John 1:1
Luke 9:41
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 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer; to reply: answering.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is a circumstantial participle with coterminous action with the action of the main verb.

With this we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then answering Jesus said,”
 is the particle of emotion and exasperation W, meaning “O.”  Then we have the vocative feminine singular noun GENEA with the adjective APISTOS, meaning “you faithless generation” or “you unbelieving generation.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the vocative second person feminine singular perfect passive participle from the verb DIASTREPHW, which means “to be perverted.”


The perfect tense is an intensive perfect, which emphasizes the present existing state as a result of a past action or process.


The passive voice indicates that these people received the action of becoming perverted.


The participle is substantival, being used as an adjective.

“‘O you unbelieving and perverted generation,”
 is the preposition HEWS plus the adverb of time from the genitive masculine singular adjective POTE, meaning “until when?” or “how long?”  Then we have the first person singular future deponent indicative from the verb EIMI, meaning “to be: shall/will I be.”


The future tense is a deliberative future, which is used in questions to consult the judgment of another.  Here we have a rhetorical question.


The active voice indicates that Jesus will produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the preposition PROS plus the accusative of association from the second person plural personal pronoun SU, meaning “with you.”  Next we have the additive use of the conjunction KAI, meaning “and” plus the first person singular future middle indicative from the verb ANECHW, which means “to endure; bear with; to put up with.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject (Jesus) in producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the genitive of association from the second person plural personal pronoun SU, meaning “with you.”

“how long will I be with you and put up with you?”
 is the second person singular aorist active imperative of the verb PROSAGW, which means “to bring.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the father is expected to produce the action.


The imperative mood is a command.

Then we have the adverb of place HWDE, meaning “here” plus the accusative direct object from the masculine singular article and noun HUIOS plus the possessive genitive from the second person singular personal pronoun SU, meaning “your son.”

“Bring your son here.’”
Lk 9:41 corrected translation
“Then answering Jesus said, ‘O you unbelieving and perverted generation, how long will I be with you and put up with you?  Bring your son here.’”
Mt 17:17, “And Jesus answered and said, ‘You unbelieving and perverted generation, how long shall I be with you?  How long shall I put up with you? Bring him here to Me.’”

Mk 9:19, “And He answered them and said, ‘O unbelieving generation, how long shall I be with you?  How long shall I put up with you?  Bring him to Me!’”
Explanation:
1.  “Then answering Jesus said, ‘O you unbelieving and perverted generation,”


a.  Jesus then answers the unbelieving and perverted generation, not the father with the demon-possessed boy who is frequently thrown into what appears like epileptic fits by the demon.  The father believed in Jesus.  We know this because (1) he had come to the disciples for help even though they failed to help him, and (2) the father didn’t give up when the disciples failed; he begged Jesus to help, believing that Jesus could do so.  Therefore, this censure by the Lord is not directed at the father or his boy.  If not them, then who?


b.  There are three possibilities with commentators taking various sides on the issue.



(1)  The first suggestion is that the unbelieving and perverted generation refers to the nine disciples.  The problem with this suggestion is threefold: (a) the disciples were not unbelieving or perverted; (b)  the disciples are not a “generation;” they don’t even come close to representing the negative volition of that generation of Jews; (c) the disciples hadn’t done anything so wrong that they deserved to be addressed by the words “unbelieving and perverted.”



(2)  The second suggestion is that the crowd is unbelieving and perverted.  This was certainly true because the vast majority of people were now rejecting the idea that Jesus was the Messiah, and the whole leadership of Israel (with a few minor exceptions) had done so.  This suggestion is certainly more true than the first suggestion, but the problem is that nothing is said in the gospel accounts about the crowd having anything to do with the disciples’ failure to heal the boy.  It is not their fault that the boy wasn’t healed.



