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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine singular article and proper noun IĒSOUS, meaning “Jesus.”  This is followed by the third person singular imperfect deponent middle/passive indicative from the verb POREUOMAI, which means “to go, travel, or proceed.”


The imperfect tense is an ingressive imperfect, which describes the entrance into or beginning of a continuous, past action without reference to its conclusion.  This can be translated by use of the English auxiliary verb “began to go.”


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition SUN plus the instrumental of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them” and referring to the Jewish delegation.

“Now Jesus began to go with them;”
 is the adversative use of the postpositive conjunction DE, meaning “however” with the temporal adverb ĒDĒ, meaning “now, already, or by this time.”  Then we have the genitive ‘subject of the participle’ (used in a genitive absolute construction) from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and referring to Jesus.  This is followed by the negative OU, meaning “not” plus the adverb of degree MAKRAN, meaning “far.”  Then we have the genitive masculine singular present active participle from the verb APECHW, which means “to be distant.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus was producing the action/state of being.


The participle is temporal and coterminous with the action of the main verb (found in the next clause (‘he sent’).  It is translated “while He was.”

Next we have the preposition APO plus the ablative of separation from the feminine singular article and noun OIKIA, which means “from the house.”

“however by this time, while He was not far from the house,”
 is the third person singular aorist active indicative from the verb PEMPW, which means “to send: sent.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural adjective PHILOS, meaning “friends.”  This is followed by the nominative subject from the masculine singular article and noun HEKATONTARCHĒS, meaning “the commander of a hundred,” that is, “the centurion.”  Next we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what occurred at that moment.


The active voice indicates that one of the friends of the centurion acted as spokesman for the centurion, but it is the centurion who is represented as speaking.


The participle is circumstantial.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“the centurion sent friends, saying to Him,”
 is the vocative masculine singular noun KURIOS, meaning “Lord.”  This is followed by the negative MĒ, meaning “not” plus the second person singular present middle imperative from the verb SKULLW, which means “to bother; trouble oneself: don’t trouble yourself Lk 7:6.”


The present tense is a tendential present for an action that is purposed but not yet taking place.  It is occurring at this moment.


The middle voice is a reflexive middle, which describes the subject as acting on himself.


The imperative mood is a request, entreaty.

Then we have the explanatory use of the postpositive conjunction GAR with the negative OU, meaning “for not.”  This is followed by the predicate nominative masculine singular adjective HIKANOS, which meaning “fit, appropriate, competent, qualified, able, with the connotation: worthy, good enough.”
  With this we have the first person singular present active indicative from the verb EIMI, meaning “to be: I am.”


The present tense is an aoristic present, which views the present state of being as a fact.


The active voice indicates that the centurion produces the state of being unworthy.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HINA, which introduces an explanatory clause and is translated “that.”  Then we have the preposition HUPO plus the accusative of place from the feminine singular article and noun STEGĒ with the possessive genitive from the first person singular personal pronoun EGW, meaning “under my roof.”  Finally, we have the second person singular aorist active subjunctive from the verb EISERCHOMAI, which means “to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is used after HINA as a potential subjunctive to indicate the possible/probably action.

“‘Lord, do not trouble Yourself, for I am not worthy that You might enter under my roof;”
Lk 7:6 corrected translation
“Now Jesus began to go with them; however by this time, while He was not far from the house, the centurion sent friends, saying to Him, ‘Lord, do not trouble Yourself, for I am not worthy that You might enter under my roof;”
Explanation:
1.  “Now Jesus began to go with them;”

a.  Luke continues the story of Jesus’ healing of the centurion’s faith by telling us that Jesus left His house and began to go with the elders, who the centurion had sent to intercede with Jesus for him.  Luke doesn’t exactly say that Jesus’ agreement to go was immediate, but it seems as though there was no great hesitancy on Jesus’ part to do so.


b.  The real point being made here by Luke is Jesus’ willingness to go to the home of a Gentile and do whatever He could to help the man asking for help.  This is in line with the parable of the Good Samaritan and Peter’s going to the home of Cornelius.  Luke’s Gentile reader (Theophilus) and other Gentiles reading this gospel would get the point immediately that with Jesus there was no racial prejudice.


c.  Another salient point here is that Jesus listened to and respected the opinion of these Jewish elders.  He believed them as demonstrated by His acquiescence to their request.

