John 1:1
Luke 9:47



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the nominative masculine singular perfect active participle of the verb OIDA, which means “to know: knowing.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past, completed action.


The active voice indicates that Jesus produces the action.


The participle is circumstantial.

Then we have the accusative direct object from the masculine singular article and noun DIALOGISMOS, meaning “the thought.”  With this we have the possessive genitive from the feminine singular article and noun KARDIA plus the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of their hearts.”

“However Jesus, knowing the thought of their hearts,”
 is the nominative masculine singular aorist deponent middle participle of the verb EPILAMBANOMAI, which means “to take hold of.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (Jesus) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking hold of.”

This is followed by the accusative direct object from the neuter singular noun PAIDION, meaning “a little child; a very young child” (for example a three or four year old).  Next we have the third person singular aorist active indicative from the verb HISTĒMI, which means “to stand: stood.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it.”  Finally, we have the preposition PARA plus the locative of place from the third person masculine singular reflexive pronoun HEAUTOU, meaning “beside Himself.”

“after taking hold of a little child, stood it beside Himself,”
Lk 9:47 corrected translation
“However Jesus, knowing the thought of their hearts, after taking hold of a little child, stood it beside Himself,”
Mt 18:2, “And He called a child to Himself and set him before them,”

Mk 9:36, “Taking a child, He set him before them, and taking him in His arms, He said to them,”
Explanation:
1.  “However Jesus, knowing the thought of their hearts,”

a.  In contrast to the disciples arguing verbally about which of them might be the greater believer/disciple, Jesus takes action to demonstrate a principle of genuine humility and faith, which are the real characteristics of greatness in the kingdom of God.


b.  Jesus’ action is based upon what He already knows.  Some commentators say that this knowing is a result of the omniscience of Jesus.  Others assert that He probably overheard part of their argument (this is highly likely, though it is possible that the disciples walked far enough behind Jesus on the road and spoke only in whispers, so that Jesus couldn’t hear them).  Another suggestion is that Jesus just used His common sense and realized what was going on behind His back, especially after His revelation of His glory to some, but not all of the disciples.  However, we must remember that Peter, John, and James did not reveal what they had seen until after Jesus’ death.


c.  Obviously God knows our every thought as mentioned elsewhere in Scripture.  In addition, we must remember that Jesus never used an attribute of His deity to benefit Himself as a function of the doctrine of kenosis—emptying Himself of the normal use of His deity.  But then we have to ask ourselves if knowing their thoughts was really a benefit to Him personally or to them (more likely the latter).  So since the passage doesn’t tell us that He was using His deity, Luke’s wording suggests something more than simple human knowledge.  Jesus knew what they were thinking, not what they were saying—that is a function of deity.  We saw this same function of Jesus’ deity in Lk 5:22 and 6:8.  Ps 94:11a, “The Lord knows the thoughts of man.”

2.  “after taking hold of a little child, stood it beside Himself,”

a.  Jesus’ action is then to take hold of a little child.  Whose child is it?  We are not told.  Some suggest that it was Peter’s child, since Peter was married and therefore, likely had children.  However, this is only speculation.  Remember that they are in a house in Capernaum, which could have been Jesus’ home (though He had no children) or Peter’s home or the home of James and John.  Since we are not told all we can do is speculate, which in this case isn’t really helpful to the meaning of the story.  We are also not told whether the child is a boy or girl, since that aspect of the story is also not significant.  What is important is that this little child is under the age of five (the use of the diminutive of the noun PAIS ().  The point is that children this age believe everything they are told, because they trust in their parents to tell them the truth.  They trust from the genuine humility of their soul.

b.  The positioning of the child is designed to focus the attention of everyone on the child.  This gets the disciples’ eyes off of self and on someone else, who is virtually helpless in life and of ‘no value’ in the socio-economic hierarchy of Greco-Roman society.  Little children were more worthless than slaves.  They were the bottom rung on the latter.  Placing the child ‘beside Himself’ indicates a position of value (for example, being at the right hand of God or the left hand of God was something of value that James and John wanted).  Being beside Jesus is also an indication of acceptance, protection, and honor.  Everything the disciples wanted from Jesus, this little child had, and the child had done nothing to earn or deserve it.


c.  The little child isn’t afraid to be surrounded by this group of grown men.  There is nothing to fear when one is in the hands of a loving God.  What a picture of God’s attitude toward all of us, and what a picture of what our attitude in reciprocity should be—total trust and faith.

3.  Commentators’ comments.


a.  “The little child (Peter’s child?) was slipped down by the side of Jesus as He gave the disciples an object lesson in humility which they sorely needed.”


b.  “Jesus deals with the dispute through an illustration.  He brings a child—a person too young to be regarded as great—to His side.  In Judaism, children under twelve could not be taught the Torah, and so to spend time with them was considered a waste.  Jesus’ action reverses cultural expectations.  Jesus acts because He knows the disciples’ thoughts.  Since the term DIALOGISMOS (‘thoughts’) in this verse is tied to the mind, internal thoughts are in view, not verbal arguments.  When such a reference to Jesus’ knowledge appears, correction usually follows.  This event is no exception.  Mark precedes this action with Jesus’ statement that those wishing to be first must be last and be the servant of all (Mk 9:35).  Luke has his own different saying at the end of Lk 9:48.  Matthew lacks both of these extra sayings, so it is also hard to see him as Luke’s source.  Why would Luke alter either Matthew or Mark if he had them in hand, unless he also had access to additional material?  Thus, it would seem that each writer has recounted the event using unique details to which each had access.”


c.  “In His kingdom, the example of greatness is a little child—helpless, dependent, without status, living by faith.”


d.  “Rather than dismissing them in frustration, Jesus provides the disciples with an object lesson of profound significance.  Taking a child, He places the child in a position of honor at His side, then makes a pronouncement that undermines everything that the Roman world would have taken for granted regarding questions of status and social relations.  Children, whose place of social residence was defined at the bottom of the ladder of esteem, normally would not themselves be the recipients of honorable behavior.  Jesus thus turns the social pyramid upside down, undermining the very conventions that led the disciples to deliberate over relative greatness within the company of disciples.”


e.  “The example of selflessness which Jesus placed before His disciples, a Jewish child, had no rights under their law until sonship was conferred on him by a specific act of his father—usually at the age of twelve (the Barmitzvah ceremony); prior to that event he was under the absolute authority of his father.  Jesus, by using a child to illustrate His point, indicated that a Christian is under the authority of His Father and has no rights to press.  [That may be a true principle, but is hardly the point of the illustration.  Faith and trust from an attitude of genuine humility is the point of the illustration, not obedience to authority.]  This, if properly understood, naturally leads to humility.”


f.  “Though loved and cherished, a child was the smallest and most powerless individual in Hebrew culture.  The Talmud regarded spending time with children to be a waste of time.  Keeping company with children added nothing to a man, it was said.  Later in Lk 18:15 we see that the disciples considered Jesus too important to receive children and attempted to send them away.  The disciples undoubtedly thought (in line with their culture) that greatness is determined by the company one keeps—the great associate with the great and deal with matters of great significance, and children are not great or significant.  Seeking to break through the disciples’ selfish ambitions, Jesus presented them with two opposite figures—Himself who was everything to them, and a child who was nothing to them.”


g.  “He used the child as an illustration of unpretentious humility.  The child had not attained any place of importance in society, and was typical of the least (verse 48) of whom our Lord was speaking.”
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