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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have a genitive absolute construction, in which the genitive third person masculine singular personal use of the intensive pronoun AUTOS functions as the subject of the genitive masculine singular present active participle of the verb LEGW, meaning “to say: he was saying.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Peter was producing the action.


The participle is a temporal participle that is conterminous with the action of the main verb and can be translated “while he was saying.”

Next we have the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, or take place; here it means to develop.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (a cloud) producing the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the nominative subject from the feminine singular noun NEPHELĒ, meaning “a cloud.” Then we have the additive use of the conjunction KAI, meaning “and” plus the third person singular imperfect active indicative from the verb EPISKIAZW, which means “to cover.”
  The translation “overshadow” is a bad translation, because it connotes creating a shadow or darkness over something.  However, this cloud is called “bright” by Matthew, which means that no darkness was involved.  The disciples were engulfed in a bright, white cloud.


The imperfect tense is an ingressive imperfect, which describes the beginning of or entrance into a continuous, past action without reference to its conclusion.  This can be translated by use of the English auxiliary verb “began.”


The active voice indicates that the cloud produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the disciples and Jesus.

“Now while he was saying these things, a cloud developed and began to cover them.”
 is the transitional/continuative use of the postpositive conjunction DE, meaning “Then.”  Next we have the third person plural aorist passive indicative from the verb PHOBEW, which means “to be afraid: they were afraid.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the three disciples received the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular articular aorist active infinitive of the verb EISERCHOMAI, which means “to enter.”  This construction is the typical construction for a conterminous temporal infinitive.


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the three disciples and Jesus produced the action.


The infinitive is a temporal infinitive of coterminous action with the action of the main verb.  It is translated “as they entered.”

This is followed by the accusative ‘subject of the infinitive’ from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they.”  Finally, we have the preposition EIS plus the accusative of place from the feminine singular article and noun NEPHELĒ, meaning “into the cloud.”

“Then they were afraid as they entered into the cloud.”
Lk 9:34 corrected translation
“Now while he was saying these things, a cloud developed and began to cover them.  Then they were afraid as they entered into the cloud.”
Mt 17:5, “While he was still speaking, a bright cloud overshadowed them, and behold, a voice out of the cloud said, ‘This is My beloved Son, with whom I am well-pleased; listen to Him!’”

Mk 9:7, “Then a cloud formed, overshadowing them, and a voice came out of the cloud, ‘This is My beloved Son, listen to Him!’”
Explanation:

1.  “Now while he was saying these things, a cloud developed and began to cover them.”

a.  Luke digresses with another bit of background information.  While Jesus was talking with Moses and Elijah on the Mount of Transfiguration and the two men were departing (to return to the compartment of Hades called Paradise to await the resurrection of Jesus from the dead, when they would be transferred to the Paradise of heaven with the rest of the Old Testament believers) and Peter was talking to Jesus about making temporary shelters for all of them to spend the night, a cloud developed at that high altitude and began to envelop them.


b.  This cloud was no ordinary cloud.  It was a supernatural formation of a real cloud that covered God the Father so that the three disciples could not see God the Father and die.  God the Father was protecting them by enveloping Himself in a cloud covering, so they might not look upon Him.  As we shall see, the Father will speak to them from within the cloud, just as the Lord Jesus Christ spoke to the people of Israel from inside the theophany of the cloud over the tabernacle during the day.


c.  Peter was so busy discussing his shelter idea, he barely noticed the thick cloud enveloping him.  And when he was finally engulfed within the cloud, he had the natural reaction of fear, realizing that something beyond nature was happening and he was in the middle of it.

2.  “Then they were afraid as they entered into the cloud.”

a.  Once the supernatural cloud enveloped the three disciples, they all had the same normal reaction to this other than natural event.  They were afraid.  This didn’t put them out of fellowship with God or make them sinful.  It was not a sinful fear, but a normal, natural reaction to an event that could not be explained normally.  Supernatural events create a normal reaction of fear in people, because these events are not normal.  If you are walking along a trail in the woods and a bear steps out in front of you, you have a normal reaction to that event, which is not sinful.  It is a normal reaction of self-preservation.  Peter and the others had no idea that God the Father was in the cloud or about to address them.  All they knew was that they were so enveloped in this cloud that they couldn’t see, move, or do anything else.  It is like being in fog so thick that you can’t see your hand in front of your face.


b.  The bright white cloud was moving.  It came and covered or enveloped them.  Notice that Matthew says that it was a bright cloud.  This was not a dark cloud that made it impossible for them to see, but a bright white cloud that was so bright it probably hurt their eyes.  Not only were they immobilized by fear, but were immobilized by the thick, bright white cloud.


c.  This is a picture of God the Father completely protecting and providing for them by engulfing them in His plan, will, and purpose.  All they have to do is “stand still” and listen to what He has to say.

