John 1:1
Luke 8:3



 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative of appellation from the feminine singular proper noun IWANNA, meaning “Joanna.”  With this we have the appositional nominative from the feminine singular noun GUNĒ plus the genitive of relationship from the masculine singular proper noun CHOUZAS, meaning “the wife of Chuza.”  Then we have the appositional genitive from the masculine singular noun EPITROPOS with the possessive genitive from the masculine singular proper noun HĒRWIDĒS, meaning “Herod’s manager, foreman, steward Mt 20:8; Lk 8:3 of Chuza, a highly placed official in Herod’s retinue, perhaps the head of his estate.”

“and Joanna the wife of Chuza, Herod’s steward,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular proper noun SOUSANNA, transliterated as “Susanna.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative subject from the feminine plural adjective HETEROS and adjective POLUS, meaning “many others.”

“and Susanna, and many others,”
 is the nominative subject from the feminine plural qualitative adjective HOSTIS, meaning “who.”  Then we have the third person plural imperfect active indicative from the verb DIAKONEW, which means “to serve; to help; to provide assistance.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that these women were producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” (‘to provide assistance to them’) and referring to Jesus and the disciples.  Then we have the preposition EK plus the ablative of the whole or ablative of origin/source from the neuter plural articular present active participle of the verb HUPARCHW, which means “to exist: existing.”


The present tense is a descriptive present, describing what occurred at that time.


The active voice indicates that the money these women had produced the action of existing.


The participle is circumstantial.

Finally, we have the dative of possessive from the third person feminine plural personal use of the intensive pronoun AUTOS, meaning “belonging to them; their.”  Literally this phrase says “out of their existing,” which is an idiom, referring to the money these women had.  We would add the word “funds, money” or some other term to indicate finances.
“who were helping them out of their existing [funds].”
Lk 8:3 corrected translation
“and Joanna the wife of Chuza, Herod’s steward, and Susanna, and many others, who were helping them out of their existing [funds].”
Explanation:
1.  and Joanna the wife of Chuza, Herod’s steward, ”

a.  This verse continues the sentence begun in verse 1.  The entire sentence now reads: “And it happened afterward that He began going about from one city and village to another, announcing and proclaiming the kingdom of God.  And the twelve [were] with Him, and some women who had been healed from evil spirits and sicknesses: Mary the one who is called Magdalene, from whom seven demons had gone out, and Joanna the wife of Chuza, Herod’s steward, and Susanna, and many others, who were helping them out of their existing funds.”

b.  In addition to Mary Magdalene, another one of the women included in the phrase “some women” is Joanna, the wife of Chuza, Herod’s steward.  The Herod referred to here is Herod Antipas, who ruled over the district of Galilee.  A “steward” is the chief person in charge of the affairs of Herod’s household and estate.  He managed all the servants and slaves and saw to the daily business of managing Herod’s estate.  Chuza’s wife was named Joanna and was given the go ahead by her husband to support Jesus’ ministry financially and physically by traveling with Him.  Her financial support either came from her own independent resources or from her husband.  If it came from her husband, then ironically Herod was indirectly paying for Jesus’ ministry through what Herod paid to Chuza, who then let his wife take a portion of it to support Jesus.  This context indicates that Joanna was able to follow Jesus on a daily basis.  Herod would certainly want to know what happened to Chuza’s wife, if she wasn’t there for great periods of time.  Chuza’s answer to Herod would be that Jesus healed her for some demon possession or serious illness and this was her way of paying Jesus back for that miracle of healing.  Herod would understand and accept this concept of reciprocity, since it was the societal norm to pay back a benefactor for what they had done for you.


c.  Another consideration here is the dangerous position Chuza might be put in, if Herod thought Chuza was providing information to Jesus through his wife about Herod’s plans regarding Jesus.  Remember that Jesus had publicly called Herod “that fox” and the Herodians were seeking the life of Jesus, Mk 3:6, “And after going out, the Pharisees immediately devised a plan with the Herodians against Him, [as to] how they might kill Him.”  Therefore, it took great courage for Joanna to support Jesus, and her husband probably supported her in what she was doing, which demonstrated his own courage.  Whether or not their support of Jesus was kept a secret from Herod we do not definitively know, but it is more likely that it was kept a secret.


d.  “Joanna is mentioned again with Mary Magdalene in Lk 24:10.”
  “She was one of the ‘women who had been healed of evil spirits and infirmities’.  Along with other women she accompanied Jesus on His last journey from Galilee to Jerusalem, and was present when His body was laid in the sepulcher (Lk 23:55).  She was thus among those who prepared spices and ointments, who found the grave empty, and who ‘told this to the apostles’ (Lk 23:56–24:10).”

2.  “and Susanna, and many others,”

a.  A third woman is mentioned in the group of women supporting Jesus.  Her name is Susanna and that’s all we know about her.  She is one of the invisible heroines of the First Advent.


b.  Finally, Luke adds that there were many other women that supported Jesus and the disciples in their missionary activities.  Just as it takes ten army soldiers to support one combat infantryman, so in spiritual warfare it takes a great many people in many congregations to support one missionary family.  Support of missionaries is a team effort.  Jesus had a great team of both males and females supporting His effort to evangelize Israel (and later the world).

