John 1:1
Luke 9:28



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, occur, take place, or come to pass.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.

 
The indicative mood is declarative for a simple statement of fact.

Then we have the preposition META plus the adverbial accusative of measure of extent of time from the masculine plural article and noun LOGOS 
with the demonstrative pronoun HOUTOS, used as an adjective, meaning “after these sayings.”  This is followed by the adverb of degree HWSEI, meaning “about.”  With this we have the predicate nominative from the feminine plural noun HĒMERA and the cardinal adjective OKTW, which means “eight days.”

“Now it happened about eight days after these sayings,”
 the KAI is most likely a scribal addition (the manuscript evidence is equally divided in quality and quantity for its inclusion or exclusion; and scribes tended to include rather remove).  Then we have the nominative masculine singular aorist active participle of the verb PARALAMBANW, which means “to take; to take with; to take along.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after taking along.”

Then we have three accusative direct objects from masculine singular proper nouns connected by two KAIs: PETROS, IWANNĒS, and IAKWBOS, meaning “Peter and John and James.”

“after taking along Peter and John and James,”
 is the third person singular aorist active indicative from the verb ANABAINW, which means “to go up: He went up.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun OROS, meaning “to/into/on the mountain.”  Finally, we have the aorist deponent middle infinitive of the verb PROSEUCHOMAI, which means “to pray.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The infinitive is an infinitive of purpose.

“and He went up on the mountain to pray.”
Lk 9:28 corrected translation
“Now it happened about eight days after these sayings, after taking along Peter and John and James, and He went up on the mountain to pray.”
Mk 9:2, “And after six days, Jesus took along Peter and James and John, and brought them up onto a high mountain by themselves alone.  And He was transfigured before them;”  The NASB translation “Six days later” is completely wrong.

Mt 17:1, “Six days later Jesus took with Him Peter and James and John his brother, and led them up on a high mountain by themselves.”  This translation by the NASB also mistranslates the preposition META, which means “after six days” not “Six days later.”
Explanation:
1.  “Now it happened about eight days after these sayings,”

a.  Luke transitions to a new event in the first advent of our Lord and tells us about something that happened about eight days after Jesus spoke about some of the people listening to Him not dying until they see (live in) the kingdom of God.  The figurative meaning of the verb “to see” [in verse 27] is rather important here, since it doesn’t necessarily refer to physical sight.  Most commentators take the verb literally with reference to the three disciples physically seeing the King of kings in His uniform of glory on the Mount of Transfiguration.  However, the verb can also be used figuratively, in which case Jesus’ statement that some (believers in the crowd) would not taste death until they saw, that is, lived in the kingdom of God.  And since the kingdom of God Jesus is referring to is God the Father’s spiritual kingdom, which begins on Pentecost and continues until the resurrection of the Church, and not His political/religious kingdom on earth that begins with His second advent, we need to consider the possibility that the traditional interpretation which connects Jesus’ previous statement with the transfiguration may be wrong.  Another possible way to view these two events is that there is a near fulfillment of Jesus’ words that happens on the Mount of Transfiguration and a far fulfillment that occurs on Pentecost.  In no sense do Jesus’ words refer to anyway living until they see the Second Advent and millennial kingdom of Jesus.

b.  We should also consider the difference in language referring to two different kingdoms [mentioned in the previous verse]: the spiritual kingdom of our Lord, in which He said, “My kingdom is not of this world,” which totally excludes His millennial kingdom and His other kingdom, which is His millennial kingdom of a thousand years.  There are two different kingdoms—one for His bride, the Church, and one for Israel after the Second Advent.  However, Mt 16:28 clearly says that “some of those who are standing here who will not taste death until they see the Son of Man [Me] coming in His [My] kingdom.”  This can refer to either the transfiguration or His resurrection (or both).

c.  There doesn’t appear to be any significance to the period of eight days.  However, this period of time allowed the disciples to (1) think about what Jesus had said; or (2) forget about what He had said.

2.  “after taking along Peter and John and James,”

a.  Luke then tells us the preliminary event that occurred.  Jesus selected three people to be eyewitnesses to His transfiguration.  Therefore, the Lord selects the same inner circle of three disciples that were chosen to witness the resuscitation of the daughter of Simon the synagogue leader in Capernaum—Peter, John and James.


b.  The word order is important and significant, because it indicates the order of spiritual advance at this point of the three men.  In addition, Peter and John would be closely associated with each other in the activities after Pentecost as mentioned in Acts.  These three men would also be the three men the Lord asks to come aside with Him and pray in the Garden of Gethsemane.

