John 1:1
Luke 9:59



 is the transitional/continuative use of the postpositive conjunction DE, meaning “Then; Now” plus the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PROS plus the accusative of place from the masculine singular adjective HETEROS, meaning “to another [person].”  This is followed by the second person singular present active imperative of the verb AKOLOUTHEW, which means “to follow.”


The present tense is descriptive/customary present for an action that is reasonably expected to occur right now.


The active voice indicates that the other person is expected to produce the action.


The imperative mood is an entreaty, not a command.  It is a request.

Next we have the dative direct object from the first person singular personal pronoun EGW, which means “Me,” referring to Jesus.

“Then He said to another [person], ‘Follow Me’.”
 is the transitional/adversative use of the postpositive conjunction DE, meaning “However.”  With this we have the nominative subject from the masculine singular article HO, used as a personal pronoun “he” referring to the other person Jesus invited to follow Him.  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: he said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the other person produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the vocative masculine singular noun KURIOS, meaning “Lord.”  With this we have the second person singular aorist active imperative from the verb EPITREPW, which means “to allow, permit.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety.


The active voice indicates that Jesus will produce the action.


The imperative mood is an imperative of entreaty.

Next we have the dative direct object from the first person singular personal pronoun EGW, which means “me,” referring to this believer.  Then we have the dative masculine first person singular aorist active participle of the verb APERCHOMAI, which means “to go away; to depart.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that this believer intends to produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after departing.”

Next we have the ordinal adjective PRWTOS, meaning “first” in order or sequence of events.  This is followed by the aorist active infinitive of the verb THAPTW, which means “to bury.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the son intends to produce the action.


The infinitive is a complementary infinitive after a verb of allowing/permitting.

Finally, we have the accusative direct object from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “my father.”

“However he said, ‘Lord, permit me first, after departing, to bury my father.’”
Lk 9:59 corrected translation
“Then He said to another [person], ‘Follow Me’.  However he said, ‘Lord, permit me first, after departing, to bury my father.’”
Mt 8:21, “Another of the disciples said to Him, ‘Lord, permit me first to go and bury my father.’”
Explanation:
1.  “Then He said to another [person], ‘Follow Me’.”

a.  Luke gives us a second example of various people’s reaction/response to joining Jesus’ ministry.  The Lord challenges another fellow to follow Him.  This is the second example in a set of three examples by Luke.  The Lord issues the same invitation to this man as He previously issued to other disciples, such as Peter, James, John, Andrew, etc. (Mk 1:17; 2:14), showing that there is equal privilege and equal opportunity in ministering with and for the Lord.


b.  We know nothing about this person other than the fact it is a man, whose father has just died.

2.  “However he said, ‘Lord, permit me first, after departing, to bury my father.’”

a.  In contrast to the Lord’s invitation, this man has what he believes is a legitimate excuse to delay his ministry with the Lord.  The man’s father has just died and word has just come to this man.  We know this because the Jews made every possible attempt to bury their dead the same day as the person died.  This tells us that the man and Jesus wasn’t far from home, when his father died.


b.  Therefore, this son asks for permission from Jesus to excuse him to first go bury his father, with the implication that he will settle his father’s affairs and return as soon as possible.


c.  The son has put social convention ahead of obedience to the will of God.  From the divine standpoint, if the father was a believer, then he is already in the Paradise of Hades with the poor man Lazarus.  If the dead father was not a believer, then there is nothing anyone can do for him.  He is with the rich man across the great gulf fixed between Paradise and the compartment of Hades known as Torments.  So there is really nothing the son can do for his father now.  The Lord needs this son more than his dead father or the rest of his family.


d.  Social obligations and appearances and the needs of his family are more important to this man than the needs of the Lord.  The man has wrong priorities.  The will of God is more important than anything in life we think we are obligated to do.


e.  The Louw-Nida lexicon (35.46) says that this phrase is possibly an idiom, meaning “to take care of one’s father until his death’: ‘allow me first to take care of my father until his death’ Lk 9:59.”  This is stretching the literal meaning a great deal in order to make it seem like the man was asking much more of Jesus than the simple request to depart for a day or two, which seems to be a reasonable request to us and makes Jesus look better if the request is for a much longer period of time.
3.  Commentators’ comments.


a.  “Plummer calls him ‘one of the casual disciples’ of whom there are always too many.  The scribes knew how to give plausible reasons for not being active disciples.  The burial of one’s father was a sacred duty (Gen 25:9), but, as in the case of Tobit 4:3, this scribe’s father probably was still alive [conjecture].  What the scribe apparently meant was that he could not leave his father while still alive to follow Jesus around over the country.”
  This is only a guess in order to make Jesus’ reply seem not so harsh.


