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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, take place or come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular articular present passive infinitive of the verb DIACHWRIZW, which means “to be separated; to be parted.”


The present tense is a descriptive/historical present, describing what was occurring at that moment.


The passive voice indicates that Moses and Elijah were receiving the action of being separated from Jesus.


The infinitive is a temporal infinitive of contemporaneous time, which is translated “as they were being separated.”

This is followed by the accusative ‘subject of the infinitive’ from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to Moses and Elijah.  Next we have the preposition APO plus the ablative of separation from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “from Him,” referring to Jesus.  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Peter produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and proper noun PETROS, meaning “Peter.”  Next we have the preposition PROS plus the accusative of place from the masculine singular article and proper noun IĒSOUS, meaning “to Jesus.”

“And it happened as they were being separated from Him, Peter said to Jesus,”
 is the vocative masculine singular of the noun EPISTATĒS, meaning “Master.”  Then we have the predicate nominative from the neuter singular adjective KALOS, meaning “good.”  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which emphasizes the state of being as a fact.


The active voice indicates that the present situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative of general reference from the first person plural personal pronoun EGW, meaning “for us” plus the adverb of place HWDE, meaning “here” and the present active infinitive of the verb EIMI, meaning “to be.”


The present tense is a descriptive present, describing what is now occurring.


The active voice indicates that the three disciples produce the state of being there with Jesus.


The infinitive is the indirect object of the verb “it is.”

“‘Master, it is good for us to be here;”
 is the conjunction KAI, used to introduce a result and should be translated “and so.”  Then we have the first person plural aorist active subjunctive from the verb POIEW, which means “to do; to make; to produce, manufacture.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety as a fact.


The active voice indicates that the three disciples intend to produce the action.


The subjunctive mood is a hortatory subjunctive, in which the speaker asks the hearer to join him in a course of action.  It is commonly translated “let us.”

Then we have the accusative direct object from the feminine plural noun SKĒNĒ plus the cardinal adjective TREIS, meaning a temporary structure to shelter a person from the elements, such as a tent, a hut, etc. “three shelters.”
  This is followed by the appositional accusative from the feminine singular cardinal adjective HEIS plus the dative of advantage from the second person singular personal pronoun SU, meaning “one for You.”  Next we have the additive use of the conjunction KAI, meaning “and” plus the appositional accusative direct object from the feminine singular cardinal adjective HEIS plus the dative of advantage from the masculine singular proper noun MWUSĒS, meaning “one for Moses.”  This is followed by the additive use of the conjunction KAI, meaning “and” plus the appositional accusative direct object from the feminine singular cardinal adjective HEIS plus the dative of advantage from the masculine singular proper noun ĒLIAS, meaning “one for Elijah.”

“and so let us make three shelters: one for You, and one for Moses, and one for Elijah’—”
 is the negative MĒ, meaning “not” plus the nominative masculine singular perfect active participle of the verb OIDA, which means “to know; to realize: realizing.”


The perfect tense is an intensive perfect, which emphasizes the present result of a past action.


The active voice indicates that Peter is producing the action.


The participle is circumstantial.

Then we have the accusative direct object from the neuter singular relative pronoun HOS, meaning “what.”  Finally, we have the third person singular present active indicative from the verb LEGW, which means “to say: he was saying.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Peter was producing the action.


The indicative mood is declarative for a simple statement of fact.

“not realizing what he was saying.”
Lk 9:33 corrected translation
“And it happened as they were being separated from Him, Peter said to Jesus, ‘Master, it is good for us to be here; and so let us make three shelters: one for You, and one for Moses, and one for Elijah’—not realizing what he was saying.”
Mk 9:5-6, “And continuing, Peter said to Jesus, ‘Rabbi, it is good for us to be here; and let us make three tents, one for You, and one for Moses, and one for Elijah.’  For he did not understand what he might reply; for they became terrified.”

Mt 17:4, “Peter said to Jesus, ‘Lord, it is good for us to be here; if You wish, I will make three tabernacles here, one for You, and one for Moses, and one for Elijah.’”
Explanation:
1.  “And it happened as they were being separated from Him, Peter said to Jesus,”

a.  Luke continues the story of the transfiguration by telling what Peter said to Jesus as Moses and Elijah were in the process of departing from Jesus.  Where were they going?  Back to where they had come from, which in the case of both would certainly have been to the compartment of Hades, called Paradise, since the resurrection of Jesus had not yet taken place.  Some theologians say that people weren’t allowed into heaven until the ascension or Christ, since He is the firstfruits of all believers accepted into heaven.  Along with this they cite the case of the compartment of Hades known as Paradise or Abraham’s bosom being emptied with the ascension of Christ and all those Old Testament believers being taken to heaven with the ascension of Jesus.  If all Old Testament believers in the Paradise of Hades were transferred to the Paradise of heaven at the ascension of Jesus, then Moses and Elijah returned to heaven.


b.  Therefore, as Moses and Elijah are returning to heaven and John and James are watching them depart, Peter addresses the glorified Lord Jesus with a suggestion.

