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 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them,” referring to the disciples.  Then we have the nominative subject from the masculine singular relative pronoun HOS with the indefinite use of the particle EAN, meaning “Whoever.”  With this we have the third person singular aorist deponent middle subjunctive from the verb DECHOMAI, which means “to receive, welcome; be accepting of someone.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action.


The subjunctive mood is a potential subjunctive, indicating what may or may not happen.

This is followed by the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, used as an adjective modifying the accusative neuter singular article and noun PAIDION, meaning “this little child.”  Then we have the preposition EPI plus the locative of sphere from the neuter singular article and noun ONOMA with the possessive genitive from the first person singular personal pronoun EGW, meaning “in the name of someone, Acts 2:38; 4:17-18; 5:28, 40; Mt 18:5; 24:5; Mk 9:37, 39; 13:6; Lk 9:48; 21:8; 24:47.”
  Here we can translate “in My name.”  Next we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me,” referring to Jesus.  Then we have the third person singular present deponent middle/passive indicative from the verb DECHOMAI, which means “to receive, welcome, etc.”


The present tense is an aoristic, gnomic, and customary present, which describes a fact that is a universal truth and typically happens.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (whoever) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and said to them, ‘Whoever receives this little child in My name receives Me,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular relative pronoun HOS with the indefinite use of the particle EAN, meaning “whoever.”  Next we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me,” referring to Jesus.  Then we have the third person singular aorist deponent middle indicative from the verb DECHOMAI, which means “to receive, welcome, etc.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (whoever) producing the action.


The subjunctive mood is a potential subjunctive, indicating what may or may not happen.

Then we have the third person singular present deponent middle/passive indicative from the verb DECHOMAI, which means “to receive, welcome, etc.”


The present tense is an aoristic, gnomic, and customary present, which describes a fact that is a universal truth and typically happens.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (whoever) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular articular aorist active participle of the verb APOSTELLW, which means “to send: sent.”


The article functions as a relative pronoun, meaning “the One who” and referring to God the Father.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that God the Father produced the action.


The participle is circumstantial.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.

“and whoever receives Me receives the One who sent Me;”
 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the predicate nominative from the masculine singular article and the comparative adjective MIKROS, used as a superlative, meaning “to be the most unimportant, insignificant; or least.”  Then we have the preposition EN plus the locative of place from the adjective PAS and the second person plural personal pronoun SU, meaning “among you all.”  This is followed by the nominative masculine singular articular present active participle of the verb HUPARCHW, which means “to exist; to be: being.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the indefinite person produces the state of being something.


The participle is circumstantial, translated “the one being.”

“for the one being most insignificant among you all,”
 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “this one.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that this one produces the state of being something.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the masculine singular adjective MEGAS, meaning “great.”

“this one is great.’”
Lk 9:48 corrected translation
“and said to them, ‘Whoever receives this little child in My name receives Me, and whoever receives Me receives the One who sent Me; for the one being most insignificant among you all, this one is great.’”
Mt 18:4-5, “Whoever then humbles himself as this child, he is the greatest [Matthew uses the comparative of MEGAS = ‘greater’] in the kingdom of heaven.  And whoever receives one such child in My name receives Me.”

Mk 9:37, “Whoever receives one child like this in My name receives Me; and whoever receives Me does not receive Me, but Him who sent Me.”
Explanation:
1.  “and said to them, ‘Whoever receives this little child in My name receives Me,”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “However Jesus, knowing the thought of their hearts, after taking hold of a little child, stood it beside Himself, and said to them, ‘Whoever receives this little child in My name receives Me, and whoever receives Me receives the One who sent Me; for the one being most insignificant among you all, this one is great.’”


b.  Having place the child next to Him, Jesus now addresses the disciples with a principle of doctrine related to God’s standard for accepting others.  The subject “whoever” refers to any member of the human race, whether believer or unbeliever.


c.  The action of the subject is to receive, welcome, or accept someone else.  Receiving or welcoming someone else is an attitude of unconditional love.  It is the attitude of hospitality that was so famously required in Jewish and Arab culture.  It is the same standard and attitude as the command to love one’s enemies.  It is the entire principle of 1 Corinthians 13.


d.  The little child represents someone on the lowest level of society, the person who is considered totally without value—for example a homeless person or a handicapped person or a child who is not even school aged yet.


e.  The key to the action of welcoming or accepting this person is that we do it in the name of the Lord Jesus Christ.  In other words we do it as His representatives.  If we accept or welcome another person as a representative of Jesus, then we welcome or receive Jesus Himself, because we are doing exactly what He does.  Our Lord welcomes and accepts anyone who believes in Him regardless of their social status or value or lack thereof.

2.  “and whoever receives Me receives the One who sent Me;”

a.  In addition any person who accepts, welcomes or receives Jesus by believing in Him receives, welcomes, or accepts God the Father who sent Jesus.


b.  Here we have another example of the doctrine of procession—the fact that God the Father sent the Son.  This is an indirect way of saying that Jesus is divine, since He could not be sent from God the Father unless Jesus originated from heaven, which makes Him divine.


c.  Receiving Jesus is equivalent to believing in Him.  And by believing in Him we believe that His message is true, His offer of eternal life is true, and His promise of eternal salvation is true.  And if we believe that Jesus’ message is true, then we also believe that God the Father sent Him with this message.  Therefore, we also believe that the Father’s promises are true.

