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

 is the postpositive conjunction DE, used to switch reference from one person to another on stage in a Greek drama.  It transitions from one actor/speaker to the next.  It can be translated “Then; Now.”  With this we have the nominative subject from the masculine plural articular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer: answering.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the disciples) producing the action.


The participle is circumstantial and coterminous with the action of the main verb.

This is followed by the third person plural aorist active indicative from the verb EIPON, which means “to say: they said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular proper noun IWANNĒS plus the article and noun BAPTISTĒS, meaning “John the Baptist.”

“Then answering they said, ‘John the Baptist;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  Then we have the accusative direct object from the masculine singular proper noun ĒLIAS, meaning “Elijah.”

“however others Elijah;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the nominative subject from the masculine plural adjective ALLOS, meaning “others.”  Then we have the conjunction HOTI, used after verbs of communication to indicate the content of that communication, and translated “that.”  This is followed by the nominative subject from the masculine singular noun PROPHĒTĒS with the adjectival use of the indefinite pronoun TIS, meaning “some prophet.”  With this we have the genitive of identity from the masculine plural article and adjective ARCHAIOS, meaning “of old.”  Finally, we have the third person singular aorist active indicative from the verb ANISTĒMI, which means “to stand up; to raise up.”


The culminative aorist regards the action in its entirety as a fact with emphasis on its completion.  This is brought out in translation by use of the English auxiliary verb “has.”


The active voice indicates that some prophet of old has produced the action.


The indicative mood is declarative for a simple statement of fact.

“however others, that some prophet of old has raised up.’”
Lk 9:19 corrected translation
“Then answering they said, ‘John the Baptist; however others Elijah; however others, that some prophet of old has raised up.’”
Mt 16:14, “And they said, ‘Some say John the Baptist; and others, Elijah; but still others, Jeremiah, or one of the prophets.’”

Mk 8:28, “They told Him, saying, ‘John the Baptist; and others say Elijah; but others, one of the prophets.’”
Explanation:
1.  “Then answering they said, ‘John the Baptist;”

a.  Luke continues the story of Jesus asking the disciples who people say that He is by telling us the various answers of the disciples.  The first answer is that people say that Jesus is John the Baptist.


b.  Some people know that Jesus and John the Baptist are two separate people because Jesus came to John to be baptized and at an early point in Jesus’ public ministry, His disciples were baptizing in the same vicinity as John.  Therefore, there were lots of people who saw John and Jesus together and realized without question that the two men were separate people.  This means that the people saying that Jesus was John resuscitated from the dead had to be people who had never seen them together.  This would apply to those living in Jerusalem, who would be out of touch from events in Galilee and along the Jordan River Valley.  People from Galilee knew that Herod Antipas had imprisoned John and beheaded him, and did so while Jesus was performing miracles, healing people, and exorcizing demons all over Galilee.

2.  “however others Elijah;”

a.  A second group of people had the idea that Jesus was the expected return of Elijah.  According to Mal 4:5 God promised to send Elijah back before the coming of Christ [what we call the Second Advent], “Behold, I am going to send you Elijah the prophet before the coming of the great and terrible day of the Lord.”  This group of people thought that Jesus was the fulfillment of this prophecy.

b.  Whether these people thought that Jesus was actually the same person as Elijah come back from the dead or metaphorically Elijah is not explained.  There were probably sub-groups within this larger group that held one opinion or the other.

3.  “however others, that some prophet of old has raised up.’”

a.  The third group of people speculated that Jesus was some prophet from centuries ago who had risen from the dead and was now functioning again in Israel.  No exact name of this old prophet is given, since Jesus never claimed to be a prophet (though He was).  Jesus proved that He was more than a prophet by His miracles and authority over demons.


b.  The prophet of old most closely identified with Jesus in his miracles would be the prophet Elisha (who was taught by and served Elijah).  However, these people couldn’t (or wouldn’t) identify Jesus with one particular prophet of old.  There may have been so many varying opinions that these varying opinions all got lumped into the same group = ‘some prophet of old’.  It is interesting that no one claimed that Jesus was Moses or Joshua returned from the dead.

4.  Commentators’ comments.


a.  “The various opinions of men about Jesus here run parallel to the rumors heard by Herod (verses 8-9).”


b.  “The disciples reply by noting three general responses: Jesus is John the Baptist returned, the eschatological prophet Elijah, or one of the other prophets of old.  The basis for each possibility is tied to the prophetic character of Jesus’ ministry.  In contrast, Peter’s reply centers on Jesus’ messianic position.  The three lesser possibilities match those that were mentioned to Herod.  The crowd regarded Jesus with respect, but they still lacked insight into who He really was.  For Luke, the crowd refers to those who came out to see Jesus, but did not really follow Him.  Apparently some in the multitude considered that Jesus might be the Messiah (Jn 6:15), but Luke concentrates on where most of the crowd was.  The crowd sensed that Jesus was a major eschatological figure.  The parallels are similar.  Mt 16:14 mentions Jeremiah by name, but all the parallels work with the same three prophetic categories.”


c.  “Jesus’ first question and the answers He receives are reminiscent of the earlier report about Herod’s concern over Jesus’ identity in 9:7–9.  This prepares for the conspicuous and important contrast between verses 7–9 and 18–20: Herod is aware of public opinion, rejects it, but remains perplexed, unseeing, while the disciples are aware of public opinion, reject it, and go on to respond (accurately!) to the question of Jesus’ status.”


d.  “The average Hebrew on the street thought Christ was excellent.  They were impressed with his prophetic character but didn’t have the slightest idea that he was the Messiah.  Their best guess was that He was a prophet.  Significantly, their guess was tinged with the supernatural because they thought He might be an Old Testament prophet come back to life.  But they did not understand that He was the divine deliverer, the Messiah, and their miss was as good as a mile.  Their stunted grasp of the person of Christ shows the variety of opinions that have existed about Him despite His impeccable life, death, and resurrection.
Prophet.  The millions who embrace Islam believe Jesus was a prophet, the greatest of prophets, but definitely not God.

Fiction. Some believe the old liberal heresy that Jesus is a product of wishful thinking or imagination.   Albert Schweitzer [a liberal theologian] summarized this belief in his famous book The Quest for the Historical Jesus:

The Jesus of Nazareth who came forward publicly as the Messiah, who preached the ethic of the Kingdom of God, who founded the Kingdom of Heaven upon earth, and died to give His work its final consecration, never had any existence. He is a figure designed by rationalism, endowed with life by liberalism, and clothed by modern theology in an historical garb.

Moral teacher. Perhaps the most prevalent view is that Jesus was a good man, even the best of men, and a great moral teacher.  Millions hold this view despite the brilliant debunking given it by Thomas Aquinas, and more recently by C. S. Lewis, who wrote:

I am trying here to prevent anyone saying the really foolish thing that people often say about Him: ‘I’m ready to accept Jesus as a great moral teacher, but I don’t accept His claim to be God.’ That is the one thing we must not say. A man who was merely a man and said the sort of things Jesus said would not be a great moral teacher. He would either be a lunatic—on a level with the man who says he is a poached egg—or else he would be the Devil of Hell. You must make your choice. Either this man was, and is, the Son of God: or else a madman or something worse. You can shut Him up for a fool, you can spit at Him and kill Him as a demon; or you can fall at His feet and call Him Lord and God. But let us not come with any patronizing nonsense about His being a great human teacher. He has not left that open to us. He did not intend to.”
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