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Luke 7:8



 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the nominative subject from the first person singular personal pronoun EGW, which means “I.”  This is followed by the predicate nominative from the masculine singular noun ANTHRWPOS, meaning “a man.”  Next we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which describes the present and permanent state of being as a fact.


The active voice indicates that the centurion produces the state of being a man.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition HUPO plus the accusative of place from the feminine singular noun EXOUSIA, meaning “under authority.”  Next we have the nominative masculine first person singular present passive participle of the verb TASSW, which is used “of a person put into a specific position, used with a preposition: to put someone over [EPI] or in charge of someone or something Lk 7:8.”


The present tense is a retroactive progressive present, which describes an action begun in the past and continuing in the present.


The passive voice indicates that the centurion received the action of being put in charge of others or something.


The participle is circumstantial.

This phrase literally says “being put under authority,” which in English translation emphasizes the centurion’s responsibility to obey the orders of those over him.  However, the Greek idiom refers to the fact that the centurion is in charge of others.  Therefore, we cannot retain the literal translation without distorting the meaning.  Thus the English translation has to reflect the Greek meaning, which is “someone being put in charge of others.”
“For I also am a man being put in charge,”
 is the nominative masculine first person singular present active participle of the verb ECHW, which means “to have: having.”


The present tense is a retroactive progressive present (see above).


The active voice indicates that the centurion produces the action of having something.


The participle is circumstantial.

Then we have the preposition HUPO plus the accusative of place from the first person masculine singular reflexive pronoun HEMAUTOU, which mean “under myself.”  This is followed by the accusative direct object from the masculine plural noun STRATIWTĒS, which means “soldiers.”

“having soldiers under myself,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is an iterative/customary present for what normally or typically occurs at successive intervals.


The active voice indicates that the centurion produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the masculine singular demonstrative pronoun HOUTOS, which means “to this [soldier].”  Next we have the second person singular aorist deponent passive imperative from the verb POREUOMAI, which means “to go: Go!”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (a soldier) producing the action.

 
The imperative mood is a command.

Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go: he goes.”


The present tense is a descriptive/customary present, describing what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the soldier) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the additive use of the conjunction KAI, meaning “and” plus the dative indirect object from the masculine singular adjective ALLOS, meaning “to another (of the same kind).”  Then we have the second person singular present deponent middle/passive imperative from the verb ERCHOMAI, which means “to come: Come!”


The present tense is a customary/iterative present, describing a present action that normally occurs at successive intervals.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the soldier) producing the action.


The imperative mood is a command.

Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular present deponent middle/passive indicative from the verb ERCHOMAI, which means “to come: he comes.”


The present tense is a descriptive/customary present, describing what normally occurs.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (the soldier) producing the action.


The indicative mood is declarative for a simple statement of fact.

“and I say to this [soldier], “Go!” and he goes, and to another, “Come!” and he comes,”
 is the additive use of the conjunction KAI, meaning “and” plus the dative indirect object from the masculine singular article and noun DOULOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “to my slave.”  Then we have the second person singular aorist active imperative from the verb POIEW, which means “to do: Do.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the slave produces the action.


The imperative mood is a command.

With this we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this!”  Finally, we have the additive use of the conjunction KAI, meaning “and” plus the third person singular present active indicative from the verb POIEW, which means “to do: he does.”


The present tense is a customary present, describing what typically occurs.


The active voice indicates that the slave produces the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object “[it]” in the Greek, but English grammar requires it to complete the thought.

“and to my slave, “Do this!” and he does [it].’”
Lk 7:8 corrected translation
“For I also am a man being put in charge, having soldiers under myself, and I say to this [soldier], “Go!” and he goes, and to another, “Come!” and he comes,” and to my slave, “Do this!” and he does [it].’
Mt 8:9, “For I also am a man under authority, with soldiers under me; and I say to this one, ‘Go!’ and he goes, and to another, ‘Come!’ and he comes, and to my slave, ‘Do this!’ and he does it.”
Explanation:
1.  “For I also am a man being put in charge, having soldiers under myself”

a.  The friends of the centurion continue quoting his explanation to Jesus as to why Jesus doesn’t need to come into his home, but only needs to say the word and the man’s slave will be healed.  The centurion understands the issue of legitimate authority in life.  And Jesus has the legitimate authority to heal at any time in any manner and at any distance He desires.  Jesus doesn’t need to be in the actual home of the centurion to heal his slave, nor does Jesus even need to touch his slave to heal him.  All Jesus need to do is speak (or even think) the word ‘be healed’ (it is a single word in the Greek, a verb in the passive voice) and the slave will be healed.  The issue in the situation is Jesus’ authority and ability to do what He wants and/or what God the Father wants.


b.  The centurion bases his explanation on the fact that he has authority and has been put in charge of others.  As a centurion (which literally means ‘a leader of one hundred men’ in the Greek) he has at least one hundred soldiers under his command.   He is the equivalent of a Captain in the United States Army.  The centurion has soldiers under his authority and uses his authority to direct their activities.  By way of illustration, Jesus has authority over disease and demons and can also direct their departure from those who are sick.

