John 1:1
Luke 8:21



 is the adversative use of the postpositive conjunction DE, meaning “However” plus the nominative masculine singular article, used as a personal pronoun, meaning “He” plus the nominative masculine singular aorist passive participle from the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (Jesus) producing the action. 


The participle is circumstantial and coterminous with the action of the main verb.

Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PROS plus the accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them.”

“However, answering, He said to them,”
 is the nominative subject from the feminine singular noun MĒTĒR with the possessive genitive from the first person singular personal pronoun EGW, which means “My mother.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine plural noun ADELPHOS with the possessive genitive of the first person singular personal pronoun EGW, meaning “My brothers.”  Next we have the third person plural present active indicative from the verb EIMI, which means “to be: are.”


The present tense is an aoristic present, which views the state of being as a fact.


The active voice indicates that Jesus’ mother and brothers produce the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the masculine plural articular present active participle of the verb AKOUW, meaning “to hear.


The article functions as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”


The present tense is gnomic aorist, which describes the state of being as a timeless fact.


The active voice indicates that believers produce the state of being those who hear.


The participle is circumstantial.

With this we have the accusative direct object from the masculine singular article and noun LOGOS plus the possessive genitive from the masculine singular article and noun THEOS, meaning “the word of God.”  This also might be regarded as an ablative of origin, meaning ‘the message from God’.  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural present active participle of the verb POIEW, which means “to do.”  The morphology of this participle is the same as the previous participle.


“‘My mother and My brothers are these who hear and do the word of God.’ ”
Lk 8:21 corrected translation
“However, answering, He said to them, ‘My mother and My brothers are these who hear and do the word of God.’”
Mt 12: 48-50, “But Jesus answered the one who was telling Him and said, ‘Who is My mother and who are My brothers?’  And stretching out His hand toward His disciples, He said, ‘Behold My mother and My brothers!  For whoever does the will of My Father who is in heaven, he is My brother and sister and mother.’”

Mk 3:33-35, “Answering them, He said, ‘Who are My mother and My brothers?’  Looking about at those who were sitting around Him, He said, ‘Behold My mother and My brothers!  For whoever does the will of God, he is My brother and sister and mother.’”

(The italics note the differences in the accounts.  Luke obviously gives the abbreviated version.)

Explanation:
1.  “However, answering, He said to them,”

a.  In contrast to the message that Jesus’ mother and brothers were standing outside, waiting to speak to Him, Jesus has an answer for the messenger, those who sent the message, and the crowd, listening to Jesus’ reply.  “While Jesus was in the midst of an earnest argument with scribes and Pharisees, His mother and brothers sent a message evidently intended to end the discussion.  In order to indicate that no familial ties should interfere with the discharge of the duties of His messianic office, He stretched His hands toward His disciples, and said: ‘Whoever does the will of my Father in heaven is my brother, and sister, and mother.’”


b.  Notice that the reply or answer is said “to them” plural.



(1)  The message is primarily being sent to Jesus’ family, who have come to insist that He stop His ministry, message of the gospel, and opposition to the religious leaders of Israel (who are represented by the scribes, Pharisees and Herodians).  His own brothers do not believe that He is the Messiah (Jn 7:5, “For not even His brothers were believing in Him.”) and though Mary knew very well that He was God incarnate (see the beginning of Luke’s gospel), she didn’t want to see her son murdered by the religious zealots and evil, corrupt men who ran the country.  If Herod could take the life of her nephew John the Baptist, then they were more intent on taking the life of her firstborn son.  So Jesus’ answer goes first and foremost to His own family.



(2)  The message is also intended for the people in the crowd inside the house; for Jesus wants them to recognize that there will be new family relationships in the kingdom of God that have nothing to do with genetics, family history, ‘bloodlines’, or other human concepts of lineage.  In the kingdom of God family relationship will be based upon relationship to God the Father and the Lord Jesus Christ.  This is not to exclude God the Holy Spirit.  We simply have no statement in Scripture like Rom 8:14, “For as many as are being led by the Spirit of God, these are the sons of God” or our passage that says we are brothers of Jesus (“My brothers”).



(3)  This answer is also directed to the unknown messenger, because the answer is expected to be delivered to Jesus’ family standing outside the house.  They would not hear Jesus’ answer directly, but would hear it through someone inside the house.  Think about the implication of Jesus’ answer to her family, if they have just walked twenty miles from Nazareth to Capernaum.  They make this trip, can’t even get inside the house to see Him, and are told they are no longer as important as those to whom Jesus is speaking.  What were they to do now?  Go home?  That would take all night.  Stay overnight in the local inn and wait until the next day to go home?  Considering the crowds there to see Jesus, there would have been no room in the inn.  Should they wait until the crowds dissipate, and then go inside Jesus’ home and stay with Him?  This is most likely what happened.  And if the family had moved with Jesus to Capernaum, then they were waiting to get into their own house to see Him.

