce the action.

 
The imperative mood is a command.

There is no temporal adverb ‘everywhere’ as included in the NASB translation.  In fact it is nothing more than wishful thinking on the part of this translator, since there are places where the Holy Spirit says ‘Don’t go’ (like when He told Paul to avoid the province of Asia, when the timing to go there was wrong).  Finally, we have the accusative direct object from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“however you, after going, proclaim the kingdom of God.’”
Lk 9:60 corrected translation
“Then He said to him, ‘Allow the dead to bury their dead; however you, after going, proclaim the kingdom of God.’”
Mt 8:22, “But Jesus said to him, ‘Follow Me, and allow the dead to bury their own dead.’”
Explanation:
1.  “Then He said to him, ‘Allow the dead to bury their dead;”

a.  Jesus replies to the son whose father has died, who has asked permission to depart and first bury his father before following Jesus on a permanent basis.  Jesus’ statement only makes sense, if we understand that He is talking about two different kinds of death here.  Those who are literally, physically dead are incapable of burying anybody.  They are incapable of movement of any kind.  In addition, those who are physically dead are incapable of receiving permission to do anything, since they have no cognitive function (they cannot think or hear).  In order to receive permission to do anything a person has to be able to hear the permission given and then mentally process the fact that they have been permitted to do what they ask.  A dead person can do neither of these things.


b.  Therefore, “the dead” does not refer to someone who is physically dead, but to someone who is spiritually dead, that is, to those who are unbelievers.  We might ask, ‘How are they dead?’  They are dead in their trespasses and sins (Eph 2:1).  Therefore, Jesus is telling the man to allow the unbelievers in his house/family to bury his father, who is physically dead.  The word “their” refers to the other members of his family.  The second use of the word “dead” refers to his father, who has physically died.


c.  Jesus is telling this believer that he needs to attend to the needs of the living and allow the unbelievers to deal with the needs of those who are dead spiritually and physically.

2.  “however you, after going, proclaim the kingdom of God.’”

a.  In contrast to the unbelieving members of this man’s family, he personally has a job to do for the Lord which is far more important than dealing with the physically dead.  Jesus needs this man to go and proclaim the kingdom of God, that is, to go and proclaim the message of the gospel.


b.  The big question that few see or answer here is: ‘To whom is Jesus most likely sending him?’  It isn’t the Gentiles, since that responsibility belonged to Paul.  The man was being sent back to his own family to proclaim the message of the gospel.  The participle “after going” implies the direct object “home.”  Thus Jesus is sending the man back to his own hometown and his own household with the message of the gospel: “after going home, proclaim…”  The man asked to go home and bury his father.  Jesus gives him permission to do so, but tells him that his primary concern should be the evangelization of those who knew and loved his father.  Family, friends, and neighbors need to hear about the kingdom of God before they die.  That was the critical issue in Jesus’ mind and the duty to which He assigned this disciple.


c.  This man was a disciple of Jesus, because he already understood the technical meaning of the phrase “the kingdom of God.”  The man had learned enough to take that message of the arrival of the spiritual kingdom of God in the person of Jesus to others and present it.  Jesus would not ask him to go and talk about something he knew nothing about.  Jesus was sending him to evangelize the world, but that world began with the people he knew best.


d.  Therefore, Jesus grants the request of this disciple.  He is allowed to leaving from following Jesus and return to his hometown, where he is to not engage in all the formality and ritual of burying his father, but to engage the people in the message of the gospel.  The man’s focus must not be on the dead, but on the living, who need to believe that Jesus is the Christ.

3.  Commentators’ comments.


a.  The Louw-Nida lexicon suggests that the expression ‘let the dead bury their dead might be “an idiom, possibly an adage, meaning ‘that is not what I mean, that is not the issue, that is not the point.’  Thus meaning: ‘but He said to him, That is not the issue; you go and announce the kingdom of God’.  Some scholars, however, understand this expression as merely a figurative reference to various types of people and thus translate ‘let those who are spiritually dead take care of their own dead.’”
  I quote this to show that some commentators see the first use of the word ‘dead’ as referring to those who are spiritually dead.

b.  “The basic issue at stake was which has the higher priority: God or family?  Jesus saw that the young man was ready for discipleship; therefore He said to him, “Follow Me; and allow the dead to bury their own dead.” [Mt 8:22]  By this He meant that the rest of the young man’s family would be on hand to care adequately for the ailing father and take care of the funeral services. They apparently were not believers in the Lord Jesus and therefore had not yet emerged from spiritual death into eternal life.  That is to say, they were still ‘dead in trespasses and sins’ (Eph. 2:1).  From the standpoint of their spiritual relationship to God, therefore, the other members of the family were dead; and they were perfectly suited to the responsibility of attending to the father’s needs and his ultimate interment.  Rather than waiting around for him to die [a wrong assumption] and thus losing all opportunity for training under Christ’s instruction [he was already trained; otherwise Jesus wouldn’t be sending him anywhere], the young disciple was bidden to put first the call of God to Christian service.”


c.  “The explanation is that the spiritually dead can bury the literally dead.  The harshness of this proverb to the scribe probably is due to the fact that he was manifestly using his aged father as an excuse for not giving Christ active service.  Christ called him to preach, and he was using pious phrases about his father as a pretext.  Many a preacher has had to face a similar delicate problem of duty to father, mother, brothers, sisters and the call to preach.  This was a clear case.  Jesus will help any man called to preach to see his duty.  Certainly Jesus does not advocate renunciation of family duties on the part of preachers.”


