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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle of the verb AKOUW, which means “to hear.”
	The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.
	The active voice indicates that Jesus produced the action.
	The participle is a temporal participle that precedes the action of the main verb and can be translated “after hearing.”
This is followed by the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Next we have the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  Then we have the third person singular aorist active indicative from the verb THAUMAZW, which means “to wonder at; to be astonished at; to marvel at; to be impressed with; to admire; to be amazed at.”
	The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.
	The active voice indicates that Jesus produced the action.
	The indicative mood is declarative for a simple statement of fact.
This is followed by the accusative direct object from the third person singular personal use of the intensive pronoun AUTOS, meaning “at him” and referring to the centurion. 

“Now after hearing these things, Jesus marveled at him,”

 is the additive use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist passive participle of the verb STREPHW, which means “to turn.”
	The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.
	The deponent passive voice is passive in form but active in meaning with Jesus producing the action.
	The participle is a temporal participle that precedes the action of the main verb and can be translated “after turning.”
Then we have the dative indirect object from the masculine singular articular present active participle of the verb AKOLOUTHEW, which means “to follow.”
	The present tense is a descriptive present for what was occurring at that moment.
	The active voice indicates that the crowd produced the action of following Jesus.
	The participle is circumstantial.
Then we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  This is followed by the dative indirect object from the masculine singular noun OCHLOS, meaning “to the crowd.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: He said.”
	The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.
	The active voice indicates that Jesus produced the action.
	The indicative mood is declarative for a simple statement of fact.

“and after turning He said to the crowd following Him,”

 is the first person singular present active indicative from the verb LEGW, which means “to say: I say.”
	The present tense is a descriptive present, describing what is now occurring.
	The active voice indicates that Jesus is producing the action.
	The indicative mood is declarative for a simple statement of fact.
This is followed by the dative indirect object from the second person plural personal pronoun SU, meaning “to you.”  Then we have the negative adverb of degree OUDE, meaning “not even.”  This is followed by the preposition EN plus the locative of place from the masculine singular article and proper noun ISRAĒL, meaning “in Israel.”  Next we have the accusative direct object from the feminine singular qualitative adjective TOSOUTOS, meaning “so great; so strong.”  With this we have the accusative direct object from the feminine singular noun PISTIS, meaning “a faith.”  Finally, we have the first person singular aorist active indicative from the verb HEURISKW, meaning “to find: I have found.”
	The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its conclusion.  This can be translated by use of the English auxiliary verb “have.”
	The active voice indicates that Jesus produced the action.
	The indicative mood is declarative for a simple statement of fact.

“‘I say to you, not even in Israel have I found so great a faith.’”

Lk 7:9 corrected translation
“Now after hearing these things, Jesus marveled at him, and after turning He said to the crowd following Him, ‘I say to you, not even in Israel have I found so great a faith.’”

Mt 8:10, “Now when Jesus heard this, He marveled and said to those who were following, ‘Truly I say to you, I have not found such great faith with anyone in Israel.’”

Explanation:

1.  “Now after hearing these things, Jesus marveled at him,”
	a.  Luke transitions from the speech of the centurion (made through his friends) to Jesus’ reaction to that speech.  Jesus waited politely until the friends of the centurion were finished speaking before He said anything.  Our Lord’s first reaction or response to the centurion’s genuine humility and authority orientation was in His mind.
	b.  The Greek verb THAUMAZW means to marvel at someone or something.  But what does the verb ‘marvel’ mean?  It means that Jesus was impressed with him, admired him.  It is an attitude of being pleasantly surprised by something that just happened.  Jesus was pleasantly surprised by such faith from a Gentile, and a military officer, which was really unusual, since they were not known for having humility.
	c.  This man’s attitude was a complete contrast to the unbelief and rejection of the scribes and Pharisees.  And the recognition of the Lord’s deity was something almost all of the Jews never recognized.

2.  “and after turning He said to the crowd following Him,”
	a.  The next thing that happened was that Jesus turned around to face those following Him—the elders of Jews, His disciples, and the crowd that formed as people heard about what was going on and wanted to see how Jesus would handle this ‘Gentile’ situation.
	b.  The fact that Jesus addressed the crowd implies that He is indirectly giving His disciples (minus Judas) credit for believing in Him.  Jesus makes a point of the vast contrast between this Gentile and the people in the crowd following Him.  The Lord is not being deliberately unkind to the people in the crowd, but needs them to see the contrast between what this Gentile thinks and what they think.  The centurion believes that Jesus is the Son of God incarnate.  The Jews believe that Jesus is another prophet to Israel.  There is a vast difference.