2.  “however by this time, while He was not far from the house, the centurion sent friends, saying to Him,”

a.  In contrast to Jesus proceeding to go to the centurion’s house, the centurion sends another delegation to meet Jesus.  This second delegation is made up of some of the friends of the centurion, who were undoubtedly Gentiles, but perhaps there was a Jew among them.  It is more likely that there was no Jew, who had befriended this Gentile, since the racial prejudice that the Jews had for the Gentiles would be a strong case for any Jew not associating with him.


b.  The phrase “by this time” refers to the time it took for: the centurion to send a request to the Jewish leaders for help, them to gather and make a decision, them to send word to the centurion that they would help, them to go to Jesus’ home, them to explain the situation to Jesus, and Jesus to depart with them and travel toward the centurion’s home.  While all this is happening the centurion has second thoughts about his request.  He realizes that the request is not necessary, because Jesus has the ability to command that his slave be healed and it will happen.  That is a definite belief in the deity of Jesus.


c.  Jesus didn’t get very far from his house, when the centurion’s friends met Jesus on the street.  In Matthew’s account Matthew says that the centurion himself met Jesus, and some people consider this a real problem in the two accounts not agreeing.  What modern people don’t understand is the culture of the ancient world.  The person making the request of another, especially a superior, would send a messenger on his behalf to make the request, in order to not put the person receiving the request to be ‘put on the spot’ of having to say ‘no’ directly to the person making the request.  This prevented the person making the request from having to be embarrassed by saying ‘no’ to a friend, relative, or someone of importance to them.  So sending a delegation to make the request was done out of courtesy and respect for the other person.  Thus the messengers send by the centurion (both the Jewish elders and the centurion’s friends) speak on behalf of the centurion as if they were actually him.  The messenger was in effect the person sending the message.  Therefore, the two accounts would mean the same thing in the mind of anyone in that culture reading the two accounts.  The problem is not two different accounts but our ignorance of their cultural thinking.


d.  Another important point is that, if these friends were Gentiles, and it is likely that they were, then they weren’t afraid to find Jesus and make a request on behalf of their friend.  They were not afraid to approach Jesus or seek a favor from Him.  In addition Jesus wasn’t defiled by meeting with them or talking to them.  We should also note that we find no objections being raised by any scribes or Pharisees throughout this account.  (Perhaps they were off somewhere else continuing to plot Jesus’ arrest or stoning.)

3.  “‘Lord, do not trouble Yourself, for I am not worthy that You might enter under my roof;”

a.  Luke then tells us what the Gentile delegation said to Jesus after meeting Him on the street.  The first word out of their mouth is significant.  It was no accident they called Jesus ‘Lord’.  Commentators argue over whether or not this is simply a title of respect (‘lord’) or if they actually were recognizing the deity of Jesus.  Considering the fact that they were speaking on behalf of the centurion and the centurion believed Jesus could heal by a simple command without lifting a finger, then I favor the likelihood that they used the title meaning more than polite respect.  The centurion believed Jesus was “Lord” and he probably wanted his friends to convey that belief to Jesus.


b.  The centurion through his friends then requests that Jesus not trouble Himself any further by having to come to a Gentile home and defile Himself.  The trouble this will cause for Jesus is not actual defilement, but the accusations, censure, and complaints that Jesus will have to listen to from legalistic self-righteous Jews about Him entering a Gentile home.  The centurion doesn’t want to put Jesus in a position where He will have to deal with all the slander, gossip, etc. this might cause.


c.  The centurion then explains what his real attitude in this situation is—he is not worthy that Jesus might come into his home.  Notice the contrast between the Jewish elders justification for Jesus going to help this man, “He is worthy for whom You might grant this” (verse 4), and the centurion’s self-evaluation, “I am not worthy.”  The centurion had it right.  He understood and recognized his own sinfulness and need of salvation.  He was not worthy of anything from God, just as none of us is worthy of anything from God.  What Jesus would do for this man was an act of grace not based upon the worthiness of the man.  The centurion had genuine humility and was dependent on the grace of God.