2.  “‘Master, it is good for us to be here;”

a.  Peter addresses Jesus with a title of respect, but not a title of deity, such as KURIOS = 
Lord, which Matthew says Peter used.  But Jesus doesn’t rebuke him, since Peter is trying to do the right thing.  Peter’s intentions are good, but he is not thinking clearly in spite of the fact he is “fully awake.”


b.  Peter then makes another statement that is good, but not the best statement he could have made.  It was good for them to be where they were, since they were exactly where God wanted them to be in His plan.  But it was more than good for them to be there.  It was wonderful, marvelous, glorious, magnificent or a dozen other adjectives that are far better than KALOS to describe the situation.  Again Peter is trying to do the right thing, and therefore, Jesus doesn’t correct him.

3.  “and so let us make three shelters: one for You, and one for Moses, and one for Elijah’—”

a.  Then Peter comes up with his grand suggestion to make three shelters, one each for Jesus, Moses and Elijah.  Moses and Elijah are in the process of leaving and Peter suggests doing something to get them to stay.  Peter doesn’t want this experience to end.  He wants to keep everyone there with total disregard for what God wants.  Notice that Peter says nothing about making anything for himself, John and James.  Did Peter assume that each of them would share a shelter with the other three?  We are not told and it is useless to speculate.  The word “us” refers to Peter, James, and John.  It doesn’t appear that Peter is asking the other three to help in the shelter making process.  Peter intends that they take branches from trees and make temporary shelters to shelter them from the wind, rain, or a possible coming storm.  Peter asks Jesus for permission.  Matthew puts the request for permission in a conditional statement (if You wish).  Luke does the same thing with a hortatory request: “let us.”


b.  What Peter fails to realize is that the three glorified persons don’t need to be sheltered from anything—they are in a state of glorification in which nothing can harm them.


c.  Peter is also introducing the production of human good into a divine situation.  There is no need for Peter to add any human good to this situation.  Peter wants to do something for the three glorified persons, when there is nothing on earth he can possibly do for them that is of any value.  It is a nice gesture, but misguided.

4.  “not realizing what he was saying.”

a.  Luke then explains that nothing Peter was saying was quite correct.  He didn’t realize what he was suggesting or the implications of what he was saying.  It would have been better, if he had just said nothing, or simply thanked God the Father for allowing them to be there.


b.  Notice that none of the three glorified persons do anything to rebuke or censor Peter.  No one asks him to be quiet.  The three glorified persons treat him with unconditional love and kindness.


c.  Peter wasn’t being thoughtless.  He was trying to be thoughtful, but he just wasn’t thinking clearly.  Had we been there, we might have said worse things, so we shouldn’t be too harsh on Peter.  In a moment Peter is going to realize that it is better for him to listen and say nothing in this situation.

5.  Commentators’ comments.


a.  “It was near the time of the feast of the tabernacles.  So Peter proposes that they celebrate it up here instead of going to Jerusalem for it as they did a bit later (Jn 7).  Peter acted according to his impulsive nature and spoke up even though he did not know what to say or even what he was saying when he spoke.  He was only half awake as Luke explains and he was very afraid as Mark explains.  He had bewilderment enough beyond a doubt, but it was Peter who spoke, not James and John.”


b.  “One disciple reacts.  With the impending departure of the OT saints, Peter tries to prolong the moment with a suggestion that they celebrate the Feast of Tabernacles on the mountain.  This key festival in Judaism looked back at God’s provision in the wilderness and was regarded as anticipating God’s ultimate deliverance.  Apparently, Peter understood Moses’ and Elijah’s presence to have eschatological overtones.  The Feast of Tabernacles was a major event in the Jewish calendar.  The festival’s main activity involved constructing booths to live in for a week.  The rules for the size of the booth were very specific.  Only men and boys old enough not to need a mother were required to live in the booth, which was to be the ‘main abode’ for that week, with one’s house being the ‘chance abode’.  This time of great joy looked back at God’s initial faithful provision of food in the wilderness and at His current provision of harvest.  What is not clear is whether Peter had in mind reproducing the feast or whether he wanted the booths for something else.  Though they recall the imagery of the Feast of Tabernacles, the booths were most likely a way for the visitors to prolong their stay.  Peter probably wanted to continue the mountaintop experience.  It is clear that he had some feel for the special nature of the moment, and his desire to celebrate the occasion and extend it is understandable.  Only Luke mentions that Peter’s remark came as Moses and Elijah were leaving.  But why does Luke say that Peter did not know what he was saying?  Most see Peter’s error as his desire to build three booths, reflecting a sense of equality between the three figures.  One booth for each luminary stands in contrast to the voice from heaven that follows.  By alluding to Dt 18, the voice makes clear that Jesus is special and that He is the superior successor to Moses.  In addition, Peter may have been rebuked for suggesting that now is the time to celebrate the entry of the appearance [Second Advent].  However, Peter’s remarks, though missing the mark in terms of Christology and in terms of timing, do not necessarily represent a conscious attempt to avoid suffering.  The need to reject this final option is clear, since up to this point the disciples have not comprehended the force of Jesus’ remarks about His impending suffering.  They cannot consciously reject what they do not as yet understand.  Mt 17:4 = Mk 9:5 also notes Peter’s remarks.  Matthew says that Peter left the celebration up to Jesus’ discretion by saying, ‘If You wish,’ and adds that Peter himself offered to build the booths.  Mark and Luke portray Peter as personally making a request.  Matthew omits any rebuke of Peter’s remark, while Mk 9:6 notes that fear present with all the disciples formed the background for Peter’s remark.  The Gospels’ portraits are complementary.”


