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 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article HO, used as a personal pronoun, meaning “He” and referring to Jesus.  This is followed by the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the second person plural personal pronoun SU, meaning “To you” and referring to the twelve disciples and all Church Age believers.  Then we have the third person singular perfect passive indicative from the verb DIDWMI, which means “to be given.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action and is translated by use of the auxiliary verb “has.”


The passive voice indicates that knowing the mysteries of the kingdom of God receives the action of having been given to the disciples.


The indicative mood is declarative for a simple statement of fact.

This is followed by the aorist active infinitive from the verb GINWSKW, which means “To know.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciples produce the action.


The infinitive is a substantival infinitive, which functions as the subject of the main verb.
  The subject normally follows the main verb in Greek syntax and the subject infinitive clause follows the main verb here as expected.

Next we have the accusative direct object from the neuter plural article and noun MUSTĒRION, which means “the mysteries.”  With this we have the adverbial genitive of reference from the feminine singular article and noun BASILEIA plus the possessive genitive from the masculine singular article and noun THEOS, meaning  ‘with reference to’ or ‘about the kingdom of God’ or simply “of the kingdom of God.”

“Then He said, ‘To know the mysteries of the kingdom of God has been given to you,”
 is the adversative use of the postpositive conjunction DE, meaning “however.”  Then we have the dative of indirect object from the masculine plural article and adjective LOIPOS, meaning “to the rest,” referring to unbelievers.  This is followed by the preposition EN plus the instrumental of manner from the feminine plural noun PARABOLĒ, meaning “in parables.”  There is an ellipsis of the subject and the main verb “to be given” from the previous statement, which can be inserted “[to know the mysteries of the kingdom of God is given].”

“but to the rest [to know the mysteries of the kingdom of God is given] in parables,”
 is the conjunction HINA, which introduces a purpose clause and should be translated “in order that.”  Then we have the nominative masculine plural present active participle of the verb BLEPW, which means “to see: seeing.”


The present tense is a descriptive/customary present for what is now going on and is reasonably expected to occur.


The active voice indicates that the unbelievers are producing the action.


The participle is circumstantial.

This is followed by the negative MĒ, meaning “not” (but leaving the door slightly ajar in case they might believe in Jesus; if OUK had been used then it slams the door shut and they have no hope of ever seeing) plus the third person plural present active subjunctive from the verb BLEPW, which means “to see.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that unbelieves are producing the action.


The subjunctive mood is a subjunctive of purpose with HINA.  There is also an element of contingency in the subjunctive mood, which is brought out in translation by the auxiliary verb “might.”

Next we have the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine plural present active participle of the verb AKOUW, which means “to hear: hearing.”


The present tense is a descriptive/customary present for what is now going on and is reasonably expected to occur.


The active voice indicates that the unbelievers are producing the action.


The participle is circumstantial.

This is followed by the negative MĒ, meaning “not” plus the third person plural present active subjunctive from the verb SUNIĒMI, which means “to understand; comprehend.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that unbelieves are producing the action.


The subjunctive mood is a subjunctive of purpose with HINA.  There is also an element of contingency in the subjunctive mood, which is brought out in translation by the auxiliary verb “might.”

“in order that seeing, they might not see, and hearing, they might not understand.”
Lk 8:10 corrected translation
“Then He said, ‘To know the mysteries of the kingdom of God has been given to you, but to the rest [to know the mysteries of the kingdom of God is given] in parables, in order that seeing, they might not see, and hearing, they might not understand.”
Explanation:
1.  “Then He said, ‘To know the mysteries of the kingdom of God has been given to you,”

a.  Jesus answers the question of His twelve disciples, ‘What this parable means?’ by telling them that the grace of God has been given to them to know and/or understand the mysteries of the kingdom of God.  What were the mysteries of the kingdom of God that these disciples already knew or would know in the future?

b.  The disciples knew that Jesus was the Christ, the Messiah, and the Son of God.  They knew that He had the divine power to heal anyone of anything and even had the power to control the weather and create things (enough bread and fish to feed thousands).  Three of them would come to see Him transfigured before them in all His divine glory.  Those same three would also hear God the Father talk to Him and them.  They would see Him be punished for their sins and then be raised from the dead.  They would see Him ascend into heaven before their eyes.  But most importantly, they would know that entrance into the kingdom of heaven comes only through faith in Him and His promise of eternal life.  They would come to know that not many mighty or rich people would enter the kingdom.  And they would know that Jesus’ present kingdom was not of this world, but a spiritual kingdom that was tearing Satan’s kingdom apart.  They would understand that the Lord’s kingdom was not of this world.  Some things they knew already and many more things they would come to know.  All of these things would be mysteries to the scribes and Pharisees and leaders of Israel who did not believe in Him.  The Lord Himself had much more to teach them about the kingdom of God and the Holy Spirit would continue that teaching ministry with the mysteries of the Church Age, such as the filling of the Spirit, the indwelling of the Trinity, union with Christ, and the new spiritual life.

