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 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demon-possessed man produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”

Then we have the accusative direct object from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the nominative masculine singular aorist active participle of the verb ANAKRAZW, which means “to cry out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the demon-possessed man produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after crying out.”

Next we have the third person singular aorist active indicative from the verb PROSPIPTW, which means “to prostrate oneself; to fall down before; to fall at the feet of someone.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

With this we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “before Him,” referring to Jesus.  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the instrumental of manner from the feminine singular noun PHWNĒ plus the adjective MEGAS, meaning “in a loud voice.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the man produced the action.


The indicative mood is declarative for a simple statement of fact.

“Now seeing Jesus, after crying out, he fell down before Him, and said in a loud voice,”
 is the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What?”  This is followed by the dative of possession or possibly the instrumental of association from the first person singular personal pronoun EGW, meaning “me” with the additive use of the conjunction KAI, meaning “and” plus the dative of possession or possibly an instrumental of association from the second person singular personal pronoun SU, meaning “You” and referring to Jesus.  There is an ellipsis or deliberate omission of the main verb EIMI, “to be: is there.”  This would be an interrogative indicative, which is used in questions that can be answered by providing factual information.  The literal translation of the idiom is: “What is there belonging to me and belonging to You?,” which could be idiomatic for “What is there between me and You?”  This is an idiomatic expression with various possible meanings: “This text is problematic for more reasons than the classification of the dative.  The entire expression is idiomatic and has been variously rendered as ‘What do I have to do with You?’ or ‘What do we have in common?’ or ‘Leave me alone!’  If this construction is a legitimate dative of possession, the idea is ‘What do we have in common?’  Besides this text, it occurs in Mk 1:24 and with slight variation in Mt 8:29; Lk 4:34.”
  Then we have the vocative masculine singular from the proper noun IĒSOUS, meaning “Jesus.  This is followed by the vocative masculine singular from the noun HUIOS, meaning “Son” plus the genitive of relationship from the masculine singular article and noun THEOS with article and superlative adjective HUPSISTOS, meaning “of the Most High God.”

“‘What do I have to do with You, Jesus, Son of the Most High God;”
 is the first person singular present deponent middle/passive indicative from the verb DEOMAI, which means “to ask, to beg: I beg.”


The present tense is a descriptive and momentary action occurring right now.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the demon) producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the objective genitive from the second person singular personal pronoun SU, meaning “of You.”  This is followed by the negative adverb MĒ, meaning “not” plus the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the demon.  Finally, we have the second person singular aorist active subjunctive from the verb BASANIZW, which means “to torment.”


The aorist tense is a constative/futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that Jesus may or may not produce the action.


The subjunctive mood is subjunctive of prohibition with the negative MĒ.

“I beg of You, do not torment me.’”
Lk 8:28 corrected translation
“Now seeing Jesus, after crying out, he fell down before Him, and said in a loud voice, ‘What do I have to do with You, Jesus, Son of the Most High God; I beg of You, do not torment me.’”
Mk 5:7, “and shouting with a loud voice, he said, ‘What business do we have with each other, Jesus, Son of the Most High God?  I implore You by God, do not torment me!’”
Mt 8:29, “And they cried out, saying, ‘What business do we have with each other, Son of God? Have You come here to torment us before the time?’”

Explanation:
1.  “Now seeing Jesus, after crying out, he fell down before Him, and said in a loud voice,”

a.  Luke continues the story of Jesus arriving in the country of the Gerasenes and being met by two demon-possessed men by telling us what the spokesman for the two men did and said upon seeing Jesus.  The first thing the demon made the man do was scream.  This is intended to frighten the demon’s opponent.  It had no effect on Jesus.  Then the demon threw the man down before Jesus as a fake sign of submission.  Next the demon has the man shout as loud as he can as he speaks to Jesus.

b.  This is all great theatrical effect, which makes no impression on Jesus.  The Lord is neither frightened nor intimidated.  The demon is trying to throw Jesus off His intended mission of saving this man (both men) as well as others who might realize that He is the Christ.  Everything the demon does is designed to distract Jesus and sidetrack Him.


c.  Satan and his forces are doing the same thing in each of our lives—they are doing what they can to sidetrack us from the execution of the will of God and living the spiritual life God has provided for us.  Just as our Lord was not distracted or sidetracked, so we have the power of the Holy Spirit and the influence of the word of God to stay on track and finish the race.

2.  “‘What do I have to do with You, Jesus, Son of the Most High God;”

a.  Luke then tells us what the demon said to attempt to distract Jesus.  The demon uses an idiomatic saying that is very difficult to translate.  Literally the phrase means “What [is there] to me and to You?”  A number of suggestions have been offered as to its idiomatic meaning:



(1)  ‘What is there between me and You?’



(2)   ‘What do I have to do with You?’



(3)  ‘What do we have in common?’



(4)  ‘Leave me alone!’

