John 1:1
Luke 8:51



 is the transitional/explanatory use of the postpositive conjunction DE, meaning “Now.”  With this we have the nominative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun OIKIA, which means “to the house.”  Next we have the negative adverb OUK, meaning “not” plus the third person singular aorist active indicative from the verb APHIĒMI, which means “to allow, permit, or let.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the aorist active infinitive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that anyone produced the action.


The infinitive is a complementary/supplementary infinitive.

This is followed by the accusative direct object from the masculine singular indefinite pronoun TIS, meaning “anyone.”  Next we have the preposition SUN plus the instrumental of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with Him.”

“Now, after coming to the house, He did not allow anyone to enter with Him,”
 is the conditional particle EI, which combines with the negative MĒ to mean “except.”  Then we have a series of accusative direct objects from the masculine singular nouns PETROS, IWANNĒS, IAKWBOS, PATĒR (with the article) and the feminine singular noun MĒTĒR (with the article).  The nouns are connected by a series of KAI conjunctions, which function as commas.  Finally, after the word ‘father’ we have the genitive of relationship from the feminine singular article and noun PAIS, meaning “Peter, John, James, the father of the child and the mother.”

“except Peter, John, James, the father of the child, and the mother.”
Lk 8:51 corrected translation
“Now, after coming to the house, He did not allow anyone to enter with Him, except Peter, John, James, the father of the child, and the mother.”
Mk 5:37, “And He allowed no one to accompany Him, except Peter and James and John the brother of James.”
Explanation:
1.  “Now, after coming to the house, He did not allow anyone to enter with Him,”

a.  Luke continues the story of the Jairus and his daughter by telling us that Jesus and His disciples continued on to the house of Jairus, after the messenger came to tell Jairus that his daughter had died and Jesus had told Jairus ‘only believe’.  Not mentioned by Luke but obvious from other stores in the gospel records is that the crowd likely followed along, especially to see what Jesus was going to do about a dead child.  Who wouldn’t want to see the possible resuscitation of a person from the dead?  The curiosity and anticipation of the crowd must have been extreme.


b.  Upon arrival at the house of Jairus, Jesus goes inside the house and finds the professional mourners doing their thing.  Mt 9:23 describes the scene: “When Jesus came into the official’s house, and saw the flute-players and the crowd in noisy disorder.”  Jesus clears them out of the room where the dead child lays and does not allow anyone to enter with Him (with a few exceptions mentioned next).  This includes any members of the family or any friends already in the house.  Jairus’ wife was probably still inside with a servant or friend watching for Jairus’ return outside the house.  That watchman would have notified the mother that her husband was coming and she would have come outside to meet him.  Other family members, friends and any servants would have followed her out of the house.  The result is that when Jesus arrives the house is probably empty of people other than the professional mourners.


c.  The fact that Jesus did not allow anyone to enter the dead child’s room implies that people other than the mother and father wanted to enter with them, especially the professional mourners, who were there doing there ‘job’.  There were probably close associates of the ruler of the synagogue, who wanted to watch this so-called ‘miracle-worker’ do whatever he was going to do.  There may even have been a Pharisee, scribe or spy from the Jerusalem Sanhedrin that wanted to be an eyewitness to whatever went on in the house.  Jesus must have insisted to Jairus that only he and his wife and three other ‘witnesses’ were going to see whatever happened in that room in the next few moments.  Jairus had to agree and insisted that no one else come inside his daughter’s room.  Given the situation of a grieving father and mother, their wishes were respected by the people inside and outside the home.

2.  “except Peter, John, James, the father of the child, and the mother.”

a.  Luke then gives us the exceptions.  There would be three official witnesses to the events that would take place, and those three official witnesses would be members of Jesus’ closest followers—the inner circle of the disciples: Peter, John, and James.  Notice that Luke gives their names in their order of importance.  Usually we have James mentioned before John, but Luke is writing after the martyrdom of James in 44 A.D. and John now has a more prominent place in the history and current activities of the Church.


b.  Last but not least, Jesus wants the father and mother to see the resuscitation of their daughter from the dead.    Therefore, there would be three official witnesses of these events to the world, and two official witnesses to the Jews.  They will be the lasting witnesses to the resuscitation of their daughter in the city of Capernaum for the rest of their lives.  Their daughter and they will be the living memorials to the person and work of Jesus as the Christ in the city of Capernaum.  The ruler of the synagogue will have his daughter as a daily reminder of the grace and love of God.  And though we have no indication of Jesus ever visiting this home again, we can be certain that He would always be welcome there.

3.  Commentators’ comments.


a.  “Jesus moves to raise the child, but only some of the inner circle of disciples are allowed to come into the house—the first time that Jesus makes such a distinction.  The three who come, Peter, John, and James, are the same three who will experience the transfiguration after Peter’s confession (Lk 9:28).  They will also be singled out by Jesus at Gethsemane (Mt 26:37 = Mk 14:33).  The parents also enter with Jesus and the three disciples.  The restricted audience fits well with Jesus’ later instructions not to tell anyone what occurred.  Luke’s point is simply to mention the witnesses who were present during the raising from death.  There is no ranking here, just a list of witnesses.”


b.  “Several professional mourners were required at the funeral of even the poorest person; the funeral for a member of a prominent family like this one would have many mourners.  Because bodies decomposed rapidly in Palestine, mourners had to be assembled as quickly as possible, and they had gathered before word even reached Jairus that his daughter had died.”


c.  “After the notable healing of the woman, Jesus wanted no further publicity.”


d.  “Note how Luke alters the order of the names to bring Peter and John together as a pair (Lk 9:28; Acts 1:13).”
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