John 1:1
Luke 9:26



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the nominative subject from the masculine singular relative pronoun HOS with the indefinite particle AN, meaning “whoever.”  Then we have the third person singular aorist deponent passive subjunctive from the verb EPAISCHUNOMAI, which means “to be ashamed of.”


The aorist tense is a futuristic aorist, which views the future action in its entirety as a fact.


The deponent passive voice is deponent passive in form but active in meaning with the subject (whoever) producing the action of being ashamed.


The subjunctive mood is a potential subjunctive, which emphasizes the free will of the subject in producing the action.

Next we have the accusative direct object from the first person singular personal pronoun EGW, meaning “Me” and referring to Jesus.  With this we have the additive use of the conjunction KAI, meaning “and” plus the accusative direct object from the masculine plural article and adjective EMOS with the noun LOGOS, meaning “My words.”

“For whoever is ashamed of Me and My words,”
 is the accusative direct object from the masculine singular demonstrative pronoun HOUTOS, meaning “this one; this person; this man.”  Then we have the nominative subject from the masculine singular article and noun HUIOS with the genitive of identity from the masculine singular article and noun ANTHRWPOS, meaning “the Son of Man,” which is the equivalent of “I.”  This is followed by the third person singular future deponent passive indicative from the verb EPAISCHUNOMAI, which means “to be ashamed of.”


The future tense is a predictive future, which affirms what will take place.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

“the Son of Man will be ashamed of this one,”
 is the temporal conjunction HOTAN, which means “when,” followed by the third person singular aorist active subjunctive from the verb ERCHOMAI, which means “to come: He comes.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the Son of Man will produce the action.


The subjunctive mood is used in indefinite temporal clauses to indicate the indefinite time of the future action.

Then we have the preposition EN plus the locative of sphere from the feminine singular article and noun DOXA with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “in His glory.”  With this we have the additive use of the conjunction KAI, meaning “and” plus the genitive of possession from the masculine singular article and noun PATĒR, meaning “of the Father.”  Finally, we have another additive use of the conjunction KAI plus the possessive genitive of the masculine plural article and adjective HAGIOS with the noun AGGELOS, meaning “and of the holy angels.”  Literally this says “in the glory of Him and of the Father and of the holy angels.”  By translating the possessive as “His glory” we are forced by English grammar to repeat the direct object “[the glory]” for the English to make sense.
“when He comes in His glory, and [the glory] of the Father and of the holy angels.”
Lk 9:26 corrected translation
“For whoever is ashamed of Me and My words, the Son of Man will be ashamed of this one, when He comes in His glory, and [the glory] of the Father and of the holy angels.”
Mk 8:38, “For whoever is ashamed of Me and My words in this adulterous and sinful generation, the Son of Man will also be ashamed of him, when He comes in the glory of His Father with the holy angels.’”
Explanation:
1.  “For whoever is ashamed of Me and My words,”

a.  The Lord continues his speech to the disciples and followers on the road to Caesarea Philippi by giving a further explanation of what future discipleship requires.  The subject ‘whoever’ refers to both believers and unbelievers.



(1)  It refers to believers because of the statements in:




(a) 1 Jn 2:28, “And now, dear children, keep residing in it [the spiritual life], that if He should appear [Rapture], we might have confidence and might not be put to shame in His presence.”




(b)  2 Thes 3:14, “Furthermore, if anyone does not obey our command through this letter, make a note to yourself concerning this one not to associate with him, in order that he might be made ashamed.”




(c)  Phil 3:18-19, “For many [believers] keep walking, concerning whom I have told you many times, and now I continue telling even with weeping,—the enemies of the cross of Christ, whose termination [of life] is destruction, whose god [is] his emotions; that is, whose fame [recognition, honor, prestige] [is] in the sphere of their shame [disgrace, dishonor], who keep thinking about earthly things.”




(d)  Rom 5:5, “And confidence [at the evaluation throne of Christ] does not make us ashamed.”  There are several other passages that mention believers being ashamed of the gospel, the word of God, Paul’s imprisonment, etc.