The problem is determining the correct classification of the dative case of the personal pronouns EGW (me) and SU (you).  If this construction is a dative of possession, the idea is ‘What do we have in common?’  


b.  Therefore, the demon is first attempting to persuade Jesus that he (they) has done nothing that deserves Jesus’ attention.  ‘There is nothing going on here that involves You, so leave me alone.’  The demon is saying in effect that he is not doing anything worthy of Jesus’ attention.  He isn’t bothering Jesus, so Jesus need not bother him.  Another possibility is that the demon is suggesting that he will leave Jesus alone, if Jesus will leave him alone.


c.  To compliment Jesus the demon then gives a fake accolade to Jesus by addressing Him by one of His most esteemed titles: ‘Son of the Most High God’.  The Most High God is obviously God the Father, and this title indicates that Jesus is the Son of God the Father, something that unbelievers do not believe even though the demons who influence them firmly believe and acknowledge this fact.  By acknowledging the true identity of Jesus, the demon is hoping that this will give him some sort of power over Jesus.  In the ancient world, it was thought by people who dwelt in sorcery that knowing and saying the real name of a spirit gave one power over that spirit.  This may have been what the demon was trying to do to Jesus.  Of course, it didn’t work.


d.  The demon is not truly and humbly recognizing the authority of Jesus as the Son of the Most High, but doing so begrudgingly.  It is more likely that the demon is testifying to who Jesus really is, so that perhaps that testimony will be enough of a testimony about Jesus for Jesus to depart without doing anything further (like ordering him out of the man).  In other words, the demon knows that Jesus is there to testify about Who He really is.  This is usually done through the performance of some miracle or exorcism.  The demon makes the testimony, hoping that it will satisfy the requirement of testimony without Jesus having to demonstrate His omnipotence over the demon.

3.  “I beg of You, do not torment me.’”

a.  When the previous statements do not work to derail Jesus from His task, the demon spokesmen realizes he is in big trouble and resorts to begging for mercy from God.  Everything else has failed to stop Jesus from saving the demon’s host, and the demon realizes he is about to be cast out of the man.  The demon recognizes that he has done something terribly wrong by indwelling this man in the first place, and now is liable to be punished by God for it.  Therefore, he begs God not to torment him.


b.  As we shall see as the passage continues, this demon is afraid of being tormented by being sent to the demon prison under the earth called the Abyss, which is mentioned so prominently in Revelation.  Being confined to the demon prison and not being allowed to function in the earth apparently is real torment for demons—something they wish to avoid at all costs.


c.  The demon is willing for anything else to happen to him other than being sent to the Abyss to await his final judgment in the lake of fire.  He knows his fate is sealed; it is just a matter of time before the execution of the sentence.  This demon also acknowledges the Judge and the power of this Judge to do what the demon fears most.

4.  Commentators’ comments.


a.  “The possessed man cries out to Jesus and falls before him in recognition of His authority.  Of course, it is not the man who speaks, but the force that possesses him.  The question could be paraphrased in one of two ways: ‘What is there between us?’ or ‘Could you leave me alone?’  The confession and prostration, as well as the plea not to torment, give testimony to how transcendent forces, even those opposed to Jesus, see Him.  Though the falling at His feet would not be worship, since this would be impossible for a demon [not ‘impossible’ just unwilling], these forces show respect to Jesus, because he has a filial relationship to and authority from the Most High God.  They know that He has authority over them or can do battle with them.  The demons know about Jesus’ sonship, just as Satan did (Lk 4:3, 9). Thus, they request Jesus to leave them alone and not torture them.  The wording matches Mk 5:7 almost exactly, while Mt 8:29 asks a shortened form of the question and lacks the request.  Actually, Matthew asks a second question expressing concern that Jesus may deal with them before ‘the day,’ that is, the demon fears judgment before the expected time.  This man is a pawn in a cosmic spiritual battle that pictures spiritual authority.”


b.  “Demons have faith, but it is not saving faith.  They believe that Jesus Christ is the Son of God with authority to command them.  They believe in a future judgment and in the existence of a place of torment to which Jesus could send them (Lk 8:31).  They also believe in prayer, for the demons begged Jesus not to send them to the abyss.”


c.  “Falling before Jesus is a sign of reverence, even submission, but the demoniac’s loud shout suggests a defensive posture, even resistance.  The demoniac uses a question to issue a defensive directive: ‘Let me alone!’  The demon correctly identifies Jesus as God’s Son, just as the devil had done (Lk 4:1–13); and, in particular, as ‘Son of the Most High God’.  Within this context a more combative sense is probably to be understood.  This demon finds himself in the presence of a person related to ‘the Most High God’—that is, someone more powerful than he, and more powerful than the one he serves.  Only now (verse 29a) do we discover that Jesus had commanded the spirit to leave the man, and this information is given in order to explain why the demoniac addresses Jesus in this way and begs Him not to torment him.  The demon’s address is motivated by his recognition of his own inferior position.  Because the possession of one’s name was considered equivalent to having power over that person, it is likely that we should see the continued discussion between the demoniac and Jesus as the progression of a power encounter of enormous proportions.  Rather than immediately departing the man, this demon attempts to negotiate with Jesus and, indeed, to gain ascendancy over Him.  Jesus counters by demanding, and receiving, the name of the demon: Legion, designating a military unit of some 5,600 men.   With this, the confrontation between opposing powers has reached its zenith, with Jesus the victor.”


d.  “In ancient magic, one could try to gain control over a spirit by naming it.  The attempt at magical self-protection is powerless against Jesus.”


e.  “It is ironic that while mankind had been dull enough to reject the Messiah, even Satan’s demons were constrained to recognize Him fully as the Son of God.  The size of this confrontation is awe-inspiring, for Jesus, single-handed, took on a veritable army of demons. “


f.  “First came his scream, then his falling at Jesus’ feet, and, third, his shouted question.  The scream (probably more of a howl) made the disciples’ skin crawl, and then he shouted at the top of his voice.  Behind this question was the popular belief that one could control or dominate another through the use of his/her name.  The man did not use Jesus’ name as a confession of his deity but in a frantic attempt to control Him, followed by the urgent plea that Jesus not harm him.”


g.  “The demons recognize and openly acknowledge the absolute power of Jesus over them.  This is why they obey every command of his without the slightest resistance.”
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