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 is the coordinating use of the postpositive conjunction DE (used in the series HO MEN, HO DE, HO DE), with the nominative subject from the masculine plural article, meaning “Others.”
  Here it would mean “Other [seeds].”  Then we have the preposition EPI plus the adverbial genitive of place from the feminine singular article and noun PETRA, meaning “on the rocky soil.”  This is followed by the predicate nominative from the masculine plural article, used as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”  There is an ellipsis of the verb EIMI, meaning “to be: [are].”  Next we have the temporal conjunction HOTAN, meaning “when” plus the third person plural aorist active subjunctive from the verb AKOUW, which means “to hear.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the seed on rocky ground produce the action.


The subjunctive mood is used in temporal clauses beginning with temporal conjunctions to indicate that the time this occurs is indefinite.

Then we have the preposition META plus the ablative of manner from the feminine singular noun CHARA, meaning “with joy.”  This is followed by the third person plural present deponent middle/passive indicative from the verb DECHOMAI, which means “to receive.”


The present tense is a descriptive present, describing what happens whenever it occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the masculine singular article and noun LOGOS, meaning “the message” and referring to the message of the gospel.

“Other [seeds] on the rocky soil [are] those who, when they hear, receive the message with joy;”
 is the adversative use of the conjunction KAI, meaning “and yet” plus the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “these [men].”  Then we have the accusative direct object from the feminine singular noun RHIZA, meaning “a root.”  This is followed by the negative OUK plus the third person plural present active indicative from the verb ECHW, which means “to have: they do not have.”


The present tense is a descriptive present, describes the present condition of not having.


The active voice indicates that these men produce the action of not having.


The indicative mood is declarative for a simple statement of fact.

“and yet these [men] do not have a root,”
 is the nominative subject from the masculine plural relative pronoun HOS, meaning “who.”  Then we have the preposition PROS plus the adverbial accusative of measure of extent of time from the masculine singular noun KAIROS, meaning “for a time; for a while.”  This is followed by the third person plural present active indicative from the verb PISTEUW, which means “to believe.”


The present tense is a descriptive present, describing what is occurring during that time.


The active voice indicates that these men produce the action of believing for a while.


The indicative mood is declarative for a simple statement of fact.

“who believe for a while,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the preposition EN plus the locative of time from the masculine singular noun KAIROS, meaning “in time.”  With this we have the descriptive genitive from the masculine singular noun PEIRASMOS, meaning “of temptation; trial, testing.”  Finally, we have the third person plural present middle indicative from the verb APHISTĒMI, which means “to go away, withdraw Lk 2:37; Lk 13:27; Acts 12:10; 19:9; 15:38; fall away Lk 8:13.”


The present tense is a customary present describing what typically occurs with these kinds of people.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

“and in time of temptation fall away.”
Lk 8:13 corrected translation
“Other [seeds] on the rocky soil [are] those who, when they hear, receive the message with joy; and yet these [men] do not have a root, who believe for a while, and in time of temptation fall away.”
Mk 4:16-17, “In addition these [seeds] are the ones which were sown on the rocky ground, the ones who, when they hear the word, immediately receive it with joy; and they do not have a firm root in themselves, but they are temporary; then, when affliction or persecution occurs because of the word, immediately they fall away.”

Explanation:
1.  “Other [seeds] on the rocky soil [are] those who, when they hear, receive the message with joy;”

a.  Jesus continues the explanation of the parable by explaining what happens to the second group of seeds.  These are the seeds that fall into the rocky soil.  The rocky soil represents various temptations in life—the lust of the eyes, the lust of the flesh, and the pride of life (1 Jn 2:16).


b.  Notice that these seeds/plants/men not only hear the message of the gospel, but receive it with joy.  This is a definitive statement that these people hear and believe the message of the gospel.  They are believers the moment the “receive” the message.  Receiving is a synonym for accepting something; and accepting the message of the gospel is synonymous with believing that message.  The moment a person believes/accepts/receives the message of the gospel they are born again.  These men are not unbelievers as some commentators content, but believers.  The joy that they have is a gift of the Holy Spirit that comes with realization that a person has eternal life and eternal security.  Their joy is another sign that they are believers.

2.  “and yet these [men] do not have a root,”

a.  In spite of the fact these plants/men have received the message of the gospel with joy, they have no root.  The teaching of the word of God is what gives believers a root in the spiritual life.  The spiritual life doesn’t ‘take hold’ (that is, it isn’t rooted) unless the word of God is taught faithfully, accurately, and consistently to a new believer.


b.  The necessity for a Christian to be rooted in mentioned in other passages of Scripture:



(1)  Eph 3:17, “so that Christ may be at home by means of doctrine in your hearts, having been rooted and established in unconditional love,”



(2)  Col 2:6-7, “Therefore, as you accepted Christ Jesus, the Lord, keep walking in Him, being firmly rooted in and built upon Him; that is, being established by means of doctrine, just as you have been taught and overflow with thanksgiving.”