(2)  It refers to unbelievers because many Jews were scandalized by the idea of a crucified Messiah.  To be crucified was the ultimate shame on a person.  And to believe that the God of Israel and Messiah suffered this shame was unimaginable for orthodox Jews of that day.  Even the Romans considered death by crucifixion to be the ultimate shame that could happen to a person.  Therefore, neither Jew nor Gentile desired to believe in a crucified savior.  To do so was an embarrassment to them.


b.  We must remember that Jesus is not only addressing His little band of followers, but He has also summoned the crowd to hear these words as well (Mk 8:34).


c.  Notice that the shame is directed toward Jesus and/or His statements, words, ideas, doctrines, theology, etc.  The rejection is of both the Man and the Message.  In Rom 1:16 Paul says, “For I am not ashamed of the gospel,...” with the implication that those who rejected the message of the gospel were ashamed of it.  Why?  Because the message required the unbeliever to believe in a crucified Savior, which was abhorrent to them.

2.  “the Son of Man will be ashamed of this one,”

a.  The title ‘Son of Man’ is again used as the equivalent of saying “I.”  Jesus is saying that He personally will be ashamed of the person who is ashamed of Him and His gospel and His teaching.  Again the object “this one” can refer to the believer at the evaluation throne of Christ or to the unbeliever at the Second Advent.  Ultimately it will apply to all unbelievers at the Last Judgment.  Their ultimate shame is the lake of fire.


b.  The future tense looks forward to future judgment of both believers and unbelievers.


c.  Notice other NT passages related to this concept of being ashamed or not ashamed of Jesus and His message.



(1)  2 Tim 1:12, “For this reason also I am caused to suffer these things, but I am not ashamed; for I know in Whom I have believed, and I am certain that He keeps on being able to guard my deposit until that day.”



(2)  Heb 2:11, “For both He who sanctifies [Jesus Christ] and those who are sanctified [believers] [are] all from one [God]; for which reason He is not ashamed to call them brothers,”



(3)  Heb 11:16, “But as a matter of fact, they desired a better one [country]; that is, a heavenly one.  Therefore God is not ashamed of them to be called their God; for He has prepared a city for them.”

3.  “when He comes in His glory, and [the glory] of the Father and of the holy angels.”

a.  This temporal clause gives us the defining moment for the action of our Lord Jesus Christ being ashamed or not ashamed.  The defining moment is when He comes in His glory.  So the question we must answer is, ‘When does He come in His glory?’  This occurs at the second advent of Christ.



(1)  1 Pet 4:13, “but as you keep on sharing in the sufferings of Christ, rejoice, in order that you might also rejoice exulting at the revelation of His glory.”



(2)  1 Thes 2:19-20, “For who [is] our confidence, or happiness, or crown of pride?  None other than you in the presence of our Lord Jesus at His coming.  For you are our glory and happiness.”



(3)  1 Jn 2:28, “And now, dear children, keep residing in it, in order that whenever He is revealed, we might have confidence and might not be disgraced by Him at His coming.”



(4)  2 Thes 1:6-10, “since it is a just thing in the judgment of God to pay back suffering to those who oppress you and relief with us to you who are being oppressed at the revelation of the Lord Jesus from heaven with His angels of power with flaming fire, inflicting punishment to those who do not know God; that is, to those who do not accept the gospel of our Lord Jesus, who certainly will undergo the punishment—eternal destruction from the person of the Lord; that is, from the glory of His omnipotence, when He comes in that day to be honored with His saints and to be admired by all those who believed), because our witness to you was believed.”


b.  The glory of the Lord is the same glory of God the Father and of the holy or elect angels.  (This implies that there are unholy or un-elect angels, which we call ‘fallen angels’, that is, Satan and the angels that followed him in his rebellion against God.)  Rev 18:1, “After these things I saw another angel, descending from heaven, having great authority.  And the earth was illuminated by means of his glory.”


c.  This clause is not saying that God the Father accompanies God the Son at His second advent.  It is saying that Jesus comes in the same glory as the glory of the Father and the elect angels.  Other passages tell us that the elect angels accompany Christ at His return.  2 Thes 1:7, “and relief with us to you who are being oppressed at the revelation of the Lord Jesus from heaven with His angels of power.”  See also Jude 14-15, “And also Enoch, the seventh from Adam, prophesied about them, saying, ‘Behold, the Lord came with a countless number of His holy ones to execute judgment against all men, that is, to punish every soul because of all their works of ungodliness, which they have lived in a godless manner, and because of all the cruel words, which godless sinners have spoken against Him.’”


d.  Notice this same triad (the Father, Son, and holy angels) in Mt 16:27; 1 Tim 5:21 and Rev 14:10.