c.  “Peter wanted Jesus to hold on to the glory apart from the suffering, but this is not God’s plan.”
  That Peter wanted Jesus to anything apart from suffering is true, but not based on this passage.  This is pure speculation at this point.


d.  “The disciples were overwhelmed with the glory of the situation.  They realized they were in a kingdom setting which triggered Peter’s idea that they build three shelters.  Peter may have been thinking of the Feast of Booths, a feast long associated with the coming kingdom (Zech 14:16–21).  Peter seemed to have assumed that the kingdom had arrived.  Luke editorially inserted that Peter did not know what he was saying.  The thought is not that Peter misunderstood the significance of the kingdom setting—he was correct in that.  The problem was that he forgot Jesus’ prediction that He would suffer.”


e.  “Peter sees the moment slipping away but tries to preserve it by constructing dwellings or tents for Jesus, Moses, and Elijah.  [Peter suggested the idea; he didn’t begin doing anything.]  Peter’s response may be reminiscent of the Feast of Tabernacles (booths, tents), a celebration in remembrance of God’s provision during the journey in the wilderness and in anticipation of future deliverance.  Speaking directly to his audience, Luke, however, censures Peter’s remarks: he did not know what he was saying.  This negative evaluation of Peter is corroborated (1) by the disciples’ drowsiness, likely a figurative allusion to their spiritual dullness; and (2) by the appellation with which he addresses Jesus, ‘master,’ a term of respect, but one that signifies a lack of understanding of Jesus’ person and mission.”


f.  “The fact that the disciples survived seeing Christ’s person in His eternal glory may well have made Peter think that there was a particular purpose in the three of them seeing this wonder.  So, he reasoned, some response was indicated, and he responded with the most appropriate thing to enter his mind.  We are not told how the disciples knew they were looking at Moses and Elijah, but, as Jesus was talking to them, we can assume that He called them by name.  Maybe the suggestion to build tabernacles was an attempt to prolong this wonderful experience, for the act of building alone would prolong it, and the occupation of the tabernacles would further extend this supreme experience.  Peter’s talk of tabernacles finds its explanation in the Feast of Tabernacles, for this feast depicts Israel’s temporary sojourn until the Messiah comes to gather them into the millennium (releasing them from bondage for the final time).  The annual Feast of Tabernacles commemorated the exodus (Lev 23:43), so Peter’s suggestion was consistent with the conversation on exodus.  He had, however, failed to understand just what was meant by Jesus’ exodus.  Peter, by suggesting three booths, equated Moses, Elijah, and Christ; but the removal of Moses and Elijah demonstrated Christ to be the preeminent one.”


g.  “If there ever was a time for silence, this was it.  But Peter was a man who could always find something to say when nothing could or should be said.  What was Peter thinking?  Perhaps it was just a courteous reflex.  Maybe he wanted to make thatched booths for his heavenly visitors, so he, James, and John could wait on them.  Certainly in Jewish thinking such booths were joyous symbols.  Others think it was a simple attempt to prolong the amazing conversation.  However, had Jesus complied, Peter’s unfortunate suggestion would have placed all three figures on the same level, not to mention that it would have impeded the plan for salvation, planned from eternity. Peter was confused at best.  Jesus chose not to answer.  But an unforgettable answer was in the air.”


h.  “Peter was just babbling as it were.  Peter had to say something, and he was not in a condition to say anything and should have been silent like James and John.  The foolishness lies in the idea that men who were in the glorified state would remain here on this unglorified earth and would need shelters for the night as ordinary men do.  Mark explains further that the disciples were upset with fear, and that Peter thus babbled as he did.  Therefore Jesus, too, gave him no answer at all, perhaps never even looked at him - other more important things were transpiring.”
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