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Luke 8:33
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 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative neuter plural aorist active participle of the verb EXERCHOMAI, which means “to come out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demons produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming out.”

This is followed by the nominative neuter plural from the article and noun DAIMONIA, which means “the demons.”  Next we have the preposition APO plus the ablative of separation from the masculine singular article and noun ANTHRWPOS, meaning “from/out of the man.”  Then we have the third person plural aorist active indicative from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demons produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EIS plus the accusative of place from the masculine plural article and noun CHOIROS, meaning “into the swine.”

“Then, after coming out of the man, the demons entered into the swine;”
 is the continuative use of the conjunction KAI, meaning “and (then),” followed by the third person singular aorist active indicative from the verb HORMAW, which means “to rush.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the herd of swine produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the feminine singular article and noun AGELĒ, meaning “the herd.”  Then we have the preposition KATA plus the adverbial genitive of place/direction from the masculine singular article and noun KRĒMNOS, meaning “down the steep bank.”
  This is followed by the preposition EIS plus the accusative of place from the feminine singular article and noun LIMNĒ, meaning “into the lake.”

“and the herd rushed down the steep bank into the lake”
 is the additive use of the conjunction KAI, meaning “and” plus the third person singular aorist passive indicative from the verb APOPNIGW, which means “to be drowned.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that the herd received the action.


The indicative mood is declarative for a simple statement of fact.

“and was drowned.”
Lk 8:33 corrected translation
“Then, after coming out of the man, the demons entered into the swine; and the herd rushed down the steep bank into the lake, and was drowned.”
Mk 5:13, “Jesus gave them permission.  And coming out, the unclean spirits entered the swine; and the herd rushed down the steep bank into the sea, about two thousand of them; and they were drowned in the sea.”

Mt 8:32, “And He said to them, ‘Go!’ And they came out and went into the swine, and the whole herd rushed down the steep bank into the sea and perished in the waters.”
Explanation:
1.  “Then, after coming out of the man, the demons entered into the swine;”

a.  Luke continues the story of the exorcism of a legion of demons from a man on the south shore of Lake Galilee by telling us what the demons did after receiving permission from Jesus to leave the man and go into a herd of swine that was grazing on top of one of the hills overlooking the lake.  The demons came out of the man and entered into the swine, just as they requested.


b.  This answers one question that people have wondered—apparently animals can be demon possessed.  But not for very long, since it drives them ‘crazy’ as the next statement indicates.

2.  “and the herd rushed down the steep bank into the lake,”

a.  The entire herd of two thousand pigs is indwelt by approximately 6000 demons.  For reasons unknown to us, the animals cannot bear the pressure/torture/torment/pain (? We don’t know what they felt) of having the demons inside them.  The animals panic and react to the indwelling of the demons and charge down the steep bank of the hill into the lake.


b.  The herd is not driven into the lake by their own herdsmen, but seem to act independently of the demons.  The demons certainly didn’t want to have their hosts run into the water and be drowned.  If the animals have volition [first class condition, and they do], which apparently they do to some degree, then they used that ‘volition’ to destroy themselves rather than have to live with the presence of demons inside them.  The fact animals have volition is proven by the fact that “Balaam’s ass stopped and refused to go when it saw an angel blocking the path.  We also know Satan possessed a snake/serpent animal of some kind and it was cursed possibly for ‘allowing’ Satan in and not freaking out like the pigs”

3.  “and was drowned.”

a.  The swine rush to their death ‘voluntarily’ and are drowned in the lake.  The pigs would rather die than have to live in a state of demon-possession.


b.  The pig owners are now out of business, but so are the demons.  Do the demons have to roam the earth now, looking for someone else to indwell or do they have to go to the Abyss because their hosts have all died?  We are not told and it is useless to speculate.  I like to think that Jesus didn’t send them to the Abyss, but rather that they sent themselves their by their unintentional destruction of their hosts.  Perhaps they condemned themselves by what they did to the pigs.


c.  Was Jesus being cruel to the pigs by allowing the demons to indwell them, resulting in their death?  No more so than God requiring the constant animal sacrifices on behalf of sins.  If the pigs had to be sacrificed to save the demon-possessed man and thousands of others who might have had their lives ruined by these demons, then the sacrifice of these pigs in the service of God was well meaning and appropriate.  The animals acted in the service of God, whether we understand it or not.  Perhaps we should look at this as the pigs sacrificing themselves to prevent these demons from ever bothering anyone else.

4.  Commentators’ comments.


a.  “The effect of the exorcism is immediate and visible.  The demons depart from the man and enter into the swine.  For whatever reason they rush down to the edge of the bank and fall into the water, where they drown.  It appears the demonic request to go into the swine seems to have done them little good, though the fate of the spirits is not explicitly told.  In dealing with the question of how Jesus could do this, a few points need to be made.  Jesus is not responsible for the action of the swine.  It is their demonic possession that brings the destruction.  Godet (1875: 1.386–87) argues against demonic possession of an animal by reasoning that animals are not moral agents and therefore cannot be possessed, but the language of the passage clearly refers to the spirits entering into the swine and, at the least, influencing their reaction.  Jesus does not command the animals’ reaction.  It is also clear that the animals were sacrificed for the sake of the man, something that is not out of touch with the OT and its numerous sacrifices.  Jesus will later say that people are more important than sparrows (Lk 12:6–7).  In addition, it is clear that the removal of evil is always costly.  The loss of the swine graphically pictures the cost of purging evil—as will another death on the cross.”


b.  “Did Jesus have the right to permit the legion of demons to destroy a herd of 2,000 swine and perhaps put the owners out of business?  God owns everything (Ps 50:10–11) and can dispose of it as He pleases.  Furthermore, these two men were worth far more than many pigs (Mt 12:12).”


c.  “Jesus allows the transfer of the demons into the swine with the result that they, like the demoniac before him, are ‘driven’ into self-destruction.”


d.  “Jesus did not tell the demons to kill the pigs; the demons just did to them what they wished to do to the man in the long run.  Nor do we like the idea that God is limited in His options here, choosing in His mercy to delay the final judgment, which would have been brought about had He removed the evil forces totally.  But both of these facts underline the most important issue, the value of a person.  So precious is human life that, when necessary, a whole herd of animals may be sacrificed for one or two people.”


e.  “Jewish tradition often taught that demons could die, so in the absence of evidence to the contrary, many ancient readers would assume that the demons had been destroyed (or at least disabled) with their hosts.”


f.  “The Jewish leaders had rejected Christ, but this Gentile from Decapolis had found his Savior.  This was a harbinger of the Church Age, a time in which Gentiles will accept Christ and spread the gospel.  So this Gentile, this healed lunatic, became both an example that Gentiles would accept the gospel and also a warning to the Jewish nation that converted Gentiles were capable of assuming the Jewish privilege of representing God to man, for that is just what this erstwhile demoniac did throughout Decapolis.”


g.  “The pigs became vehicles of judgment to the unsuspecting demons who pled to be cast into the animals.  The swine stampeded unexpectedly, due to the shock of demonization, blindly charging into the lake to rid themselves of their new guests.  Thus these demons were disembodied and, some prominent scholars think, confined to the Abyss to await final judgment.  The dramatic end of the swine also gave powerful visual testimony to the ex-demoniac that he had been delivered.  For the rest of his life he would tell about this with all the relish of an Eastern storyteller.  It would never be forgotten.”


h.  “Some have questioned the right of Jesus to permit the destruction of another’s property.  A choice of values was involved.  Which was worth more—the man, or the pigs?”
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