3.  “and He went up on the mountain to pray.”

a.  Luke then tells us what He intended to do—He went up on a mountain (which one is not mentioned) in order to pray.  It was our Lord’s habit to go up on hills and mountains to get away from the crowds so He could have some ‘alone time’ with God the Father.


b.  Notice that His intent was not for the three witnesses to pray, but to be witnesses of the event that would occur.  This doesn’t mean that the three men didn’t pray or couldn’t pray with Jesus.  They probably did.  But their main purpose for being there was to be witnesses of something special.  We know that they didn’t pray long; for they quickly fell asleep as we shall see.

4.  Commentators’ comments.


a.  “Probably Mount Hermon because we know that Jesus was near Caesarea Philippi when Peter made the confession (Mk 8:27=Mt 16:13).  Hermon is still the glory of Palestine from whose heights one can view the whole of the land.  It was a fit place for the Transfiguration.”


b.  “Luke sets the situation briefly with egeneto, it came to pass, a common transition term in Luke.  It is some eight days after Peter’s confession at Caesarea Philippi; Matthew and Mark set the time more exactly at the sixth day [META means “after six days”].  This difference [in the number of days] is peculiar if Luke had only Matthew or Mark as a source; it suggests another source.  The temporal connection ‘after six days’ in Matthew and Mark is not equivalent to ‘on the seventh day’ in Ex 24:15-16.  On the other hand, the cloud is probably an allusion to the Shekinah glory of Exodus.  Peter, John, and James accompanied Jesus up the mountain. Matthew and Mark have Peter, James, and John—another peculiarity of name order if Mark or Matthew was the only source that Luke had.  These three are singled out in other events as well.  Mt Tabor has the strongest support in the tradition [the writing of the Church Fathers].  The third element of the setting is unique to Luke: the mention of prayer.  The focus on prayer is common in Luke and adds to the event’s spiritual mood.  In Luke, when prayer is present, something significant usually follows.”


c.  “Mark wrote that the event occurred after six days.  The two accounts are not contradictory if one understands Mark as speaking of the intervening days and Luke as including the days of Jesus’ teaching as well as the day on which the transfiguration took place.  The transfiguration may have occurred on Mount Hermon near Caesarea Philippi, though some say it was Mount Tabor.”


d.  “The opening both separates temporally and associates thematically the transfiguration scene and the previous account of Peter’s confession.  Luke thus underscores the importance of Jesus’ words and indicates that the scene now unfolding builds on Jesus’ teaching about His destiny and the shape of discipleship.  Peter, John, and James were also segregated from the others in Lk 8:51; in the future Peter and John will be paired as servants and leaders (cf. Acts 1:13).  Following notations of time, Luke furthers his setting of the scene with reference to their ascent of an unnamed mountain, a location often associated with the appearance of a theophany and divine revelation.  With Luke’s emphatic reference to Jesus at prayer, the backdrop is complete.”


e.  “Mt. Tabor is traditionally identified as the mount of transfiguration.  The earliest authentic reference to this tradition is a statement of Cyril of Jerusalem (827-869).”
  Cyril lived 800 years after these events, which makes his reference nothing more than a guess or speculation.  “A tradition which is first mentioned by Cyril of Jerusalem places the scene of the Transfiguration on Mt. Tabor, which at this time seems to have had a village or town on the top, which Josephus fortified against Vespasian.  In that case the solitude which is required for the Transfiguration would be impossible.”
  Clearly Plummer has proven Cyril to be wrong.

f.  “God revealed his glory to Moses on a mountain.”


g.  “Matthew and Mark state that ‘after six days following’ the promise that some disciples would see Jesus in His kingdom power, He took three of them to a high mountain.  Luke describes the event as happening ‘about’ eight days later; apparently Luke marks the time of the actual transfiguration, whereas Matthew and Mark date the beginning of the excursion that led to the transfiguration.  Combining the two statements, they climbed the mountain on the seventh day (i.e., ‘after’ six days) and spent the night on the summit; the transfiguration occurred on the morning of the eighth day.  The mountain was probably Mount Hermon, as Jesus headed in this direction when He left Bethsaida (Mk 8:22, 27).  Mount Hermon is eight miles north of Caesarea-Philippi, and is the northernmost part of the promised land (Dt 3:8) and also its highest peak (9,200 feet above sea level).  It is snow covered for most of the year and these snows are the source of the Jordan River; however, as the transfiguration occurred near the end of summer, there was probably no snow at the time.”


h.  “As Moses was accompanied by three companions, (Ex 24:1,9), so Jesus is accompanied by His three closest disciples.”
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