4.  Commentators’ comments.


a.  “Jesus continues to explain the nature of discipleship and allegiance that He desires.  Essentially, the issue is responding to Jesus’ teaching and person.  To be ashamed of His words is another way to express rejection of His teaching and refusal to confess Him publicly.  Cross-bearing involves public confession of Jesus and acceptance of his teaching’s authority.  The reference to the Son of Man is a reference to Jesus.  When tied to Jesus’ coming in glory, it indicates his judging authority (Dan 7:13–14).  Thus, Jesus shares the heavenly glory, the visible majesty, of the Father, as He represents both Him and the heavenly hosts.  Jesus is to be heeded because He is also the future judge.  There will be vindication and exaltation for Jesus, as there will be for those who respond to Him.  For Jesus to be ashamed of someone is for Him to reject that person.  The picture would seem to entail judgment, for if Jesus, heaven’s representative, fails to plead for someone, then the reality is that the person will be rejected.  Luke describes a general judgment, while Matthew speaks of a particularistic judgment down to every action.  What one decides now about Jesus and His teaching determines how He will respond to that person when He returns in majesty to judge.  This supreme ‘judging’ position shows that…Jesus exercises divine authority.  Mark and Luke agree that being allied to Jesus prevents rejection by Him at the judgment.  Mt 10:32–33 has a similar saying, except it uses homologeō, to confess.  This saying by Matthew is repeated in Lk 12:8–9.  But it is not entirely clear that these sayings are a doublet.  It seems better to treat them as distinct.  Luke’s repetition of this basic theme reveals his intent to show the idea as a key teaching of Jesus about the spiritual life.  This type of encouragement and warning is something that Jesus could have given repeatedly.  As a declaration of Jesus’ future glory and the importance of being committed to him, it is a key authentic statement of Jesus.”


b.  “Jesus noted that if one is ashamed of Him (i.e., will not identify with Him or believe on Him) and His words (i.e., His message), the Son of Man will be ashamed of him in the future.  It was vital that the people of that generation side with Jesus and His disciples in order to escape future judgment.  That judgment will occur when He comes in His glory and in the glory of the Father and of the holy angels (cf. 2 Thes 1:7–10).”


c.  “The importance of how one responds to Jesus’ summons to discipleship is established in the vision Jesus presents in verses 26–27.  The vision of reality Jesus has been communicating and seeking to establish is topsy-turvy according to the standards of the world-at-large, with the result that those who adopt it can expect ostracism, conflict, and social dishonor. The alternative would be to rebuff Jesus and His message so as not to suffer shame before one’s peers.  Although such a decision may be understandable for those who have not yet adopted Jesus’ vision of the world, it is nevertheless the case that how one responds to Jesus now will determine one’s position with respect to Jesus in the future.  He and His way may be rejected by ‘the elders, chief priests, and scribes’ (verse 22) now, but Jesus will be vindicated, and His vision of reality will be shown to be right.  Those who are ashamed of Him now will be shamed then.”


d.  “Jesus warned that at His second coming He will be ashamed of (i.e., refuse to own as His disciples) those who draw back from following Him out of fear of human opinion.  On the other hand, the author of Hebrews stated that God is ‘not ashamed’ to be called the God of the OT saints (Heb 11:16), and Christ ‘is not ashamed to call [those who suffer for Him] brethren’ (Heb 2:11).”


e.  “There will ultimately be a time of reward for those who have served Him well when Jesus returns in His glory, but those who have been ashamed of Him in this life will find they have caused Him to be ashamed of them as He has no reward for them.”


f.  “Jesus ended his comments by challenging His followers to confess Him because those who do so will be affirmed by Him in the judgment.”
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