(3)  The third suggestion is that the scribes who are arguing with and blaming the disciples for their failure are the objects of Jesus’ words.  They were unbelieving and perverted and were the religious representatives of their generation.  If these are the people Jesus is addressing, then Jesus is not making an issue out of the disciples’ failure, but making an issue out of the general mental attitude of religious leaders of that unbelieving and perverted generation.  Jesus wasn’t upset about His disciples’ failure.  He took issue with the scribes criticizing and judging them.

2.  “how long will I be with you and put up with you?”

a.  This is a rhetorical question to which Jesus does not need the answer, since He already knows the answer.  He will only have to put up with these antagonistic unbelievers and their followers for a few (perhaps six) more months, and then He will able to return to the Father.


b.  The phrase “put up with” not only describes God’s patience toward unbelievers because He is not willing that any should perish, but it also describes God’s attitude of eventual intolerance of sin and unbelief.  God puts up with sin now, but this will not last forever.


c.  We see in these words our Lord’s divine and human frustration with the sin of unbelief.  Considering all the thousands of people He helped and healed, it is a wonder He lasted this long before expressing His frustration at people’s unbelief.


d.  There is also a hidden warning to His disciples here that His first advent wasn’t going to continue indefinitely.  There was the implied statement that a time was coming when He would not be with them.  That time would come at the ascension of Christ.  There is also the implied statement that a time is coming when He would not put up with that unbelieving generation.  That time came in August of 70 A.D. with the fall of Jerusalem.

2.  “Bring your son here.’”

a.  Having addressed the issue of the unbelieving and perverted scribes, Jesus now turns His attention to the father and the boy.  Jesus directs the father to bring his son to Him.  Apparently the father had come forward to speak to Jesus and his son was somewhere behind him the crowd, perhaps being attended by his mother or a friend.  The point is that to comply with Jesus’ request, the father had to turn and go get his son, who was probably still with Jesus’ nine disciples and return to Jesus.  The father didn’t have to go far, but the pause gave the scribes time to consider Jesus’ words and wonder what was going to happen to them when He stopped putting up with them.


b.  The father is happy to comply.  We can imagine what the father was thinking at that moment, ‘Finally, someone with the power and authority to help my son is going to do so.’  Hope and confidence in Jesus blossomed at that moment.  The father had faith that Jesus could help; the boy probably did also.  The disciples were also thinking something at this moment, ‘Watch this, Jesus is going to show those scribes.’

3.  Commentators’ comments.


a.  “Jesus’ reply indicates that something is clearly wrong.  He rebukes the audience by calling them a faithless and perverse generation, a wearisome situation for Him.  Does Jesus rebuke all or only the disciples?  The language is broad, but given the section’s focus on the disciples and their failure to heal, a reference to them is also present.  The broader reference is clearer in Mark because Jesus answers a question from the crowd.  All are addressed, but especially the disciples (Plummer 1896: 255 is clearly wrong to exclude the disciples from the rebuke [I disagree; it very possible to exclude them.]).  Given the lack of faith, Jesus must treat the son.  The reference to a perverse generation has OT roots (Num 14:27; Dt 32:5, 20; Prov 6:14; Isa 59:8).  The concept of God’s ‘bearing with them’ recalls Isa 46:4 (Num 11:12).”


b.  “The disciples were part of an unbelieving generation [no they weren’t; that statement is so wrong] and had lost the confidence that they needed in order to use their power [that may be true, but it doesn’t make them perverted].  But prayer and fasting were also lacking (Mk 9:29), which indicates that the nine men had allowed their devotional disciplines to erode during their Lord’s brief absence.”
  What were the disciples supposed to do, fast for a few days before trying to help this father’s son?  That is ridiculous.  If that were necessary they would never eat, because they would never know when the next person would show up needing help.

c.  “Jesus’ answer focuses first on the failure of the disciples to exorcise the spirit.  Had they not been given power and authority over ‘all demons’?  If so, then their inability to appropriate that authority is due to their faithlessness.”
  This commentator directs Jesus’ comment solely at His disciples.  So again we have to ask—Did Jesus really believe they were perverted?  And did He really have to ‘put up’ with them?  And was He just counting the days until He could leave them?  Again I believe this commentator has misinterpreted the passage.