d.  The phrase “enter under my roof” indicates the real underlying prejudice behind this story.  Jews were not allowed to enter the home of a Gentile, lest they be defiled.  This was the legalistic made-man law of the Pharisees, which had no basis in Scripture.  It certainly didn’t accord with the divine directive to love one’s neighbor.  It created a whole system of racial prejudice.  In his haste to do anything to help his dying slave, the centurion ask Jesus to do something that didn’t need to be done and might have resulted in trouble for Jesus.  After thinking about what he had done, the centurion makes an honorable attempt to correct the situation.
4.  Commentators’ comments.


a.  “A brief comment notes that Jesus accepted the elders’ invitation.  His compassion has no racial limits.  As word reached the centurion that Jesus was coming, he sent a second delegation to meet Jesus.  The point of the second delegation is not that Jesus should help a worthy, humble man, but that He need not come to the house to do so.  By telling Jesus not to bother with a journey, the centurion’s faith stands out, as well as his humility.  The delegation meets Jesus when he is not far from the house.  Luke depicts the friends’ message as giving the centurion’s exact words.  Jesus should not trouble himself to enter the house, because the centurion recognizes that he is not worthy of such a personal visit.  Jesus is addressed with the respectful ‘Lord’, a term of courtesy for any significant figure, which here would be equal in force to saying ‘Rabbi,’ since a Gentile is speaking, not a Jew.  Luke’s readers would see a little more significance in the term.  Jesus is not to trouble Himself (also used in Lk 8:49 in the account of Jairus’s daughter).  The key to the verse is the centurion’s declaration that he is not worthy to have Jesus step into his house.  His sense of unworthiness recalls Peter in Lk 5:8.  Two reasons are posited for his hesitancy.  Some see the soldier as sensitive to a Jew’s becoming unclean when entering a Gentile house (Acts 10:28; 11:12).  If this is the concern, then the soldier is not a proselyte, since a proselyte would be like a Jew.  In fact, Lk 7:7 is against this view [that the centurion is a proselyte], since the centurion will not come to Jesus either.  Others argue that the text shows no concern for ritual purity (which Jesus on occasion ignored), so that the issue is clearly Jesus’ person.  The centurion simply had a high view of Jesus.  One commentator (in Theological Dictionary of the NT  Volume 3; pages 294–95) goes so far as to see a confession of Jesus’ messiahship here.  The second view is explicit in the account, since the issue is the man’s faith and he testifies to His respect for Jesus in Lk 7:7.  However, given that he is not a proselyte, it is unlikely that he sees Jesus as Messiah [why not?  The centurion at the Cross saw that Jesus was the Christ, the Son of God as did other Gentiles].  The praise for his faith is a commendation of his recognition that Jesus works through God’s power, either as a prophet or as a unique man of God.  In this sense his faith is parallel to another centurion’s recognition at the cross that Jesus was righteous (Lk 23:47).  This may not be a full confession, but it is a man opening up to what God is doing in Jesus.  The centurion’s humility recalls John the Baptist’s attitude before Jesus (Lk 3:16).  Before Jesus, great people—whether Jew or Gentile—pale into insignificance.”
  Why some commentators cannot accept the fact that a non-Jew could recognize that Jesus is deity is beyond me.


b.  “We are impressed not only with this man’s great love, but also his great humility. Imagine a Roman officer telling a poor Jewish rabbi that he was unworthy to have Him enter his house!  The Romans were not known for displaying humility, especially before their Jewish subjects.”


c.  “The centurion realized that his request was brash and that he really was not worthy to see Jesus.”
  The passage says nothing about “seeing” Jesus.  Lots of people saw, met with and talked to Jesus, both Jews and Gentiles.  The issue was entering under the roof of a Gentile’s home, that is, racial defilement.

