John 1:1
Luke 9:18



 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen; take place; come to pass: it happened.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the situation about to be described) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of time from the neuter singular articular present active infinitive of the verb EIMI, which means “to be: was.”  This idiom indicates contemporaneous time and the word “while” will usually be used in the translation.
  English grammar requires the word “[that]” before the temporal clause that follows to connect the action of the main verb (‘it happened’) with the nominative clause (‘the disciples were with Him’).


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus was producing the action.


The infinitive is an infinitive of time.

Then we have the accusative ‘subject of the infinitive’ from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  Next we have the accusative masculine singular present deponent middle/passive participle of the verb PROSEUCHOMAI, which means “to pray.”


The present tense is a descriptive present, describing what is occurring at that moment.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The participle is circumstantial.

With this we have the preposition KATA plus the adverbial accusative of measure of extent of space from the feminine plural adjective MONOS, meaning “by Himself; alone.”

“And it happened [that], while He was praying alone,”
 is the third person plural imperfect active indicative from the verb SUNEIMI, which means “to be with: were with; to join someone.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the disciples produced the state of being.


The indicative mood is declarative for a simple statement of fact.

Then we have the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him,” referring to Jesus.  This is followed by the nominative subject from the masculine plural article and noun MATHĒTĒS, meaning “the disciples.”

“the disciples were with Him,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb EPERWTAW, which means “to ask; to question.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them,” referring to the disciples.  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that Jesus produced the action.


The participle is circumstantial.

“and He asked them, saying,”
 is the accusative direct object from the masculine singular interrogative pronoun TIS, meaning “Who?”  Then we have the accusative ‘subject of the infinitive’ from the first person singular personal pronoun EGW, meaning “I.”  This is followed by the third person plural present active indicative from the verb LEGW, which means “to say.”


The present tense is a descriptive/customary present for what is now normally happening.


The active voice indicates that the crowds produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine plural article and noun OCHLOS, meaning “the crowds.”  Finally, we have the present active infinitive of the verb EIMI, meaning “to be: am.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that Jesus produces the state of being someone.


The infinitive functions as a finite verb in this accusative-infinitive construction and requires the word “[that]” to connect the subject and verb with this infinitive clause.

“‘Who do the crowds say [that] I am?’”
Lk 9:18 corrected translation
“And it happened [that], while He was praying alone, the disciples were with Him, and He asked them, saying, ‘Who do the crowds say [that] I am?’”
Mt 16:13, “Now when Jesus came into the district of Caesarea Philippi, He was asking His disciples, ‘Who do people say that the Son of Man is?’”

Mk 8:27, “Jesus went out, along with His disciples, to the villages of Caesarea Philippi; and on the way He questioned His disciples, saying to them, ‘Who do people say that I am?’”
Explanation:
1.  “And it happened [that], while He was praying alone,”

a.  Luke transitions us to another incident in the life of our Lord, which occurred sometime after the feeding of the 5000.  This did not occur the night after the feeding of the 5000 since the incident occurred in Caesarea Philippi (see the parallel accounts above).


b.  Luke gives us the setting for this incident as another occasion when Jesus was praying alone.  This tells us that the crowds were gone (most probably because Jesus is on the road traveling with His disciples; and they may have stopped to rest or were about to begin their day or end their day).  Jesus also had a habit of praying at night and early in the morning.  These are times when it is most likely that the crowds would not be around.


c.  Luke didn’t have to mention prayer on this occasion, since it isn’t mentioned again and doesn’t seem to affect the story.  Therefore, its mention here tells us that this incident must have had great significance for Him beyond what we realize.  The question we wish we had the answer to but don’t is: What was Jesus praying?  I conjecture two things that make logical sense in the situation: (1) He was asking God the Father if this was the right time to openly reveal Himself to His disciples as the Messiah and tell them about what the future holds for Him (His death on the cross), and (2) that the disciples might believe and understand the importance of who He is and what it was necessary for Him to do in going to Jerusalem.

2.  “the disciples were with Him,”

a.  Regardless of when exactly it occurred in the ministry of our Lord, Luke’s emphasis here is that Jesus asked this question of the disciples when He was alone with them.


b.  We can rewrite the sentence according to English grammar instead of Greek grammar and it sounds like this: “And it happened [that] the disciples were with Him, while He was praying alone,…”  This doesn’t tell us that the disciples were praying with Him, but they may have been.


c.  The relationship seems to be that our Lord’s prayer at this moment may have been for the Father to reveal to them the true nature of Jesus as His Son, since that is the issue that follows.  The Lord may have been praying for their enlightenment and we see the answer to the prayer in the context which follows.
3.  “and He asked them, saying, ‘Who do the crowds say [that] I am?’”

a.  After His prayer was concluded (the content of which we do not know), Jesus asked the Twelve the question that was one everyone’s mind in Israel—Who was Jesus?  This question is indirectly asking if Jesus is the Christ, the Messiah.


b.  Notice that Jesus didn’t ask about what Herod Antipas or Herod Philip or the high priests in Jerusalem or the Roman governor thought.  The Lord cared about what the common people thought.  What was their thinking?  What were their conjectures?  Was Jesus a healer, a past prophet, the future Prophet, or more than all of these?


c.  It was the burning question of the day, because the answer to this question determined eternal life or the second death.  The disciples had to get the answer right or Jesus’ ministry had an immediate problem that had to be solved.  Jesus had certainly performed enough healings and miracles to prove that He was someone special, but did they know how special He was?  The question will move from what the crowds think to what the disciples think in a hurry.