3.  “‘I say to you, not even in Israel have I found so great a faith.’”
	a.  The phrase “I say to you” is Jesus’ polite way of saying, “Let me point something out to you that you haven’t figured out yet.”  He is giving the people in the crowd notice that they need to see the difference here between someone thinking the way the God of Israel wants them to think and how they are really thinking.  And the person doing it right is a Gentile, not a Jew.
	b.  The faith of the centurion was greater than the faith of anyone Jesus had encountered thus far in Israel.  That says a lot, because it means that at this moment in time, this Gentile’s faith was greater than any of the disciples/apostles of Jesus.  This will be illustrated in the future ministry of Jesus by the events mentioned in in John’s gospel, Jn 6:64, “But there are some of you who do not believe.’  For Jesus knew from the beginning who they were who did not believe, and who it was that would hand Him over.  And He was saying, ‘For this reason I have said to you that no one is able to come to Me unless it has been given to him from the Father.’  As a result of this many of His disciples went backwards and were no longer walking with Him.  Therefore Jesus said to the twelve, ‘You do not also want to go away, do you?’  Simon Peter answered Him, ‘Lord, to whom shall we go?  You have words of eternal life.  Indeed we have believed and have come to know that You are the Holy One of God.’”
	c.  The centurion had faith that Jesus could heal, but so did thousands of Jews that came to Jesus to be healed.  More than this, the centurion had faith that Jesus could do whatever He wanted by simply commanding it to occur, happen or exist.  That was something only God could do, which indicates the centurion’s faith in the deity of Christ.  The disciples were yet to attain this level of faith, but they would get there as time went on.  So would many of the followers of Jesus, especially after the next event in Luke’s story.
	d.  Jesus’ point is made to the crowd and not to the disciples.  The crowd needs to understand that Gentile faith in the Christ could surpass their faith.  This came as a shock to them; for they believed that they were so far superior to any Gentile in spirituality that it was impossible for such a thing to take place.  Luke’s point in using this story in his gospel is to encourage his Gentile reader(s) that their present faith in Jesus is also surpassing the vast negative volition of Jews in Israel.

4.  Commentators’ comments.
	a.  “Jesus’ response to the request is one of surprise and commendation, especially for the centurion’s confident declaration of Jesus’ authority.  Jesus’ reaction is emotional: he is amazed at the soldier.  Jesus, portrayed in very human terms, wonders [marvels; wonder can have the connotation in English of not understanding what something means, and that is definitely not the case here] at the quality of a Gentile’s response to Him.  Jesus is a spectator, commenting to other spectators.  This is one of only two texts where Jesus is said to be amazed (Mk 6:6).  The centurion’s faith leads Jesus to address the crowd.  The reference to turning adds a vivid detail that Mt 8:10 lacks.  Jesus’ action and remarks say, ‘Learn from this.’  In the paragraph’s key saying, Jesus commends the Gentile’s faith as something not found in Israel.  The faith pictures what will often be the case in Acts: Gentiles respond to Jesus while many Jews reject Him.  More than this, Luke shows that pious pagans can understand Jesus, Who is the completion of the path to God.  What is it that Jesus commends as unique?  It cannot be the centurion’s recognition of miraculous power, for that had drawn wide response (Lk 4:40–41).  This unique faith recognizes Jesus’ authority and the power of His word, not only over illness but also in the face of His physical absence and distance.  Magical presence or touch is not required for healing, only the power of Jesus’ command and will.  The centurion recognizes that God’s power works through Jesus without spatial limitations.  Jesus is entrusted with great authority.  It is clear that entrusted power is in view, because of the illustration of 7:8, where Jesus, like the centurion, is a man under authority.  In addition, there is the resultant recognition of personal unworthiness.  Humility mixed with deep faith describes what Jesus praises.  The soldier approaches the man of God on the proper terms.  In the commendation, Jesus makes an indirect call to trust Him in a similar way.  The question in effect is, ‘Will you trust as the centurion has?’.  Mt 8:11–13 contains an additional saying that Luke has in Lk 13:28–29.  But this saying is of a type that could well have been repeated.  The difference in wording between these two accounts and the differences in the sayings adjoining this remark in each Gospel suggest that distinct sayings are likely.  Matthew also has an additional word of comfort that the centurion can go, because it will be done as he has believed.  The omission of this saying in Luke has two apparent causes.  First, most obviously, since the centurion does not appear in Luke’s account, he cannot be dismissed.  Second, Luke’s additional knowledge of the sequence of events seems to have caused him to focus on the centurion’s confession of Jesus’ authority and Jesus’ praise of that confession.”[footnoteRef:1] [1:  Bock, D. L. (1994). Luke: 1:1–9:50 (Vol. 1, pp. 642–643). Grand Rapids, MI: Baker Academic.] 

