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

 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative subject from the masculine plural article, used as a personal pronoun, translated “they” and referring to the disciples.  With this we have the third person plural imperfect active indicative from the verb AGNOEW, which means “to not know; to not understand; to be ignorant.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular article and noun HRĒMA with the demonstrative pronoun HOUTOS, meaning “this saying; this statement.”

“However they did not understand this statement;”
 is the emphatic use of the conjunction KAI, meaning “in fact.”  Then we have a pluperfect periphrastic construction, which includes the third person singular imperfect active indicative of the verb EIMI, meaning “to be: it was” plus the nominative neuter singular perfect passive participle of the verb PARAKALUPTW, which means “to be hidden; to be concealed.”


The imperfect plus the perfect tenses combine to form the pluperfect aspect, which describes a past, completed action that continued.


The active voice and passive voice combine to describe a passive aspect, which indicates that the statement received the action of being hidden or concealed from their understanding it.


The indicative mood with the circumstantial participle indicates a fact.

This is followed by the preposition APO plus the ablative of separation from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “from them.”

“in fact it was concealed from them,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  The vast majority of uses of HINA plus the subjunctive mood indicate purpose.  Luke is a classical Greek writer and could have easily used EIS plus the articular infinitive to express result.  “In classical Greek HINA was not used to indicate result.  However, in the NT HINA is also used to express result, though only on a rare occasion.”
  There is nothing so special on this occasion to warrant this as result.  Then we have the negative MĒ plus the third person plural aorist deponent middle subjunctive from the verb AISTHANOMAI, which means “to not comprehend, understand or perceive.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the disciples) producing the action.


The subjunctive mood is a subjunctive of purpose with HINA.

This is followed by the accusative direct object from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to Jesus’ statement.

“in order that they would not comprehend it;”
 is the consequential use of the conjunction KAI, meaning “and so.”  Then we have the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The passive voice indicates that the disciples received the action of being afraid.


The indicative mood is declarative for a simple statement of fact.

Next we have the aorist active infinitive of the verb ERWTAW, which means “to ask.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples did not produce the action.


The infinitive is an infinitive of indirect object.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him,” referring to Jesus.  Finally, we have the preposition PERI plus the adverbial genitive of reference from the neuter singular article and noun HRĒMA with the demonstrative pronoun HOUTOS, meaning “about this statement.”

“and so they were afraid to ask Him about this statement.”
Lk 9:45 corrected translation
“However they did not understand this statement; in fact it was concealed from them, in order that they would not comprehend it; and so they were afraid to ask Him about this statement.”
Mk 9:32, “But they did not understand this statement, and they were afraid to ask Him.”

Mt 17:23, “And they were deeply grieved.”

Explanation:
1.  “However they did not understand this statement;”

a.  Luke then contrasts what Jesus said with what the disciples understood.  They failed to understand the meaning of His words.  At first glance we think this really odd, because the words are plain enough and have no hidden meaning.  When a person says that he is going to be arrested by his enemies and put to death the meaning is plain and simple.  And yet the disciples couldn’t understand this.  Why not?  Don’t words have the simple meaning they intend without being a parabolic statement?  Of course they do.


b.  But the disciples didn’t believe that deity could die, which it can’t.  And they also didn’t believe that the Messiah could possibly die, which He can’t (at the Second Advent).  They now believed that Jesus was the Messiah and divine (with the exception of Judas), and therefore, what Jesus said didn’t make sense to them.  They thought it had some other meaning than its plain sense.  They thought He was teaching an allegory or parable or some other hidden meaning behind the words.


c.  If we wonder how Luke might know this, all we have to do is consider the conversations that Luke had with Paul, who had previous conversations with Peter and John, and all the other believers and eyewitnesses Luke must have talked to in his visits with Paul to Jerusalem.

2.  “in fact it was concealed from them, in order that they would not comprehend it;”

a.  Luke then adds a significant reason why the disciples didn’t understand what Jesus said.  What Jesus said about His near future arrest and death was concealed from them.  Who concealed this understanding from them?  God the Father and/or God the Holy Spirit.


b.  God’s purpose was that they not comprehend the words of Jesus at this time.  Eventually Peter would understand these words and rebuke Jesus for saying that the Messiah would die, with the result that Jesus would tell Peter to get behind Him.  And of course the meaning of these words would become perfectly comprehensible after the events occurred.  Then there could be no denying them by anyone.  The actual occurrence of the events would make them crystal clear to the disciples’ minds.

3.  “and so they were afraid to ask Him about this statement.”

a.  As a result of their confusion and lack of comprehension, all the disciples, even Peter, were afraid to ask Jesus about the meaning of what He said.


b.  The disciples often asked Jesus the meaning of parables after Jesus had taught them, and they had done so without any kind of fear of rebuke from Jesus.  So what made this occasion different?  The subject was the authorities of Israel, Jesus being arrested and Jesus dying.  This was not something the disciples wanted to hear about, because they didn’t want Jesus taken from them.  It was easier to live in denial than live in the reality of Jesus’ impending death.


c.  The disciples’ fear here is similar to the person who went to the doctor for a routine checkup and gets a call from the doctor’s office after all the test results come back, asking the person to come see the doctor immediately.   The person is generally afraid to find out that they might have something serious like cancer and have only a couple of weeks to live.  They are afraid to hear the truth.


d.  This was not a sinful fear.  Not all fear is sinful.  Fear of heights is normal and not sinful.  They weren’t afraid of Jesus screaming and yelling at them because of their ignorance and confusion.  However, they were afraid of losing Jesus and didn’t want to hear any more talk about it.