3.  “for the one being most insignificant among you all,”

a.  Then Jesus continues with an explanation of the illustration of the little child.  The little child represents the person being most insignificant in life among all the believers.  Not only does this apply to the Twelve, but to the little group of women who support the group and the other believers scattered throughout Galilee, and even those Roman soldiers and few Gentiles who have heard the message and believed.


b.  Notice that Jesus recognizes that there are varying degrees of value that people put on other people.  The problem with society is that our value system is often so wrong it is incredible.  Who is more valuable to a society, a soldier or an actor?  Who is more valuable to a society, a teacher or an athlete?  Who is more valuable to a society, a doctor or politician?

4.  “this one is great.’”

a.  Notice that this really says “great,” not greater or greatest.  The Greek adjective MEGAS is not a superlative (‘greatest’) nor even a comparative (‘greater’).  It is the simple adjective ‘great’.
  The most insignificant person who welcomes or accepts Christ is great.  Every person who accepts Christ is great.  Every person who does not accept Jesus is not great.  They are less than insignificant.


b.  All of us have the equal privilege and equal opportunity to be great.  All of us can win the race.  All of us can receive the reward, the crown of glory, the crown of righteousness.  All of us can receive gold, silver and precious stones at the evaluation throne of Christ.


c.  God’s system of value begins with faith in Jesus.  We build on that value system by how we welcome or accept others in the name of Jesus.  So each of us can do a ‘system check’ on ourselves by our attitude toward those whom Satan’s society considers of ‘no value’.  They can be and are of just as great a value to God as we are.  How we see others is a reflection of how well we understand, believe, and act upon God’s value system.

5.  Commentators’ comments.


a.  “The comparative adjective mikroteros is in accord with the Koiné idiom where the superlative is vanishing (nearly gone in modern Greek).  But ‘great’ (megas) is positive and very strong.  This saying is peculiar to Luke here.”


b.  “Jesus’ illustration prohibits all comparison between disciples.  Nowhere does He declare that someone is the greatest.  Rather, He speaks simply of greatness.  Greatness can be possessed and pursued, but not through comparison.  The reply comes in two parts.  First, Jesus notes that greatness is not inherent in a person, but is established by one’s relationship to Jesus.  The child does not have greatness, but receiving it in the name of Jesus is the same as receiving Jesus.  To receive Jesus is to receive the God who sent Him.  Jesus is calling on the disciples to change the way they see people: be kind to the ‘lowly,’ act in a way that ignores status.  To be open to the lowly means, in effect, to be open to all, since the ‘mighty’ are rarely ignored.  To receive someone in the name of Jesus means recognizing the value of that person as God’s creature, an attitude that serves to honor God’s work.  Beyond that, to receive such a one is to receive Jesus, who in turn represents God.  When one ministers to people, one receives Jesus and in turn His God.  Jesus also challenges the way people are evaluated.  For him, the least among them is great.  The point is that all in the community are important and that comparison within the community is to be avoided.  If greatness is found in the least, greatness is found in all.  All relative scales are removed.  Commentators miss the point by saying that the verse says the least is the greatest (Plummer 1896: 258).  Love is to be extended to all, for even the least are great.  . Those coming into the kingdom are to humble themselves as children, an action removing the desire for comparison as well, for greatness is found in humility.  Matthew stresses a call for humility that grows out of a simple faith, a point the other parallels lack.  All emphasize the need to receive those who seem to be ‘lowly.’  Luke closes the saying by uniquely indicating that even the least is great.  There are no neglectable people for Jesus.  Such teaching contains a major lesson for Jesus’ followers.  All people count, while comparison counts for nothing.”


c.  “The disciples did not have much love for each other, or they would not have argued over who was the greatest.”


d.  “Jesus set forth the principle that the one who is the greatest is the one who is least among you.”
  Compare this with Bock’s citation of Plummer (see above) “Commentators miss the point by saying that the verse says the least is the greatest.”  Martin, Walvoord and Zuck give a wrong interpretation.

e.  “Jesus calls upon His followers to welcome those of the lowest status, the poor, even this child, ‘in my name’; that is, to act in this way is to perform in a way consistent with Jesus’ own commitments and commission.  He goes so far as to assert that this topsy-turvy social ethic is grounded in the divine purpose.  To honor children is to honor Jesus, and to honor Jesus is to honor the One who sent him—that is, God Himself.  In proclaiming this message of social transformation and transposition, then, Jesus is faithfully representing the ways of God.”


f.  “Jesus was saying that how they related to a child (and by implication all who are lowly) would indicate whether they were related to Him and to God the Father.  Jesus’ followers welcome the lowly, thus demonstrating that they have received Him.  And all who welcome Jesus welcome God the Father also.  The one who is the greatest among Jesus’ disciples is not the one who can boast of the greatest or most prominent relationships, but the disciple who is prepared to identify with the lowly, to receive them, and to minister Christ’s kindness to them.  Some Christians do not know any insignificant or weak members of society, much less have a relationship with them.”


g.  “Jesus does not say ‘is the greatest’; and He thus gives no encouragement to the desire to be above others.  It is possible for all in the Kingdom to have this greatness, and there is no need for anyone to measure himself against others.  The standard is Christ.”


h.  “The superlative is dying out in the Koine, and so in our versions the sense is rendered by translating with superlatives.  But Jesus says MEGAS, ‘great,’ as the goal to be attained and not ‘greater’ or ‘greatest’ in comparison with others.  He wants all His disciples to be ‘great’ in the way indicated, and a mark of this greatness is the fact that we cease prideful comparison with others.”


i.  Marshall, citing a commentator named Schürmann (p. 576f), says, “the clause is concerned not with becoming great by acting as a servant but with being great.  The ‘least’ is the child in the midst of the disciples; the child is ‘great’, and the disciples should forget their desire for pre-eminence and be content to serve the lowly who are truly great in the eyes of God.”
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