3.  Commentators’ comments.


a.  “All six ‘entered into’ the cloud, but only Peter, James, and John ‘became afraid’.”


b.  “Heaven reacts: a cloud comes on the scene and overshadows the participants.  The cloud’s presence seems to be God’s answer to Peter’s suggestion: no booths are needed since God has wrapped the disciples in His glory and presence.  God’s very presence is associated with Jesus, through Whom they have access to full communion and presence with God.  The cloud’s presence leaves the disciples fearful, a normal response to God’s action.  The parallel in Mk 9:6–7 = Mt 17:5–6 is similar. Mark describes Peter’s and the disciples’ fear first and then notes the cloud’s coming, while Matthew lacks any mention of fear, describing only the disciples falling to their faces after hearing the voice and their being filled with awe.  Matthew also describes the character of the cloud as ‘bright’, another description of God’s glorious presence.  Clearly the experience overwhelms them.  One is humbled to meet God so directly.”


c.  “Grammatically the word ‘them’ could refer to the three disciples or to all six people (Jesus, Moses, Elijah, and the three disciples).  But more likely it refers to Jesus and the heavenly visitors [nothing suggests that this is more likely other than the wishful desire of the commentator], with the disciples being those who were afraid.  A cloud was often a symbol of God’s divine presence (Ex 13:21–22; 40:38).  Perhaps the disciples thought Jesus was being taken away from them, and they would never see Him again.  [Useless speculation, which adds no value to the interpretation of the verse.].”


d.  “Who ‘enters’ the cloud?  Moses and Elijah were about to depart and, in any case, Jesus, Elijah, and Moses are each portrayed as already sharing in some way in the divine glory; hence, it makes little sense to picture the cloud as encompassing them [Why not?  Are they not a part of God’s plan as well?  If the cloud represents God the Father engulfing all of them in His marvelous plan, shouldn’t all be included?].  More likely, the divine presence envelops the apostles, bringing them into the radiance of divine power and glory. They respond, as is typical in theophanies, with fear.”


e.  “The cloud would have reminded Peter, James, and John of the divine presence of God in the Sinai peninsula at the time of the exodus.  In terror they realized they were in God’s very presence, so understandably fell on their faces.  Their human eyes were seeing what no one has ever seen before, the glory of God.  This purity, this glory is frightening in its magnificence, and they were terrified.”
  Mills confuses the disciples being terrified by the bright cloud with the disciples being terrified by the sight of the glorified Lord.  There was no such terror by Peter as he addressed Jesus after seeing Him glorified.  The fear (healthy respect) came as a result of the coming of the bright white cloud.


f.  “The disciples were terrified as Jesus, Moses, and Elijah were enveloped by a ‘bright cloud’.  [Notice that this commentator takes the opposite view—that Jesus, Moses, and Elijah were enveloped by the cloud rather than the three disciples.]  It was the Shekinah!  Peter, James, and John saw up close and personal the cloud that not even Moses was allowed to intimately view in Old Testament times.  But now Jesus was with them, and so they could gaze upon the Shekinah glory.  This was the pillar of the Exodus (Ex 13:21).  This was the cloud that passed by Moses as God covered him in the cleft of the rock with His hand, so that Moses only saw the afterglow (Ex 33:18–23).  This was the cloud that covered the newly finished Tent of Meeting and so filled the new tabernacle with God’s glory that Moses could not enter it (Ex 40:35).  t was the same cloud that filled Solomon’s temple on dedication day so that the priests could not enter (1 Kg 8:10, 11; 2 Chr 7:1).  It was the same glory that Ezekiel saw rise from between the cherubim and move to the threshold of the temple because of Israel’s apostasy (Ezek 8:4; 9:3) and then slowly, hesitatingly move over the east gate of the temple where it hovered (Ezek 10:4, 18, 19), finally rising to be seen no more from the Mount of Olives (11:22–25).  [The big problem with all this is that the Shekinah Glory signified the presence of the Lord Jesus Christ as a theophany and here we have the cloud representing God the Father.]  Someday we are going to be in that cloud!  The Shekinah glory is going to surround us!”


g.  “Not a rain cloud, but the Shekinah which marked the presence of God.”


h.  “Whom does the cloud cover?  AUTOS can refer to Jesus and His companions and/or the three disciples.  It is obvious [no it isn’t] that the former group [Jesus Moses and Elijah] is meant.  In favor of the view that the cloud separated the disciples from Jesus and His companions is the fact that the voice came from the cloud; this seems in any case to be the view of Mark.  [That proves nothing!]  On the other hand, Luke's statement that they were afraid as they [the disciples] entered the cloud can mean that the disciples were afraid as they themselves entered it [Exactly, Jesus, Moses and Elijah had no reason to fear; thus the cloud covers the disciples or all six of them; but not just Jesus and the two OT saints].  But Luke’s statement can equally well mean that the disciples were frightened as they saw the others (especially Jesus) disappear in the cloud [the commentator is grasping at straws here to defend his position], and there is no indication in the story that the disciples were to be taken into the presence of God.”
  What?  Of course, the disciples were to taken into the presence of God—that is the whole point of the cloud coming and covering them as a theophany.
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