3.  “who were helping them out of their existing [funds].”

a.  Luke then tells us exactly what these women were doing.  They were helping Jesus and the disciples (“them”) out of their existing financial resources.  They were supporting them financially.


b.  The Greek phrase says literally “from the existence belonging to them,” which is an idiom referring to the money they had.  All these women had money they could spare to support the ministry of Jesus.  Some people support missionary activity by actually working on the mission field (something the twelve would do shortly), others support missions financially (that’s what is being described in this verse), and others support missions through prayer (the countless unnamed people in this verse like the sinful woman who had been forgiven in the previous context).


c.  At least one commentator on this verse said that Jesus didn’t need anyone’s support (implying that He could miraculously provide for all His own needs and the needs of the disciples).  I question that assumption on two counts: (1) the doctrine of kenosis says that Jesus could not use his divine power to provide for Himself (the testing turning stones into bread is the classic example); and (2) if Jesus didn’t need anyone’s help, then why did He accept the help of others?  Certainly this passage says that they “were helping,” which indicates that they kept on helping and He never asked anyone to stop helping.  As God Jesus doesn’t need our help, but as the Son of Man, He accepts our help and is grateful for the support.

4.  Commentators’ comments.


a.  “The very fact that Jesus now had twelve men going with Him called for help from others and the women of means responded to the demand.  This is the first woman’s missionary society for the support of missionaries of the Gospel.  They had difficulties in their way [for example, social norms that prevented women from traveling with a Rabbi], but they overcame these, so great was their gratitude and zeal.”


b.  “The mention of Joanna, who also is present with Mary Magdalene in Lk 24:10, indicates the scope of Jesus’ ministry.  Jesus’ message had reached into the world of the powerful, for Joanna was the wife of Chuza, who served as an administrative official in Herod’s court.  One commentator suggests that he was manager of Herod’s estate.  The third woman, Susanna, is mentioned only here in the NT.  Nothing else is known about her.  Luke leaves unnamed the other women who minister to Jesus and his disciples through their material resources.  The women supported the entire group as a reflection of their faith and thereby picture an exemplary response to Jesus.  The early church will also be generous in providing for members’ needs.”


c.  “It was not unusual for Jewish rabbis to receive gifts from grateful people, and these women had certainly benefited from Jesus’ ministry.”


d.  “These three and many other women were helping to support Jesus and the Twelve out of their own means.  This would have been viewed as a scandalous situation in Palestine in that day.  However, like the forgiven woman, these women had also been forgiven much and they loved much.  They were responding positively to Jesus’ message about His kingdom.”


e.  “In the Greco-Roman world this degree of participation by women with a traveling teacher would have been extraordinary.”


f.  “The presence of these women in this band of travelers is suspect; at the very least their behavior is shameless and quite likely would have been regarded as illicitly sexual.  However, we may see their actions as manifestations of gratitude and generosity rather than as having pushed beyond the boundaries of honor and morality.  In this case, women are said to serve/provide ‘out of their resources.’  Generally, this suggests that the women around Jesus were single, not because married women had no resources but because single women would have been in an easier position to dispose of their resources as they saw fit.  These women are characterized as (1) persons who mirror the graciousness of Jesus’ own benefaction, (2) persons who, like Jesus, ‘serve’ others and (3) exemplars of Jesus’ message on faith and wealth, whose lives anticipate Luke’s portrait of the early Christian community among whom ‘no one claimed private ownership of any possessions, but everything they owned was held in common’ (Acts 4:32).  Lk 8:1–3 thus parades these women as persons who both hear and act on the word of God.  Luke singles out three women of particular prominence among the several women in Jesus’ following: Mary, Joanna, and Susanna.  Joanna is introduced in an expected way with reference to her husband, Chuza, who is himself further identified as a steward in Herod’s household; following this introduction, Joanna is mentioned with a simple reference to her name (Lk 24:10).  What is the relevance of her husband’s position?  Some have found in this reference evidence that those who supported Jesus’ ministry were persons of wealth.  This may be, but if it were so, it only raises further puzzles: Has she left her husband to join the wandering teacher?  Permanently?  Temporarily?  If so, does she have continued access to wealth?  There is a further complicating factor.  Although as Chuza’s wife Joanna would have shared in the social status of her husband, status is always a relative commodity.  Joanna does not necessarily possess enviable status.  Joanna’s status is mixed, among her own people dubious.  [Since Herod served Rome and the Jews hated the Romans Chuza would share Herod’s status of being hated by the Jewish people for serving Rome, and Chuza’s wife would share the same status for supporting her husband, who supported Herod, who supported Rome.  Thus her status was not necessarily enviable, but dubious.]”


g.  “The ladies who accompanied Jesus provided His party’s material needs and thereby, through ministering to Him, enjoyed the privilege of sharing in His ministry.  He did not need their help [I disagree], but they would benefit from participating in His ministry, so He graciously allowed them this privilege.”
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