d.  “As a Gentile, he (believes he) has no access to Jesus, so he sends members of the local sanhedrin on his behalf.  Jesus’ immediate willingness to assist him generates a crisis.  If Jesus enters his home, the centurion must extend hospitality to him, but this would grossly overstep Jewish sensibilities; hence, a second delegation is sent to intercept Jesus before He reaches the centurion’s home.”


e.  “By avoiding the face-to-face contact you did not put the important person on the spot as much (which would not be polite) and you minimized shame for yourself if he turned you down.  By sending people more acceptable than yourself, you maximized the chances of receiving a favorable response.  So the first set of intermediaries are Jewish elders who talk about this Gentile’s goodness toward Israel.  Now the second set of intermediaries, the friends, serves another role.  It prevents Jesus from dishonoring Himself by entering a Gentile’s home (remember the issue that Peter has with Cornelius some years later), and it acknowledges the high honor of Jesus and the lower honor of the centurion.  The friends could be Gentile associates or they might well also have been Jews.  The issue is that the centurion sees Jesus as a very important figure (far more than the Jews did) and treats Him with the respect He would normally accord to such a figure.  Luke gives us the full drama of the story so that the esteem in which the Gentile centurion holds Jesus (in contrast with the Jews in Nazareth in Lk 4:16–30) becomes clear.  Here was a man of faith.  In the people with the Scripture to inform them no faith was found, while in a Gentile we find not simply faith, but great faith.  He is so impressed by Jesus that, centurion though he was, he humbles himself before Him as if Jesus had been a lord like Caesar.”


f.  “The centurion was not a full convert to Judaism and thus retained some of his uncleanness as a Gentile.  To invite a Jewish teacher into such a home would have been offensive under normal circumstances, but in this case the community’s elders want to make an exception.”


g.  “This centurion was clearly a Gentile, probably a Roman, who had befriended the Jews and assisted them materially in their religious observance.  Consequently, he knew of the Jewish abhorrence of entering a Gentile home as it brought with it ceremonial defilement, so he sought to save Jesus the embarrassment of entering his home.  He also recognized the Jewish destiny, for he enlisted Jews to represent him to the One whom He recognized as God.”


h.  “During the interlude, the centurion had evidently had second thoughts, realizing that a devout Jew might have scruples about entering a house of a Gentile, just as Peter would later express to Cornelius (Acts 10:28; 11:2–3).  So the Roman officer dispensed a delegation of friends to meet Jesus.  It is also possible that word had gotten back to him as to how he had been misrepresented by the elders as worthy of Jesus’ action.  In the words and behavior of this centurion we can discern the elements of spiritual humility and unworthiness.”


i.  “Jesus expressed His readiness to go to the centurion’s house, and Luke shows him on the way.  The centurion sent out friends to stop Him from coming any farther.  Word must have been hurried to the centurion that Jesus intended to come.  It reached him when Jesus was already close to the house.  This would not do; Jesus must not come into this Levitical1y unclean house.  It was improper for any Jew to go under the roof of a Gentile and most certainly for a great and holy Jew like Jesus.  The centurion had not meant that Jesus should come into his house but should come only near enough to heal his slave.  How he imagined that Jesus would do this he states in verse 7 [by speaking the command].  He did not, of course, instruct the elders to say this to Jesus, for that would have made the impression that he wanted to prescribe to Jesus how He should proceed—a thought that was farthest from the centurion's mind.  Note the problem: a slave in a Gentile’s house, who is dying and cannot be moved; and Jesus who as a Jew cannot enter this ceremonially unclean house and hasten to the slave’s side.  But Jesus is already near and ready to enter into this unclean house.  It occurs to the centurion that something must be wrong, that the Jewish elders perhaps went too far in urging Jesus, or that Jesus was under some misapprehension in regard to the kind of house He is about to enter.  So the centurion hastily sends a few of his friends to stop Jesus and not to let Him go too far.  The address KURIOS receives its weight from the entire context, especially from verse 9, from the man’s great faith.  ‘Lord’ thus means ‘divine Lord’ and not merely ‘sir’.”
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