John 1:1
Luke 8:30



 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the third person singular aorist active indicative from the verb EPERWTAW, which means “to ask.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the demon.”  Next we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What?,” followed by the dative of possession from the second person singular personal pronoun SU, meaning “belongs to you” or “your.”  Next we have the predicate nominative from the neuter singular noun ONOMA, meaning “name” plus the third person singular present active indicative from the verb EIMI, meaning “to be: is.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the demon produces the state of having a name.


The indicative mood is declarative for a simple statement of fact.

“Then Jesus asked him, ‘What is your name?’”
 is the transitional use of the postpositive conjunction DE, which is used in Greek drama to indicate the change from one actor on the stage to a different actor.  It can be translated “Then; Now.”  With this we have the nominative subject from the masculine singular article HO, used as a personal pronoun, meaning “he” and referring to the demon.  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demon produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative of appellation from the feminine singular noun LEGIWN, meaning “Legion.”  This is followed by the causative use of the conjunction HOTI, meaning “because.”  Then we have the third person singular aorist active indicative from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a culminative aorist, which views the entire action from the viewpoint of its conclusion.  This is brought out in translation by use of the English auxiliary verb “had.”


The active voice indicates that many demons had produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative subject from the neuter plural noun DAIMONION and the adjective POLUS, meaning “many demons.”  Finally, we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “into him,” referring to the demon-possessed man.

“Now he said, ‘Legion’, because many demons had entered into him.”
Lk 8:30 corrected translation
“Then Jesus asked him, ‘What is your name?’  Now he said, ‘Legion’, because many demons had entered into him.”
Mk 5:9, “And He was asking him, ‘What is your name?’  And he said to Him, ‘My name is Legion; for we are many.’”
Explanation:
1.  “Then Jesus asked him, ‘What is your name?’”

a.  The next thing that happened in Jesus’ encounter with the demon-possessed man in the district of the Geresenes at the southern end of Lake Galilee was Jesus asking the demon what his name was.


b.  It is interesting to note that Jesus apparently did not use His deity (His omniscience) to ascertain the name of this demon.  Jesus deals with this demon from the standpoint of Who and What He is (the Son of God incarnate).  Jesus doesn’t need to know the demon’s name to control him or have power over him.  There is no sorcery being used here by Jesus.


c.  Jesus asked the demon’s name for the benefit of those witnessing what was happening, so that they might be evangelized, when they realized that Jesus didn’t have power over one demon, but over 6000 demons indwelling the man.  The question was asked for the benefit of the other people, not for the benefit of Jesus.  The deity of Christ knew the name of every angel He had ever created before He created the universe.

2.  “Now he said, ‘Legion’, because many demons had entered into him.”

a.  The demon then answered Jesus’ question with an evasive answer.  The demon didn’t actually give Jesus his own personal name, but the name of the group of demons indwelling the man.  The title “Legion” refers to the entire group of 6000 demons that had entered the man; for the number soldiers in a Roman ‘legion’ was 6000. (600 men in a cohort [battalion], and ten cohorts in a legion [division]).


b.  Originally the man was indwelt by one demon.  Thereafter, others joined the original occupant.  The demon speaking is probably the commanding officer of these demons, but his real name is not revealed by him or by Jesus.  That is something we can ask our guardian angel about in the future.


c.  We don’t know if the first demon in the man indwelt the man willingly or unwillingly.  But once the leader got in, the rest apparently followed whether the man was willing or not.  Regardless of how it happened the present state of the man was an unbearable, miserable disaster.

3.  Commentators’ comments.


a.  “A full Roman legion had 6,826 men.”


b.  “The demonic influence speaks through the man in straightforward dialogue.  Plummer (1896: 230) suggests that the request is designed to show the disciples the extent of the problem.  The name Legion brings a military air to the account and thus adds to the note of battle.  The war is on.  In fact, it is one against thousands, if the name Legion is to be taken literally.  Since the size of a legion varied, the name probably indicates not the exact number of demons; it explains that Jesus faced multiple demons.  In fact, the reply may be a diversion, since a number, not a name is given.  The demon may be evasive here in hopes of escaping Jesus’ reaction.  Luke explains the name on the basis of multiple possessions, while in Mk 5:9 the demon gives the explanation.  Asking the name is not an effort to gain control of the situation, since many healings have already occurred where no naming was necessary.”


c.  “Legion, from the Latin term legio, designating a military unit of some 5,600 men.  The significance of this term in this context is signaled immediately by the narrator, who interprets the demon’s reply to mean that the number of demons who had entered the man was ‘many.’  With this, the confrontation between opposing powers has reached its zenith, with Jesus the victor.  Not only does the compassion of Jesus expand to include the Gentiles, then, but so also does his power and authority.  All that remains is the resolution of the tension between the obvious potency of this demonic presence and its recognition of Jesus’ mastery in this setting.”


d.  “According to Jewish tradition, many demons were imprisoned in the atmosphere or, as here, under the earth (in the ‘abyss’).”


e.  “A Roman legion consisted of 6,000 foot soldiers, as well as 120 horsemen and technical personnel.  To the Jewish mind, ‘Legion’ brought an image of great numbers, efficient organization, and relentless strength.  A host of evil spirits leered at Christ through the poor man’s wild eyes.  It was time for Jesus’ power to be seen in a most unforgettable way.”


f.  “Jesus wants His disciples and the men from the other boats to know that He is not dealing with one or two demons but with a great host of them.  That is the reason for the question about the name.”
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