	b.  “If this Roman, with very little spiritual instruction, had that kind of faith in God’s Word, how much greater our faith ought to be!”[footnoteRef:2] [2:  Wiersbe, W. W. (1996). The Bible Exposition Commentary (Vol. 1, p. 195). Wheaton, IL: Victor Books.] 

	c.  “Jesus makes explicit what the account has already made implicit—namely, the disjunction between this Gentile and Israel.  Unlike Israel, the Gentile recognizes Jesus’ authority and trusts that Jesus will exercise it on his behalf, even though, as a Gentile, he does not deserve such treatment.  Are not the people of Israel the people of faith?  Not in comparison to this Gentile centurion.  Jesus’ proclamation presents this Gentile as exemplary.  The return of the two envoys [Matthew’s account] to find the terminally ill slave in good health validates the centurion’s insight.  Jesus does have the authority to heal, even from a distance, and even when that distance is measured as much in religious-cultural terms as in meters or yards.  As in earlier episodes, faith and the healing power of Jesus overcome social and religious barriers.”[footnoteRef:3] [3:  Green, J. B. (1997). The Gospel of Luke (p. 288). Grand Rapids, MI: Wm. B. Eerdmans Publishing Co.] 

	d.  “Some Jewish stories circulated about miracle workers, but reports of long-distance healings were rare and were viewed as more extraordinary than other miracles.  Thus people would view this healing as especially miraculous.”[footnoteRef:4] [4:  Keener, C. S. (1993). The IVP Bible Background Commentary: New Testament (Lk 7:10). Downers Grove, IL: InterVarsity Press.] 

	e.  “Jesus’ reply drew a sharp contrast between this example of Gentile faith and the lack of faith of the Jewish leaders who had had repeated proofs of His divinity and still refused to believe. We have previously had general indication of Jesus’ appeal to Gentiles; now we have a specific, unarguable case.  This incident demonstrates there is no distinction between believers, whether Jew or Gentile before Jesus.  However, do not overlook the compassion Jesus showed on the unfortunate servant; He truly showed concern for the individual, even while making His theological statements!”[footnoteRef:5] [5:  Mills, M. S. (1999). The Life of Christ: A Study Guide to the Gospel Record (Lk 7:1–10). Dallas, TX: 3E Ministries.] 

	f.  “Only twice in Scripture was Jesus said to be amazed.  The other time was His public ministry in His hometown of Nazareth, and His fellow Jews rejected Him: ‘He was amazed at their lack of faith’ (Mk 6:6; cf. Lk 4:14–30).  What could be more terrible than to amaze the Son of God with one’s lack of faith?  But what could be more wonderful than to amaze Him with one’s faith?  This centurion had amazing faith!  Why was Jesus so amazed?
The man’s background.  He was an uncircumcised Gentile, raised without the Scriptures that were the lot of every Jewish child raised in a devout home.  Yet he had faith!
The man’s occupation.  He was a soldier, an instrument of the oppressive pagan establishment.  As an officer, he wielded considerable power. He was not the kind to naturally come to Christ in humble, amazing faith.  But he did!
The man’s wealth.  Riches are not a spiritual advantage, because they foster a this-world attachment.  Jesus later said, ‘How hard it is for the rich to enter the kingdom of God! Indeed, it is easier for a camel to go through the eye of a needle than for a rich man to enter the kingdom of God’ (Lk 18:24, 25).  But, by the mercy of God, this centurion, this unusually rich soldier, had gone through the eye of a needle. Amazing!
The man’s certainty.  The certitude of his faith was expressed in stark simplicity: ‘But say the word, and my servant will be healed’.  The Roman saw Christ’s invisible spiritual power, and he saw his servant as being made whole by Christ’s word.  Amazing!  His faith was like that of Noah and Abraham and Moses.  Here, for all to see, are the fundamental perspectives of a faith that pleases God—it sees itself, and it sees God.  Such faith is transcultural—it is the same for Jews and Gentiles.  And it transcends time—it is a spiritual reality then and now.”[footnoteRef:6] [6:  Hughes, R. K. (1998). Luke: that you may know the truth (p. 258). Wheaton, IL: Crossway Books.] 

	g.  “The centurion has a proper conception of the exalted person of Jesus.  His word works with omnipotence to save from death.”[footnoteRef:7] [7:  Lenski, p. 396.] 
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