2.  “and I say to this [soldier], “Go!” and he goes, and to another, “Come!” and he comes,”

a.  The centurion then illustrates how he uses his legitimate authority in telling one soldier to go and do this, while telling another soldier to come and do something else.


b.  Jesus knows all this and the centurion is not speaking to Jesus as if Jesus has no idea how military orders operate.  (We should remember that the Lord Jesus Christ has the Old Testament title of “Lord of the Armies.”  He is the commander of the entire angelic army, composed of billions of angels.)


c.  All Jesus has to do is say “Go” and the disease will leave his slave.

3.  “and to my slave, “Do this!” and he does [it].’”

a.  The centurion closes with an addition final illustration regarding his slave/servant.  The centurion not only commands those under his command in the army (comparable to the elect angels) but also those under his command in his household (comparable to the fallen angels).


b.  We should remember that the issue with the fallen angels is rejection of the authority of God.  It is no accident that the gospels give illustrations of Jesus ordering demons out of people and those people being healed.  In this sense the demons are slaves in a state of unwilling obedience to the Lord Jesus Christ.  The centurion knows and believes that if Jesus says “Come out” or “Be healed” to the slave, then the disease will come out and the slave will be healed.  There is no doubt in the man’s mind.  He does not waiver in unbelief, but is strong in his faith in the Lord Jesus Christ.  And this impresses Jesus, as we shall see.

4.  Commentators’ comments.


a.  “The centurion now explains through his messengers why he knows that the servant will be healed by the power and authority of Jesus’ word.  The centurion knows that Jesus’ word will be obeyed, even from a distance, and the centurion graphically portrays his understanding with a three-part illustration, which is almost verbally identical with Mt 8:9.  The centurion’s illustration reveals his understanding of Jesus.  Surely if he, as a member of the government’s army, is obeyed, so also the spiritual forces that are subject to Jesus will obey his word.  The centurion is under another’s authority, but nonetheless is in charge of his own forces.  The picture parallels Jesus, who ministers for God, serving him with a clear sphere of authority.  Just as the soldiers and servant obey the centurion, so will those forces afflicting the centurion’s slave obey Jesus.  Jesus’ work of healing has been reported to the centurion, and he accepts the testimony as true.  Thus, a soldier of the world’s most significant army compliments Jesus’ authority and equates it to authority within a military unit.”


b.  “The officer saw a parallel between the way he commanded his soldiers and the way Jesus commanded diseases.  Both the centurion and Jesus were under authority, and because they were under authority, they had the right to exercise authority.  All they had to do was say the word and things happened.  What tremendous faith this man exhibited!  No wonder Jesus marveled.”


c.  “The centurion is a model of deference, but his discourse focuses even more on his understanding and recognition of authority.  As one ‘under commission,’ he gives directives, knowing that they will be carried out; similarly, he can trust that Jesus’ authoritative word, even if spoken at a distance, will achieve its intended results.  This centurion seems to know more than he ought!  Luke’s readers know that Jesus has been commissioned by God and that the power of the Spirit is operative in his ministry; the centurion seems to act on the basis of similar awareness.  In this way, he sets himself apart not only from the Jewish council in Capernaum, but also from those Jewish observers within the narrative thus far who fail to recognize or acknowledge the authority of Jesus (Lk 5:21; 6:2).”


d.  “The centurion demonstrates that he understands the principle of authority that Jesus exercises.  Roman soldiers were very disciplined and except in rare times of mutiny followed orders carefully.”


e.  “The argument is from the less to the greater.  If even a man who is under authority is instantly obeyed by those under him, how much more will Jesus be obeyed, who has all powers and all agencies under His command.  The request to save the servant from death, and doing that by merely expressing His will by a word imply divine omnipotence in Jesus.  The centurion thus reveals his conception of Jesus.  This answers the question as to the agencies which would execute the divine will of Jesus.  A man who thinks like this centurion regarding Jesus could have in mind only the angels of God, 2 Kg 6:17; Ps 103:20; 68:17; 34:7; Mt 26:53.”(needs footnote)
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