3.  “who believe for a while,”

a.  Jesus continues to explain that these men “believe” for a while.  Notice that Jesus Himself says that they are believers.  Therefore, any commentator who suggests that they are not believers is a liar and the truth is not in him.  The point is that these men believe the gospel.  They believe in Christ.  They are believers.  They are Christians.  They receive the truth of the message of the gospel and the teaching of the word of God, but only for a while.  Exactly how long “a while” is is not defined.  It could be a few years as far as we know.


b.  How long does it take to be a believer in Christ?  Does it take a moment in time, a second, or does it take a lifetime?  Some Christian scholars say that the moment you believe in Christ, you are saved and that salvation is irrevocable.  It cannot be changed by God and it cannot be changed by our subsequent unbelief.  I agree with them.  God doesn’t give eternal salvation only to take it away.  God does not eternal life only to take it away because we change our minds.  Other scholars say that a believer must believe and keep on believing for the rest of their lives in order to be saved or to maintain their salvation.  (“Citing passages such as Jn 6:37; 10:28; 17:6–11; Rom 8:31–39, some interpreters hold that once one has been saved, one cannot subsequently forfeit salvation.  Others maintain that only those who persevere to the end are saints. They cite passages such as Lk 8:9–15; Gal 5:4; Heb 2:1–4; 3:7–4:13; 6:4–6 as evidence that one can renounce faith in Christ Jesus and hence forfeit one’s salvation.”
)  This makes salvation dependent upon the continued ‘work’ of believing, and therefore, makes salvation dependent upon what we do not what God does.  I totally reject that position.  If that were true, then a person could be saved, remain a believer for a few years, not believe for a while, then believe again for a while, then not believe for a while, and so on.  How many times is he saved?  And what about the person who believes for ninety years and then on their deathbed with their last breath says they don’t believe?  Have they lost their salvation because of the last few seconds of their life, after an entire lifetime of believing?


c.  The people described here are believers that simply go into reversionism or Christian degeneracy.  They are distracted from the spiritual life by some difficulty or tragedy in life and remain distracted, but they have not lost their salvation.

4.  “and in time of temptation fall away.”

a.  Jesus then continues the explanation by telling us the cause for their disbelief.  They are tempted by something that happens in life and fall away from following the spiritual life they once led.


b.  For example, many a person has fallen away from living the spiritual life because they ‘fell in love’ with someone else, who had better things to do than live the spiritual life with them.  Sometimes a person gets caught up in drug addiction, alcoholism, or criminal activity and falls away from their spiritual life.  Sometimes the person is blessed by God with so much success that they can’t handle the popularity, success, promotion, responsibility, approbation, etc.  On the other hand people can be distracted by the loss of a loved one, a child, a son or daughter in war or from disease.  Christians often blame God for these things, and turn away from Him in bitterness and anger.


c.  The temptations to fall away from living the spiritual life are many and varied, but they all come from the devil and his minions.  Nothing has changed since the Garden of Eden.


d.  Did David lose his salvation after the rape of Bathsheba and plotting the murder of her husband Uriah the Hittite, a general in David’s army?  No.  Though he was out of fellowship with God for almost a year and fallen away from his faith, he did not lose his salvation.  Neither do these believers in this illustration.

5.  Commentators’ comments.


a.  “Ostensibly they are sincere and have made a real start in the life of faith.  They lose interest, stop coming to church, and drop out of sight. It is positively amazing the number of new church members who: do not like the pastor, take offence at something said or done by somebody, object to the appeals for money, feel slighted.  These things become a temptation for these superficial, emotional people.”


b.  “The second group of seed faces the first obstacle to fruitfulness [a mature spiritual life]: a shallow faith that cannot survive the pressure of persecution.  In these people there is an initial joyous reception of the message, but the reception is superficial, without root, and when persecution comes, they fall away.  This verse is clear in what it describes, but its implications are less clear.  The problem is the juxtaposition of two key terms, belief and falling away.  Reception of the word and faith for a short time are followed by a falling away.  In Luke–Acts, dechomai [=to receive/accept] frequently indicates a response in faith to the message or a reception of God’s messengers (Lk 9:48 [four times], 53; 10:8, 10; 18:17; Acts 8:14; 11:1; 17:11; this meaning [is found] elsewhere in the NT at 1 Thes 1:6; 2:13; Jam 1:21.  The term is limited to describing an initial reception of the word, since it is often associated with the response to a missionary endeavor.  In many cases, it is clear that the response is a genuine one.  Ambiguity comes in the term for falling away, which has no technical function in Luke–Acts in that it normally describes physical departure.  However, the idea of falling away from faith is found in the NT (1 Tim 4:1; Heb 3:12) with an extremely negative force.  The meaning of the Hebrews text is debated, though it is clear that the failure involves not entering into faith rest, with the potential of abandoning Christ for a return to Judaism (Heb 3:12–4:9).  Luke leaves ambiguous the spiritual condition of the fallen person, since an initial response contrasts with an absence of faith at the end of life.  But the situation does not meet with Jesus’ approval: it is seen somewhat tragically; all the indications are negative.  The major point is that this belief is short-lived and unproductive because trial dissolves faith.  Luke alone calls the short-term response faith.  In particular, religious trial against one’s faith is meant, such as persecution or teaching that draws one away from trust.  One could argue that Luke is noting an unfruitful defection that is an indication of ultimate unbelief, not just a lapse.”