2.  “but to the rest [to know the mysteries of the kingdom of God is given] in parables,”

a.  But in contrast to the disciples and those who would believe in Christ there was the rest of humanity that would not believe in Him.  To them all the mysteries of the kingdom of God would come in the form of parables—stories that illustrated principles of the kingdom of God that were hidden from the minds of these unbelievers.


b.  The phrase “to the rest in parables” is elliptical.  There is a deliberate omission of the subject and verb for the sake of brevity.  This is very common in Greek writing and speaking.  People of the ancient world could think so well that they could hold the main subject and verb in their minds, so these things did not need to be repeated.  We have the need to spell everything out, so there is no misunderstanding.  The subject is an infinitive clause: ‘to know the mysteries of the kingdom of God’; the verb is: ‘is given’.  Both of these parts of speech are taken directly from the previous statement (in point 1).

3.  “in order that seeing, they might not see, and hearing, they might not understand.”

a.  Jesus continues His thought by explaining His purpose for speaking to unbelievers in parables.  He does so in order that they might not see what He means even though they understand His story.  He does so in order that they might hear the words, but not understand their real meaning.


b.  For example, in the parable of the sower and the soils.  The unbelievers in the crowd understood the story from their common, everyday experience, but they did not see that the sower was God the Father or the Lord Jesus Christ Himself.  They heard that seed was being scattered about, but did not comprehend that the seed was the message of the gospel.  They could see and hear that the seed was going into various types of soil, but did not understand that the different soils represented different kinds of people with differing attitudes toward the message of the gospel.  They could comprehend the words and story on an empirical and rational level, but not on a spiritual level.


c.  Why did Jesus do this?  Was He not willing that any should perish?  Shouldn’t He have told the parable and then explain it in detail so there would be no confusion about its meaning?  These questions are implied in the question of the disciples.  The answer is simple and important.  Jesus had been presenting His message of the gospel (to believe that He was the Christ so that they could have eternal life) for over a year and performed hundreds of miracles to prove who He was.  If that didn’t persuade men to believe in Him, then a few stories with hidden meanings were not going to do so.  Thousands of people had already believed in Him and accepted His offer of eternal salvation through faith in Him.  Now He is dealing with those who are resisting believing in Him.  They refuse to believe and therefore, they get the message in parables.  In effect, Jesus is hardening their hearts by telling them things they don’t understand.  These unbelievers refuse to believe the obvious, therefore, Jesus teaches them with the not so obvious.


d.  This also fulfills the prophecy of Isa 6:9-10, “He said, ‘Go, and tell this people:  “Keep on listening, but do not perceive; Keep on looking, but do not understand.  Render the hearts of this people insensitive, their ears dull, and their eyes dim; otherwise they might see with their eyes, hear with their ears, understand with their hearts, and return and be healed.”  This was also Paul’s statement to the Jewish leadership in Rome that rejected his gospel message to them, Acts 28:26-27.

