John 1:1
Luke 9:27



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is descriptive present, describing what is now about to occur.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the dative indirect object from the second person plural personal pronoun SU, meaning “to you” and referring to the disciples.  This is followed by the adverb of manner ALĒTHWS, meaning “truly; in truth.”

“However truly I say to you,”
 is the third person plural present active indicative from the verb EIMI, which means “to be: there are.”


The present tense is an aoristic present, which describes the state of being as a fact.


The active voice indicates that the situation produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the predicate nominative from the masculine plural indefinite pronoun TIS, meaning “some.”  This is followed by the genitive masculine plural articular perfect active participle of the verb HISTĒMI, which means “to stand.”


The article functions as a demonstrative pronoun, meaning “those.”


The perfect tense is an intensive perfect, which emphasizes the present state of being as a result of a past completed action.


The active voice indicates that some of the disciples are producing the action.


The participle is circumstantial.

Next we have an adverb of place AUTOU, meaning “here; in this place.”  Then we have the nominative subject from the masculine plural relative pronoun HOS, meaning “who” plus the double negative OU MĒ, meaning “never.”  This is followed by the third person plural aorist deponent subjunctive from the verb GEUOMAI, which means “to taste.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (some of the disciples) producing the action.


The subjunctive mood is a subjunctive of emphatic negation.

Then we have the genitive direct object from the masculine singular noun THANATOS, meaning “death.”

“there are some of those standing here who will never taste death”
 is the conjunction HEWS, meaning “until,” followed by the indefinite participle AN, which cannot be translated, but indicates an indefinite future time.  Then we have the third person plural aorist active subjunctive from the verb EIDON, meaning “to see.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The active voice indicates that some of the disciples will produce the action.


The subjunctive mood is used in indefinite local clauses where the action is expected to take place in the future.  The usual construction is an adverb of place, AN, and a subjunctive.

Finally, we have the accusative direct object from the feminine singular article and noun BASILEIA with the possessive genitive from the masculine singular article and noun THEOS, meaning “the kingdom of God.”

“until they see the kingdom of God.’”
Lk 9:27 corrected translation
“However truly I say to you, there are some of those standing here who will never taste death until they see the kingdom of God.’”
Mk 9:1, “And Jesus was saying to them, ‘Truly I say to you, there are some of those who are standing here who will not taste death until they see the kingdom of God after it has come with power.’”
Mt 16:28, “Truly I say to you, there are some of those who are standing here who will not taste death until they see the Son of Man coming in His kingdom.”
Explanation:
1.  “However truly I say to you,”

a.  In contrast to those who might be ashamed of Jesus there are another group of people who will not be ashamed of him.  These people are those who believe in Him.


b.  Therefore, the Lord now makes a statement that is guaranteed to be true.  It is an absolute truth based upon the integrity of God.  If what Jesus is about to say is not true or does not happen, then He is a liar.  Therefore, He guarantees what He is about to say in the strongest possible terms.

2.  “there are some of those standing here who will never taste death”

a.  Those standing there were ‘everyone’ from verse 23.  ‘Some of those’ refers to three disciples who make up the inner circle of Jesus’ followers.  We will see shortly that these three men are Peter, John, and James.


b.  Jesus then makes what appears to be a rather rash statement—that some of these people will never taste death.  But this statement is immediately qualified by the next statement ‘until they see the kingdom of God’.  Therefore, Jesus is not saying that some of these people will never die.  In fact, every one of them will die eventually.  The phrase ‘will never taste death’ is a metaphorical way of saying that something is going to happen soon.


c.  The phrase “taste death” is interesting in describing the death of those who believe in Jesus.  They don’t consume the entire dinner called ‘death’, they only taste it for a moment.  Believers are said to be absent from the body and face to face with the Lord.  That transition only takes a moment, a ‘taste’ of time.  The unbeliever doesn’t just taste death, they consume death completely and lastingly.  For the believer death is merely a twinkling of the eye, a split second, a flash of light and it’s over.



(1)  Jn 8:52, “The Jews said to Him, ‘Now we know that You have a demon.  Abraham died, and the prophets also; and You say, “If anyone keeps My word, he will never taste of death.”’”



(2)  Heb 2:9, “But we do see Him who was made for a little while lower than the angels, namely, Jesus, because of the suffering of death crowned with glory and honor, so that by the grace of God He might taste death for everyone.”
3.  “until they see the kingdom of God.’”

a.  This temporal clause is the qualifier that defines why certain people in this crowd of people will never taste death.  They will not taste death until they see the kingdom of God.  What kingdom was Jesus speaking about?  He was speaking about His spiritual kingdom that would begin on Pentecost.  He was not talking about them seeing the physical millennial kingdom.  After seeing the spiritual kingdom of the Church Age and experiencing it for the rest of their lives, they will taste death.  Peter, John, and James will see the spiritual King in the person of the transfigured person of the Lord Jesus Christ as He will appear in His uniform of glory, but they will subsequently die many years after this event.  All the believers standing there would see the spiritual kingdom of God begin on the day of Pentecost.


b.  The fulfillment of this promise and guarantee will take place on the Mount of Transfiguration a few days from the day Jesus said this and on the day of Pentecost.  There is both a near and far fulfillment of this prophecy.  Notice Mark’s phrase “after it has come with power.”  That occurs on Pentecost.  The spiritual kingdom of God comes with the power of the Holy Spirit on Pentecost.  These believers are not going to live to see the Second Advent of Jesus.

c.  The three disciples are not going to see the entire millennial reign of Jesus and the completely restored earth, including all the changes that take place for the Jewish people and nation.  However, they will see the most important part of the spiritual kingdom of God—the glorified person of the Son of God talking with the two heralds of the political/religious kingdom of our Lord.  They will not see the kingdom in all its glory, but they will see the King in all His glory.


d.  To see the glorified Jesus Lord Christ is to see the spiritual kingdom of God.  For all Church Age believers to be ‘in Christ Jesus’ is to be in the spiritual kingdom of God.