c.  “This soil illustrates the emotional hearer who quickly responds to the message, but his interest wanes and he does not continue (Jn 8:31–32).”


d.  “The second group are those who listen and rejoice but then do not stick with the truth of the message for they have no root.  The fact that they believe for a while [how long must a person believe to be a believer?] but … fall away means that they only accept the facts of the Word mentally and then reject it when ‘the going gets rough.’  It does not mean they lose their salvation, for they had none to lose.”
  This commentator (like many others) does not believe that their initial belief saved them.  He believes that only continued belief saves someone.  I guess the desperate father who cried out “I do believe; help my unbelief” (Mk 9:24) wasn’t saved either.


e.  “Verses 13–14 outline different paths to the same outcome: initial but temporary growth.  Why is this outcome emphasized by the provision of two illustrations?  The potential of initial growth identifies those who have heard the word of God as disciples who go on to face threats in the form of trials and/or possessions.  The ‘trials’ of verse 13 concern persecution or testing related to one’s fidelity to God’s purpose, whereas the cares, riches, and pleasures refer to the drive for security apart from God.”


f.  “Lk 8:13 should be understood as meaning ‘believing in the truth of the message, but yet not placing their faith in Jesus.’  This is clearly the nuance, for verse 15 contrasts these hearers with those who ‘hold fast’ or ‘possess’ the Word in a good and true heart.  So Luke makes the point that their belief is a ‘head’ belief, not a ‘heart ‘ belief.”
  Vomit!  There is no difference between a head and heart belief.  The word ‘heart’ as used throughout the Scriptures refers to the activity that takes place in one’s head, which is called thinking.  A head belief is a heart belief and vice versa.  These men had a head and heart belief, but only for a while.  The passage does not say that they had two kinds of belief—a true belief and then an untrue belief.  That is reading one’s theology into the interpretation of the passage and a distortion of Scripture.  Therefore, I say again, “Vomit!”

g.  Here’s another example of a commentator making these believers ‘half-hearted’ Christians: “I have seen this withering effect take its tragic toll in a number of lives over the years.  On one occasion I saw a young man make a dazzling profession of Christ.  In a few weeks he was speaking boldly everywhere, dominating testimony meetings, reproving older Christians for their coldness.  But then he broke his leg, cursed God and his people for his condition, attempted vindictive litigation on an innocent property owner, and abruptly fell away from following Christ.  In retrospect, the problem was apparently that he had had a shallow emotional response [is our salvation dependent upon the depth of our emotional response?  Now there’s a new twist to salvation; how deep must our emotional response to Christ be?  How can we measure that depth?  Who is qualified to do so?  When do we know it is deep enough?] to Christ that never truly penetrated his heart.  I am convinced that this [lack of emotional response] is what makes so many enemies of the faith what they are.  Too many have emotionally tasted something of God’s power, but not true conversion—‘half-Christians,’ we might say.  Falling away, they become bitter and jaundiced—and remain terribly lost.  Affliction…withers all shallow profession of faith.  Certainly authentic faith involves great emotion [really?  Notice that if you didn’t have great emotion, you didn’t have authentic faith.]  An emotionless faith is crippled and may be bogus.  But true faith puts down deep sustaining roots in the mind and the will.  Half-Christians have had an emotional response to God’s Word, a temporary greening of the soul.  Perhaps some well-meaning but ill-advised person told them, ‘Now you’re a Christian. Don’t let anyone tell you otherwise.’  But their faith shriveled when hard times came.  There was no real life, and their soul still needs to come to Christ.”
  We have the same problem here of reading one’s experience into the meaning of Scripture or trying to make the Scriptures say what you want it to say instead of what it actually says.  Such a good interpreter of the Scripture, but such a bad interpretation.

h.  Nicoll cites the problem here as “emotional religion,” the exact opposite of the previous commentator (point g., who said there was not enough emotion).  Now we have too much emotion.  So which is it guys?  Both are wrong and for the same reason.  They don’t let the verse speak for itself.  Jesus said they believed, then they stopped believing.  They are simply apostate, degenerate Christians, which these commentators cannot accept as possible.


i.  Lenski too considers these people as unbelievers, “They are the ones ‘who for a season go on believing’ (durative present); they are temporary believers.  The fact that temptation in some form or other is bound to come to every believer is here regarded as a matter of course.  The hidden hardness of the heart, which the Word cannot penetrate proves fatal in a short time.  So there, too, are not saved by the Word and end by being lost more surely than if they had never heard the Word.”
  I guess when Jesus says a person ‘believes for a while’ this really means they are unbelievers.  Does this then make Jesus the author of confusion?  Is He twisting the meaning of words or are the commentators?
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