2.  “‘My mother and My brothers are these who hear and do the word of God.’”

a.  The permanent family relationships in heaven will be between God and all believers.  Those who do not believe in Christ have no family relationship with God.  This was a shocking statement to the Jews listening to Jesus, for it told indicated to them that they were not sons of God without faith that Jesus was the Christ.  Being the sons of Abraham, Isaac, and Jacob did them no good.  Their whole Jewish lineage was useless to save them.  They had been depending on this to save them, and now Jesus was telling them that they were sadly mistaken.  What a blow to their preconceived notion of salvation through genetic heritage.


b.  Jesus is telling His own blood (half) brothers that they are not really His brothers, but it has nothing to do with mom and dad.  It has to do with God’s message of eternal salvation through faith in Him.  They had to believe that He was the Christ, and that was difficult for them to do, since they had grown up with their older brother.


c.  The word of God was the message of God, and that message was salvation through faith alone in Christ alone.  To hear the message was to understand the message.  To understand the message was to understand that Jesus was the Christ, the Messiah, the eternal Son of God incarnate, and the Lamb of God who would take away their sins and be judged for them.  To do the word of God was to believe the message.  Believing is doing.  The only doing they had to do for salvation was believe.  It was their faith, their belief that would save them, not anything else they did or continued to do.  If Jesus’ own mother and brothers had to understand, and believe the message of God for eternal relationship with God, then how much more was this required of those sitting and listening to Jesus?


d.  If being a blood relative of Jesus doesn’t save a person, then what must we do to be saved?  “Believe in the Lord Jesus, and so you and your household will be saved,” Acts 16:31.


e.  Jn 1:12-13, “But as many as received Him, to them He gave the right to become children of God, even to those who believe in His name, who were born, not of blood nor of the will of the flesh nor of the will of man, but of God.”

3.  Commentators’ comments.


a.  “No one is a child of God because of human parentage.”


b.  “Jesus does not go to the family, but uses the opportunity to teach about His mission.  Who is special to Jesus?  Those who do God’s word.  The remark is not a repudiation of family, as much as it is an endorsement and exhortation to disciples to be receptive to the word.  Jesus’ family are those who receive God’s word, that is, Jesus’ message.  The combination of hearing and doing has appeared before in Lk 6:47, 49 and also reflects Jam 1:22–25 being the classic passage on the theme.  Reception of the word is not limited to intellectual recognition and agreement.  It expresses itself in action.  Jesus does not want scribes, but servants.  The word contains God’s will.  The point in each Gospel is clear: those with whom Jesus identifies the most are those who respond to the word.  In Lk 11:28, Jesus will utter a beatitude that parallels this.  The Gospels make essentially the same point.  The word is to have first priority, and so one’s allegiance is to its message, even over family. In terms of priority, Jesus’ remarks reflect the importance that God’s message has for Him.”


c.  “Some of Jesus’ friends had already said that He was out of His mind (Mk 3:21), and perhaps His family agreed with them.  Jesus took this as an opportunity to teach another spiritual lesson: being a part of His spiritual family is much more important than any human relationship and is based on obedience to the Word of God. It is not enough to ‘hear’ the Word of God; we must also ‘keep [do] it’.  As His disciples, we must take heed what we hear and how we hear, because God will hold us accountable.  Listening to the wrong things, or listening to the right things with the wrong attitude, will rob us of truth and blessing.  It is a solemn thing to hear the Word of God.”


d.  “Once again the importance of hearing God’s word is central; this time, however, the admonition is that the word must be ‘put … into practice.’  James, Jesus’ half-brother, must have learned the lesson well, for he wrote about obeying the Word instead of merely listening to it (Jam 1:22–23).”


e.  “Kinship in the people of God is no longer grounded in physical descent, Jesus contends, but is based on hearing and doing the word of God.  More particularly, given the identification of the word of God with his own ministry, the basis for kinship is now understood as sustaining a positive response to His message—that is, hearing and doing it.”


f.  “It is only by understanding this spirit of independence from His mother that Jesus’ reply to His mother and brothers can be understood.  When they tried to see Him, it was not out of discourtesy that He pointed to His disciples and said, ‘Here are my mother and my brothers!’   Rather, He wanted to impress on His mother and brothers that they must become His spiritual daughter and sons.”


g.  “Thinking of one’s coreligionists as brothers and sisters was common; respecting older persons as mothers or fathers was also widespread.  But allowing ties in the religious community to take precedence even over family ties was unheard-of in Judaism, except when a pagan converted to Judaism and regarded his new family as more important than his old one.”


h.  “Jesus declared that kinship with Him is spiritual, not primarily physical.”


i.  “Christ’s reply is not a denial of the claims of family ties, nor does it necessarily imply any censure on His mother and brothers.  It asserts that there are far stronger and higher claims.  Family ties at the best are temporal; spiritual ties are eternal.”


j.  “To do the Word is to believe it, to trust it in our hearts, to obey all that it tells us, to hope all that it promises us.  It is a perversion to conceive of the doing as an obeying the law by our own natural powers and thus earning heaven for ourselves, or as believing the gospel by our own natural powers, at least assisting the Spirit in making us believe, and thus again meriting salvation.  These are the errors of Pharisaism and work-righteousness, of Pelagianism, and of synergism.”
  Our faith in Christ is non-meritorious, because it comes from us as one being spiritually dead, when we believe in Christ.  God the Holy Spirit must take our non-meritorious faith in Christ and make it meritorious.  The merit is in what Jesus did for us and in what the Holy Spirit does for us at the moment we believe.  God does the work.  We simply believe in what God has done and is doing for us.
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