b.  “Jesus asks a second man to follow him.  Unlike Levi (Lk 5:28), who when called immediately left all, this man comes up with a reason not to follow, at least initially: he wants to take time to bury his father.  The request seems reasonable, as this responsibility was one of the most important a family member could perform.  Jesus’ teaching often has a surprising twist to portray emphatically what God desires.  The twist in this passage causes the reader to reflect on Jesus’ reply.  The man’s reaction seems normal.  Proper burial was a major concern in ancient culture.  That religious purity was regarded as less important than burying the dead shows that burying the dead was a Jewish ethical priority.  The language of the request follows 1 Kg 19:19–21, where Elisha asked Elijah for permission to kiss his parents good-bye.  So in refusing this request, Jesus describes a demand that is greater than this important familial responsibility, that is seemingly rooted in the commandment to honor one’s parents.  The ability to set priorities that go beyond the Ten Commandments may suggest the presence of messianic authority.  The new Moses has come.  Following Jesus is top priority.  Is the remark as harsh as it seems, or is the father already dead and awaiting burial?  Arndt (1956: 277 [Suggested by A.T. Robertson in 1925, long before Arndt]) argues that the man is asking to wait until his father has passed away—whenever that may be.  If this is the request, then discipleship is delayed indefinitely and the rebuke seems more reasonable.  Adherents of this view argue that it is unlikely that a man with a dead father awaiting burial would be out traveling about town.  Those who prepared a body for a funeral were unclean for a week and therefore would not be out in public, except for the funeral.  If this view is correct, then the son wants to postpone devoting himself to Jesus until basic familial duties are behind him, putting commitment to family ahead of service to the kingdom. Jesus’ response shows that His call has priority.  However, the request is parallel to Lk 9:61–62, where an immediate request is in view.  Plummer (1896: 266) also seems to reject Arndt’s explanation, though he allows that perhaps the father is very ill.  Rejecting this ‘down the road’ option argues more correctly that Jesus’ reply about burial becomes unnecessary if a later burial were in view.”


c.  “The second man was called by Jesus (what an honor!), but he was rejected because he would not take up the cross and die to self.  He was worried about somebody else’s funeral when he should have been planning his own!  Jesus is not suggesting here that we dishonor our parents, but only that we not permit our love for family to weaken our love for the Lord.”


d.  “The man’s reply that he first wanted to go and bury his father has been variously interpreted.  Some maintain that the man’s father was dead already.  It would seem strange if that was the case for he would certainly have been engaged in the burial procedure already.  [Not if the message of his father’s death had just arrived.]  It is more likely that the man’s father was ready to die [speculation].  His request was to let him wait just a little while before following Jesus.  Perhaps the man also wanted to receive the inheritance from his father’s estate.”


e.  “Jesus called people to take stands that would separate family members from one another.  Those who had greater loyalty to their families than to Jesus could not be accepted into the movement.”


f.  “Jesus makes the most stringent demands on His followers—demands that transcend family ties.”


g.  “Family members would not be outside talking with rabbis during the mourning period, the week immediately following the death.  The initial burial took place shortly after a person’s decease, and would have already occurred by the time this man would be speaking with Jesus.  But a year after the first burial, after the flesh had rotted off the bones, the son would return to rebury the bones in a special box in a slot in the tomb wall.  Thus the son here could be asking for as much as a year’s delay.  One of an eldest son’s most important responsibilities was his father’s burial.  Jesus’ demand that the son place Jesus above this responsibility would thus sound like heresy: in Jewish tradition, honoring father and mother was one of the greatest commandments, and to follow Jesus in such a radical way would seem to break this commandment.”


h.  “The second example seems unduly harsh, until one realizes that burial followed immediately after death (remember Ananias and Saphira—Acts 5); this means, then, that the man’s father was not yet dead, and that he was asking to follow Christ when it was convenient for him to do so.  So Jesus taught that convenience is not to be a consideration in the ministry.”


i.  “The man did not say his father was dead, but only, ‘let me go and bury my father.’  If his father had indeed died, the man would not have been on the road with Jesus [why not?  Could not a messenger come and tell him of his father’s death, especially if the man and Jesus were still close to his home; for all we know, Jesus could have been passing by the son’s house when the invitation by Jesus was offered], but at home tending to the details and the service.  Apparently, the would-be disciple’s father was getting elderly, and the man was asking Jesus’ permission to delay following Him until his father died.  The request revealed that he had no concept of the urgency and importance of the task to which Jesus was calling him.”


j.  “The speaker did not mean that his father had died, but that he was obligated to care for him until he died.”


k.  “The son has just received word of his father’s death.  So the delay was not to be a long one.  Permission to bury his father in no way means that he asks for permission to take care of his father until the latter dies.  If the father were still living, the man would not now be asking to go to him until he as a a son could bury him after his death, and that delay would have been indefinite indeed.”
  Sound logic that refutes the opposite conjecture and speculation.  Plummer (page 266) agrees with Lenski’s argument (or Lenski agrees with Plummer’s argument).
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