4.  Commentators’ comments.


a.  “The Transfiguration follows in a week and may be the first fulfilment in the mind of Jesus. It may also symbolically point to the second coming.”


b.  “Jesus’ teaching on discipleship closes with a difficult saying: some will see the kingdom of God before they die.  The wording and promise are clear enough, but the ambiguity of the phrase introduces an interpretative problem.  The basic question is this: does ‘the kingdom of God’ refer to (1) the full, consummated, glorious eschatological kingdom of the future, [NO] (2) a glimpse of that kingdom’s glorious Christ [YES], or (3) the kingdom of the resurrected and exalted Christ (i.e., the church) [YES, if by this you mean the spiritual kingdom that Jesus said was ‘not of this world’]? Four major views vie for acceptance:
 
1. 
Jesus declares his expectation that the full, consummated kingdom will come soon despite his suffering.  This view is popular among those who see Jesus as a figure who emphasized the instant apocalyptic fulfillment of God’s promise in parallel with Jewish hope.  The view also argues that Jesus was wrong about the nearness of the kingdom’s coming. The view has various sub-forms depending on whether it is regarded as Jesus’ saying or a saying created by the church to explain the return’s delay.  Against it stands the contrast between the rejected, since they are ashamed of Jesus, and the few who will see His kingdom.  That only some see the kingdom shows that the final return is not in view.  If the final return were in view, then all people present at the return share in it [are involved in it; unbelievers don’t share in it; they are involved in judgment].  [This view is obviously wrong, since it has not occurred yet.]

 
2. 
The kingdom is the ‘mystery’ form of the kingdom, which was inaugurated by Jesus at his resurrection.  Jesus refers to the resurrection-ascension, Pentecost [This is correct], the spread of Christianity [This is also correct], or the internal development of the gospel [NO].  Of these sub-views, the resurrection-ascension or the Pentecost view is best (Marshall 1978: 378; Hendriksen 1978: 501–2).  This kingdom was a kingdom of saving power, as the apostolic activity [miracles] in Acts shows.  In addition, Jesus’ reply at his trial, where He mentioned to the Jews that ‘from now on’ the Son of Man [“I”] would be seated at the right hand of the power of God (Lk 22:69), shows that this near form of the kingdom is intended.  The disciples share in the glorious period that He will initiate.

 
3. 
The transfiguration.  This special event is also the guarantee of a day when Jesus will fully manifest his power on earth.

Contextually, Luke is clear that the ‘already’ form of the inaugurated kingdom is included in Lk 9:27: if Jesus works by God’s power, then His miracles show that the kingdom has come upon those present (Lk 11:20; 10:9); the kingdom’s beginning and arrival follows John the Baptist (Lk 16:16); and the kingdom is ‘in your midst’ in the form of Jesus (Lk 17:21).  However, one should not entirely exclude the function of the transfiguration as a ‘preview’ experience of where the kingdom program is headed, that is, as the picture of a figure who will fully manifest His authority on the earth in the future.  For Luke the transfiguration is a preview of where the kingdom program ultimately leads.  When Jesus refers to seeing the kingdom, He is referring to entering the kingdom and emphasizing the front end of the entry point, a package whose character will conclude with the revelation of a fully glorified Jesus like the one seen in the transfiguration.  Jesus says that some of those present will experience the beginning of the kingdom’s presence in their lifetime.  The Synoptic parallels note that this beginning comes with power and looks toward an even more glorious resolution.  Thus, the transfiguration will preview the ultimate full glory of the exalted Christ.  The kingdom program will end with the glorious Christ visible to all.  The distribution of its benefits begins with the Spirit’s being poured out as earnest after Jesus’ resurrection and exaltation.”


c.  “Over the centuries many views on this statement have been suggested. The most common views are these: (1) Jesus was talking about the beginning of Christian missions at Pentecost.  However, to identify Pentecost with the kingdom violates much of the Old Testament teaching about the kingdom. [No it doesn’t.  That is a ridiculous comment.  Jesus said, “My kingdom is not of this world” and the spiritual kingdom inaugurated at Pentecost is the only fulfillment of that statement by Jesus] (2)  Jesus was speaking of the three apostles who would accompany Him up the mountain of transfiguration.  The transfiguration was a foretaste of the glories of the kingdom [True, but it wasn’t the kingdom itself!].  This seems the best view.  [Wrong].”


d.  “These words seemingly require the return of Christ within the lifetime of the apostles, but he did not come. The most logical explanation is that Jesus was speaking of the Transfiguration as a sample of the coming of the Kingdom, given to some of the disciples as a pledge of the future .”
  This is the traditional explanation that completely ignores the spiritual kingdom of our Lord, which comes at Pentecost and is the kingdom that is “not of this world.”

e.  “The presence of the kingdom to which Luke is referring lies in the evidence of its power seen in the events of the resurrection and Pentecost.  It is possible that the saying was seen by the Evangelists as bearing some relation to the transfiguration, which can be regarded as a revelation of the kingdom of God in the person of Jesus; but this extension of meaning is secondary since the saying does not fit very neatly into this context; one does not speak of ‘not dying’ before seeing an event within the next few days, provided that there is no imminent threat of death; nor is a vision of the kingdom of God the most apt description of a vision of Jesus.”
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