d.  “Mk 9:28, suggests that the disciples remained in Caesarea Philippi or an adjacent village.  So we find that the thrill-seeking crowd had caught up with Jesus’ disciples, even though He had taken them aside to instruct them in private.  When the crowd found them, the scribes gathered to argue with them, for Jesus in their previous encounter refused to give the nation’s leaders, including the scribes, a sign, and now we find them tempting the disciples to give them a sign.  The first thing we need to understand is that this was a plot to get Jesus to perform a further sign.  There are several indicators of this plot: first, scribes were involved (Mk 9:14); second, the crowd was greatly alarmed when they saw Jesus (Mk 9:15); third, Jesus rebuked the crowd for their lack of faith in Him (Mk 9:19); and, fourth, the father cooperated in the conspiracy at first, for his ‘if You can’ (Mk 9:22) brought a sharp rebuke from Jesus (Mk 9:23).  This retort caused the father to forsake the conspiracy and place his faith in Jesus, and then Jesus, Who would not give a sign to the nation, responded to the cry of faith of this new convert and healed his son.  The people saw the miracle, were astonished at the majesty of God (Lk 9:43); but, sensation seekers that they were, still refused to recognize Jesus’ deity.  Thus, they vindicated the wisdom of Jesus’ resolve not to give them signs.  We can see Satan’s subtlety in this attack, for while Jesus was on the mountaintop, Satan produced a demon who could withstand the weak faith of the remaining nine disciples (Mt 17:20).  This fact helps explain why Jesus only took three disciples with Him, for, at that time, only three had the prerequisite faith to witness His eternal glory.  The crowd divided into two parts, for we find some of them, the nine disciples, and the scribes in the opening scene; these are the ones who first came running to Jesus (Mk 9:15).  The remainder converged on Him later when the excitement of an exorcism was imminent (Mk 9:25).  The scribes were in the first group, as Jesus addressed the question of Mk 9:16 to them.  So we find Him protecting the nine despite their little faith (He handled this in private (Mk 9:28–29)!  It seems that the disciples were relying on their commission to perform miracles, not realizing that this power had been given to provide confirming signs until Israel had accepted or rejected Jesus as their Christ.  Now that Israel had rejected Him, the power had ceased, so they had to look to another source of power, faith supported by prayer—not their commission.  The commission was to be reinstated later so that signs could confirm the apostolic ministry as an authoritative continuation of Jesus Christ’s ministry.  Mk 9:19 addressed the multitude and the scribes, not the disciples, for Jesus was compassionate to the latter (v. 29), and, as Matthew records, patiently instructed them in private.”


e.  “The Lord was speaking to the disciples, not to the father.”
  Again I disagree.  He was speaking to the scribes and the crowd.

f.  Plummer says that this is not addressed to the disciples, but to the father and the crowd.


g.  Marshall says Jesus’ reply is addressed to the father, “but it seems to refer to the people present generally, to the father who lacks faith in the power of God in the disciples, and to the disciples who lack faith in God to perform mighty works through themselves.”
  This commentator condemns everyone present except the three disciples with Jesus.  Marshall also says that the disciples are included because they are a part of the unbelieving and perverted generation.  If that logic is true for the nine disciples, then it applies as well to the three who went with Jesus.  That is where Marshall’s argument falls apart; for the three had done nothing wrong to deserve being called ‘unbelieving and perverted’.


h.  “This is a case where Jesus allows His deep feeling to be expressed in words.  The point is the failure of the nine disciples to drive out the demon.  The narrative nowhere charges this failure to the unbelief of the multitude.  [The word generation refers to the crowd, not to the disciples.]  It is likewise unwarranted to charge the father with unbelief, for he brought his boy to the disciples with an appeal for help exactly as others had done, and in Mk 9:24 he certainly shows some faith.”
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