4.  Commentators’ comments.


a.  “Finally, the disciples and Jesus get the time alone that they were searching for before the feeding of the five thousand.  Jesus is praying, as he often is, before a key moment.  Jesus is ‘alone’ in the sense that the crowds are no longer with Him.  Luke is similar to the parallel accounts, except that he alone mentions the prayerful setting and he alone omits reference to the locale, Caesarea Philippi.  Jesus asks the disciples a simple question: Who do the crowds think that He is?  The disciples have just been on a long journey across the land, so surely they will have picked up the speculation.  In fact, Luke himself suggested the public view (Lk 7:16; 9:7–8).  The ‘who is Jesus?’ question has been raised frequently recently (Lk 7:49; 8:25; 9:9).  In a unique christological emphasis, Luke places this event immediately after the feeding of the five thousand to more closely connect the miracle of provision with the key question of Jesus’ identity.  Luke’s placement also puts the confession close to the mission of the Twelve and Herod’s speculation about who Jesus is.”


b.  “People had better know who He is, because what we think about Jesus determines our eternal destiny (Jn 8:24; 1 Jo 4:1–3).  It is impossible to be wrong about Jesus and right with God.  Jesus had prayed all night before choosing His disciples (Lk 6:12–13), and now He prayed before asking for their personal confession of faith.  The crowd would have its opinions (see Lk 9:7–8), but His disciples must have convictions.”


c.  “Prayer as the setting for divine disclosure is developed even further in this context, since prayer is antecedent to (1) Jesus’ questions concerning His identity and (2) Peter’s declaration of Jesus’ messiahship.  The nature of Jesus’ person and work is ambiguous; the work of disambiguation requires divine disclosure.”


d.  “Because many Palestinian Jews believed that prophets in the Old Testament sense had ceased, ranking Jesus among the prophets would have been radical—but it was not radical enough to grasp his true identity.”


e.  “Caesarea Philippi lies thirty miles north of Bethsaida.  Jesus was taking His disciples towards a specific destination, the Mount of Transfiguration.  To prepare them for this event, He asked a leading question about His person, a question designed to make them squarely face making up their mind as to just exactly who He is.  The long period of miracles and teaching had clearly established that Jesus was an exceptional person; now they were asked to be specific about this exceptional character.  Who exactly was Jesus?  This was a question which probed beyond an intellectual reply, and one which probed the depths of their faith.  Peter’s answer was given from divine revelation (Mt 16:17), so his answer was the expression of a spiritual realization, not an intellectual assessment.  Harmonizing Luke and Mark suggests that this episode took place during a break beside the road while they were traveling between villages.  It could be that after they had camped for the night, Jesus rose early to pray as was His habit.  He was about to ask the most vital question any man ever has to answer, ‘Who is Jesus?’, so He prayed for the men to whom He would put the question.  His prayer was answered, as Mt 16:17 makes clear.”


f.  “The great question Luke has set before his readers is: Who is Jesus?  And he has done it with remarkable premeditation and skill.  The first phrasing of the question came from Herod the tetrarch in response to the people’s speculations: ‘But Herod said, ‘I beheaded John. Who, then, is this I hear such things about?’” (Lk 9:9).  This was implicitly answered by Christ’s feeding of the 5,000 with five loaves and two fish.  Who is Jesus?  Lord of creation!  Luke then skips over seven important events in Christ’s life (recorded in Mark’s Gospel, 6:45–8:26) before presenting the question a second time, thus eliciting the disciples’ famous confession of who Jesus is.  The question will be further answered by the subsequent section, which records Jesus’ transfiguration.  Why is there such a pronounced emphasis as to who Jesus is in Luke?  Because Jesus’ Galilean ministry was over, and He now resolutely set His sights on Jerusalem, where He would be betrayed and flogged and would endure the cross.  In sum, because of the coming crises it was imperative that the apostles understand and confess who Jesus is.  Jesus clearly saw their confession as vitally important because He preceded it with prayer.  Jesus had prayed at His baptism and before choosing the Twelve, and He would do so as a prelude to His transfiguration, and He prayed now as well.  Very likely He prayed for guidance in asking just the right question, so his disciples’ dense minds would be enlightened and their weakness would turn to steadfastness.”


g.  “This question is plainly preliminary.  Jesus is not asking for information for Himself; for He knows the different opinions of men. What he intends is to have His disciples state the wrong opinions of men in order to set over against them their own right conviction.”
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