d.  “Jesus’ reply involves a pun that is not so much a logical answer as it is a rhetorical response.  The reply is designed by its stark character to show the extent of commitment that discipleship requires.  Instead of allowing the disciple to postpone following Jesus until he has fulfilled a sacred family duty, Jesus tells him to leave the dead to bury the dead.  Some take this obviously impossible task as a literal command to abandon the parent, but this fails to develop the principle intended in the rhetoric.  There are four options: (1) to deny that the remark goes back to Jesus [a non-option for those who believe in the inspiration of Scripture]; (2) to take the remark as a rhetorical overstatement; (3) to see the first use of ‘dead’ as a reference to pallbearers through appeal to (mistranslated) Aramaic [if it is mistranslated, then it is not an option]; or (4) to see here a reference to the spiritually dead.  The problem of literalism versus rhetoric is raised because the dead can bury no one.  The contrast with reality reveals the saying’s rhetorical character and argues against a strictly literal interpretation.  The sense is either that the first use of ‘dead’ has a special meaning or that the remark is purely rhetorical, meaning ‘let it take care of itself’ or ‘do not be excessively preoccupied with less important concerns’.  The first ‘dead’ probably refers to those who are spiritually ‘dead’ or, better, separated from God and so not involved in the mission (Eph 2:1–3). The point is that those without kingdom priorities can take care of such matters.  In essence, a ‘best’ excuse—in fact a reasonable one—has been submitted for postponing discipleship.  Nevertheless, Jesus rejects the excuse.  Nothing is to block the pursuit of discipleship and nothing is to postpone its start.  The kingdom’s coming requires such priorities.  Old ways of doing things have passed and new priorities are required.  Many a would-be follower of Jesus has pleaded the requirements of social obligation or prior business demands as an excuse for not meeting the imperative of obedience.  Jesus rejects such excuses.  In contrast comes the priority of doing the disciples’ task: preaching the kingdom.  The disciple is to explain what God is doing. This part of the verse is unique to Luke.”


e.  “The point was that proclaiming the kingdom of God was so important that it could not wait.”


f.  “These words belong to the second in the group of three incidents in which Jesus impresses on potential followers the absolute priority of the claims of the kingdom of God over everything else.  Here he calls on a man to come along with him as his disciple.  The man is not unwilling, but says, ‘Lord, first let me go and bury my father.’  A reasonable request, one might have thought.  Burial took place very soon after death, so, if his father had just died, he would probably be buried the same day.  The man would then be free to follow Jesus.  If he was the eldest son, it was his responsibility to see to his father’s burial.  It may be, however, that he meant, ‘Let me stay at home until my father dies; when I have buried him, I shall be free of family obligations, and then I will come and follow you.’  This is not the most natural way to take his words, although it makes Jesus’ response less peremptory.  But an interpretation that makes Jesus’ demands less peremptory than they seem to be at first blush is probably to be rejected for that very reason.  His demands were peremptory.  Who then are ‘the dead’ who are to be left to bury the dead?  One suggestion is that Jesus’ Aramaic words have been mistranslated into Greek—that He actually meant ‘Leave the dead to the burier of the dead.’  That is to say, there are people whose professional work it is to bury the dead; they can be left to look after this business, but there is more important work for you to do.  But this again detracts from the rigorous peremptoriness of Jesus’ words.  They are best taken to mean ‘Leave the (spiritually) dead to bury the (physically) dead’—there are people who are quite insensitive to the claims of the kingdom of God, and they can deal with routine matters like the burial of the dead, but those who are alive to its claims must give them the first place.  Attendance to the duty of burying one’s parents was held to be implied in the fifth commandment: ‘Honor your father and mother.’  It took precedence over the most solemn religious obligations.  But so important in Jesus’ eyes was the business of following Him and promoting the kingdom of God that it took precedence even over the burial of the dead.”


g.  “Jesus’ famous answer, far from being a hard-hearted rejoinder, exalted the importance and urgency of His call: ‘Let the spiritually dead bury the physically dead.’  The implication was that as a man alive to God, with the call of God upon him, he must do the greater thing—‘proclaim the kingdom of God.’  If you are really on the road with Jesus, life is filled with intense urgency.  We have the words of life.  Life is short.  There is so little time, and we have such good news to proclaim far and wide!”


h.  “The spiritually inert can wait for death; Jesus summoned the spiritually alive to follow him.”


i.  “The precise meaning of the first half of the statement has caused dispute.  Some have found the saying so difficult that resort has been had to mistranslation of a hypothetical Aramaic original.  But the meaning is simply ‘Let the (spiritually) dead bury the (physically) dead’; and gives a good sense.  The suggestion that we simply have a paradoxical way of saying ‘That business must look after itself’ lacks evidence.  Those who do not follow Jesus are regarded as spiritually dead.  They have missed the life associated with the kingdom.  The duty of following Jesus is placed above the most stringent of human duties.  It is possible that the father was old and on the point of death, rather than that he had already died, but in both cases Jesus’ command is rigorous and goes against both Jewish teaching and the ethic of the early church (1 Tim 5:8, ‘However, if anyone does not provide for his own relatives and especially for the members of his family, he has rejected doctrine; in fact, he is worse than an unbeliever.’).”


j.  “What Jesus says is that the man is to let the spiritually dead bury their own physically dead.  The idea is not that the disciples are forbidden to attend funerals of this kind.  But they are really only secular affairs.  Our great concern is with the heavenly life and with Him who bestows it.  The soul of this man’s father had gone beyond his son’s reach; let him attend to his own soul by following Jesus.  Moreover, he has another great obligation, one by which Jesus would honor him especially: proclaim abroad the kingdom of God.”
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