4.  Commentators’ comments.


a.  “Jesus explains that the word divides people into two groups and that parables in particular function this way.  The parables reveal to disciples the mysteries of God’s kingdom.  By committing themselves to Jesus and His teaching, disciples have access to understanding these parables and can see the parables’ connection to each other and to life.  But ‘the rest’ do not have access to the symbolism that the parables depict.  Thus the parables function as a form of judgment where the story is perceived but not comprehended.  Jesus answers by describing the parables’ effect, using the plural, rather than the disciples’ singular.  This shift broadens the question’s scope, which had asked only about the seed parable.  The verse contains a key contrastive parallelism and a significant ellipsis.  Parables are not just for unbelievers, or else their being recorded in the Gospels for the church does not make sense.  The mysteries of the kingdom ‘are given’ to the disciples by means of parabolic instruction.  Since the parables contain mysteries, they have a positive function for those who embrace Jesus [believe in Him].   To those who do not embrace Jesus, the parables are not interpreted and thus remain enigmatic.  Thus, it is wrong to see the parables functioning only in a concealing role.  Only when a parable is unexplained in terms of how it relates to the kingdom does it have this function.  That the disciples have access to the mysteries of God’s kingdom in contrast to the crowd shows the twofold function of parables.  The judgment on the rest is indicated by their ‘seeing but not seeing, hearing but not understanding’—a phrase in Isa 6:9 that alludes to judgment.  The concept of judgment because of hardness of heart is found often in the NT (Jn 3:17–19; 9:39–41; Rom 1:18–32; 9:17–18; Acts 28:26–27).  The parables’ purpose for the rest of humanity is to prevent their comprehension of God’s plan.  In saying that the parables’ purpose is to conceal, there is an assumption, suggested by the allusion to Isaiah, that the concealing takes place for those who are resistant to hearing.  Isaiah takes his message to an obstinate nation that is facing judgment and exile for refusing to respond properly to God.  Isaiah is told that the people will not respond.  In fact, in Isa 6:9–10 God will bring hardness of heart on the people, so that response is not possible.  The parables are introduced because of the previous lack of response to Jesus’ teaching.  Thus, this concealing function of the parables is a response to previous rejection of Jesus, a rejection that has consequences.  In short, what the disciples get in parables is insight into the kingdom, but what is given to those who reject God’s offer of revelation is a story that prevents them from understanding what God is doing.  The Isaiah remark is, thus, both a statement of purpose and a warning that hardness has its cost.  The parables…may have taken on a greater role as the ministry moved on, and their twofold function may have emerged more clearly as time passed.”


b.  “Jesus’ disciples had asked Him what the parable meant.  But before He told them its meaning, He explained why He used the parabolic form of teaching.  People who were following Him and acknowledging His message as true would have the knowledge of the secrets of the kingdom of God.  But others who were not responding to Jesus’ message of the kingdom would not understand the parable (cf. 1 Cor 2:14).  In support of this Jesus quoted Isa 6:9—the people heard what He said but did not understand it.  Jesus’ speaking in parables was actually an act of grace to those listening to Him.”


c.  “The allusion to Isa 6:9–10 provides a scriptural rationale for the reality that some see and hear but do not perceive and understand, but it does not signal an insurmountable partition between those who respond in these ways.  Although the devil may come and take away the word so that some might not believe and be saved (verse 12), this is not God’s doing or the outworking of His predetermination.”


d.  “God says to Isaiah in effect, ‘Go and deliver my message, but don’t expect them to pay any attention to it.  The effect of your preaching will be their persistent refusal to accept what you say, to the point where they will have rendered themselves incapable of accepting it.’”


e.  “Mystery might have referred to individual elements of the gospel that are either hidden or disclosed within Jesus’ parables if Mark had used the plural form (used by Matthew and Luke).  Since Mark used the singular, however, it seems clear that he was regarding the mystery of the kingdom of God (i.e., of the gospel) in its most singular aspect.  He is concerned for that to which all the parables, acts, and words of Jesus bear witness.  On this basis the secret or mystery of the kingdom could be nothing other than Jesus Himself, who as God’s own Son is the Messiah, the one in whom God’s reign is both revealed and concealed.  In His person God’s kingdom has broken into human history in its ultimate expression.  The kingdom is where the Messiah is, and the Word of the kingdom is His utterance.”


f.  “Isaiah fulfilled his commission to blind and harden the people by clearly preaching the truth, and when they rejected it he preached it again in the clearest form possible, so that their repeated rejections effected an increased hardness of heart.  Some hearts were so hardened that they went beyond the point of response.  Many people, especially the religious leaders, had heard straightforward teaching from Jesus that they rejected, and thus ultimately the truth would be taken away from them.  Those who receive truth and act upon it will receive more.  But those who reject truth will ultimately lose the little they have.  The parables were full of truth, but for truth-rejecting people, they became increasingly inscrutable.”


g.  “When unbelief has advanced far enough, all its seeing and hearing will not only produce nothing, it is even God’s will that it should be so.  When men do not want the Word, God does not bother them with it; He gradually withdraws it.  When men despise the heavenly means of salvation and constantly abuse it, God must decline to submit it to such rejection and abuse.”


h.  “By His method of teaching in parables Jesus not only invited His audiences to penetrate below the surface and find the real meaning; at the same time He allowed them the opportunity—which many of them took—of turning a blind eye and a deaf ear to the real point at issue.”
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