e.  The sequel to this story is found in Lk 18:32-34, “‘For He will be handed over to the Gentiles, and will be mocked and mistreated and spit upon, and after they have scourged Him, they will kill Him; and the third day He will rise again.’  But the disciples understood none of these things, and the meaning of this statement was hidden from them, and they did not comprehend the things that were said.”
4.  Commentators’ comments.


a.  “This explanation at least relieves the disciples to some extent of full responsibility for their ignorance about the death of Jesus.  Plummer says, ‘They were not allowed to understand the saying then, in order that they might remember it afterwards, and see that Jesus had met His sufferings with full knowledge and free will.’  Perhaps also, if they had fully understood, they might have lacked courage to hold on to the end.  But it is a hard problem.”


b.  “The attention shifts to the disciples’ lack of understanding about the prediction.  Jesus’ remark needs explanation since its meaning can be so easily misunderstood.  The point is not that the saying was utterly incomprehensible to them.  The picture of the Son of Man’s betrayal is a perfectly comprehensible idea.  Mt 17:23 says that the disciples were distressed.  In other words, they got the message, but they could not comprehend how this could take place in the context of God’s plan for his Chosen One.  In effect, Jesus was challenging their thinking about how God’s deliverer would function. How could this great salvation figure be betrayed?   They did not grasp this aspect of Jesus’ saying nor did they ask about it.  Lk 18:34 shows that they are in the dark even further down the road.  How could Jesus be God’s agent and be destined for death at the same time?  How did a resurrection fit into all of these events?  Luke adds the point that the disciples did not understand; the meaning of the statement was concealed from them.  The implication is that God or some other spiritual force [? An angel?  What other spiritual forces are there?] was withholding from them a comprehension of what God was doing through Jesus.  The result was a lack of perception, an inability to put the pieces of God’s plan together.  For reasons that are not clear, the disciples did not pursue the issue.  Were they embarrassed that they could not see the point?  Did they fear what the answers might be?  What is clear is that they still needed instruction about Jesus, and they sensed something startling in Jesus’ remarks.  Given their difficulty here, one can see why Jesus told them to let these words sink in.  They must pay attention to Jesus’ words.  Matthew simply speaks of the disciples’ great distress, which indicates that the saying’s content was clear to them.  Luke uniquely stresses the divine concealment.  The disciples will gradually get the picture (Lk 10:21–24; 18:34; 24:16–32, 44–47).”


c.  “Apparently the disciples were still confused as to how Jesus, with His glorious power, could experience a humiliating death.  Nor could they put together the crowd’s reaction to His miracles and His prediction that the nation would turn against Him and kill Him.”


d.  “Luke outlines their failure to hear in four phrases: they lacked understanding, its meaning was concealed, they lacked perception, and they declined to discuss this subject further on account of their fear.  Could it be that God had concealed the meaning of Jesus’ words?  Although their failure to comprehend may serve the divine purpose, it is doubtful that imperception can be attributed to divine intent: (1) the disciples are those to whom the secrets of the kingdom are revealed (Lk 8:10) and (2), in the current co-text, Jesus’ initial injunction assumes that they should be able to understand.”
  An implied agent has to perform the action of the passive verb ‘to conceal’, and there is no other agent for this action than God, Satan, or an angel; and Satan and angels are nowhere to be found in this context.  Green is just flat wrong here.  As Marshall says in his commentary, “the passive again indicates divine action; this is confirmed by the HINA clause, when should be understood as expressive of purpose rather than simply of result.”


e.  “The Bible is God’s revelation, and He is a God who reveals Himself, through Christ; yet, ‘It is the glory of God to conceal things’ (Prov 25:2), and His hiddenness is proclaimed in such passages as Ps 97:2; 1 Tim 6:16.  Moreover, on the other side of Jesus’ ‘revelation’ was the element of concealment, as in Lk 9:45, ‘it was concealed from them, that they should not perceive it,’ and Mk 4:12, ‘so that they [unbelievers] may indeed see but not perceive, and may indeed hear but not understand.’”


f.  “Having just been admonished for their little faith, their reluctance to ask for an explanation can be understood.  Even Peter, James, and John could not unravel this mystery, for that is exactly what it was.  The Old Testament is silent on the Church Age which is founded on Jesus’ resurrection, and the disciples would have been trying to understand Jesus’ teachings within their knowledge of the Old Testament.”


g.  “They were afraid to ask because they were beginning to realize that the ominous destiny facing Jesus had implications for their lives too.  The parallel account in Matthew (17:23), rather than citing fear, says they were ‘filled with grief’ by Jesus’ prediction.  So apparently they were afraid of hearing something that would make them feel sad.”


h.  “Their own preconceived ideas about the coming glorious victory and reign of the Messiah on earth hid Jesus’ meaning from them.  This false preconception kept them wholly in the dark as to what Jesus really meant.  When Matthew says that they grieved, that means only that the sound of the terrible words depressed them.  They even feared to inquire of Him concerning this utterance.  This reveals what hid His meaning from them, there was something badly wrong in their own hearts.  They did not want to know what they were afraid to know, and so they did not actually know.  This psychology is only too true.  They were afraid that what Jesus kept dinning into their ears might actually be true, that the Sanhedrin might actually kill Him.  All their inner being fought against such an idea.  This is not so strange when we see the same thing today, men’s minds resist clear evidence and knowledge because they do not want to have it true and dread that anything like that should be true.  If it is, indeed, true that they would have to change all their thinking, convictions, and conduct, and that they will not do, no matter what is dinned into their ears [this was the exact psychology of the leaders of Israel at the time and to this day].  So the disciples had the picture of their Messiah fixed and would not upset and reverse it to comply with this utterance of Jesus.”
  Marshall makes an astute comment here that complements Lenski’s theory, “Was their fear that of hearing more explicitly something that they did not want to hear?  If so, the disciples were a long way from obeying the command that followed the first prediction of the passion [‘Put these words into your ears’].”
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