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 is the postpositive preposition CHARIN with the ablative of cause from the neuter singular relative pronoun HOS, meaning literally ‘because of which’ or “For which reason” or “Therefore.”
  Then we have the first person singular present active indicative from the verb LEGW, which means “to say: I say.”


The present tense is a descriptive for what is now going on.


The active voice indicates that Jesus is producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the dative indirect object from the second person singular personal pronoun SU, meaning “to you” and referring to Simon.

“Therefore, I say to you,”
 is the third person plural perfect passive indicative from the verb APHIĒMI, which means “to be forgiven.”


The perfect tense is a consummative perfect, which emphasizes a past, completed action, and is translated with the auxiliary verb “have.”


The passive voice indicates that the woman’s sins received the action of being forgiven.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Next we have the nominative subject from the feminine plural article and noun HAMARTIA with the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “her sins.”  Then we have the nominative subject from the feminine plural article and adjective POLUS, meaning “many.”  This construction (article, noun, article adjective) is a very typical Greek construction, which is equivalent to our English construction: article, adjective, noun.  Therefore, the correct translation is “her many sins.”  There is no need to treat the article as a relative pronoun and assume an ellipsis of EIMI, meaning “is.”

“her many sins have been forgiven,”
 is the causal use of the conjunction HOTI, meaning “because; for.”  Then we have the third person singular aorist active indicative from the verb AGAPAW, which means “to love unconditionally and virtuously.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the sinful woman produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the adverb of degree POLUS, meaning “much.”

“because she loved much;”
 is the adversative use of the postpositive conjunction DE, meaning “however” plus the dative of indirect object/possession from the masculine singular relative pronoun HOS, meaning “the one to whom.”
  Then we have the nominative subject from the neuter singular adjective OLIGOS, meaning “little,” followed by the third person singular present passive indicative from the verb APHIĒMI, meaning “to be forgiven.”


The present tense is a descriptive/customary present, which describes what is now going on and typically occurs in life.


The passive voice indicates that the subject ‘little’ receives the action of being forgiven.


The indicative mood is declarative for a simple statement of fact.

Then we have the adverbial use of the adjective OLIGOS, meaning “a little.”
  “The first OLIGON is an expression of quantity, while the second OLIGON indicates degree.”
  Finally, we have the third person singular present active indicative from the verb AGAPAW, which means “to love.”


The present tense is a gnomic present, describing a universal truth.


The active voice indicates that the one to whom little is forgiven produces the action of loving little.


The indicative mood is declarative for a simple statement of fact.

“however, to the one whom little is forgiven, he loves little.’”
Lk 7:47 corrected translation
“Therefore, I say to you, her many sins have been forgiven, because she loved much; however, to the one whom little is forgiven, he loves little.’”
Explanation:
1.  “Therefore, I say to you, her many sins have been forgiven,”

a.  Jesus comes to a conclusion based upon all He has said previously.  He continues with a very pointed statement to Simon that is a dogmatic fact, completely unexpected by Simon or his guests.  The phrase “I say to you” is Jesus making sure that Simon understands that what He is about to say is an absolute truth, a fact, and has implications that Simon should not ignore.  Jesus doesn’t mince words here.  He is forthright and forceful.


b.  Jesus declares that the woman has many sins, which Simon and his guests would all agree with, bringing a self-righteous smile and sneer to their faces.  Then Jesus drops the bomb in the room—her sins have been forgiven.  Notice that her sins weren’t forgiven at that moment, but had already been forgiven.  They were forgiven the moment she believed in Jesus, which was some time before she entered that room.


c.  This statement was another indirect declaration by Jesus that He was God; for only God could forgive sins.  But Jesus doesn’t actually say here that He has forgiven her sins.  But knowing that God has forgiven her sins implies that Jesus has special knowledge about what God is doing that only the Son of God or the Holy Spirit could have.  No ‘normal’ human being has the knowledge that anyone’s sins are forgiven.  That is a divine prerogative and knowledge, which only the three members of the Trinity could have.


d. Another astounding implication here is that this woman’s sins have been forgiven, but Jesus says nothing about Simon’s sins being forgiven, which puts her in a far higher spiritual state than Simon.  It is as though Jesus is saying, “Her sins are forgiven, but it remains to be seen if your sins will ever be forgiven.”  We can well imagine the shock that this implication must have had on Simon, when he realized what Jesus was implying.

2.  “because she loved much;”

a.  Jesus then states the reason why this woman’s many sins had been forgiven.  They had been forgiven because she loved much.  Does this refer to loving other people?  No, not at all.  It refers to her faith in Jesus.  When she believed in Him, she realized that He was the Lamb of God who takes away her sins.  At that moment her love sprouted and began to grow.  It continued to grew over the days, weeks and months since she believed in Jesus.  The more she believed in what He was going to do for her in taking away her sins, the more she appreciated and loved Him.


b.  She loved Jesus immensely in contrast to Simon, who had yet to believe in Jesus, and was continuing to despise Him even more.  Jesus didn’t have to say the words “but you love little,” because the words were hanging over Simon’s head like a thought bubble in a cartoon.  Everyone knew exactly what Jesus was doing comparing the woman with Simon.  The contrast between the two had already been sufficiently made that Jesus didn’t have to twist the knife after driving His point home.  The words stung without having to be said.


c.  The moment a person believes in Christ, God the Father considers that thought to be a thought of love.  And that one simple thought of love is greater than all the sins of the greatest of all sinners.  God the Father puts so much value on our faith in Christ that He is able to forgive us everything we have ever or will ever do wrong, because we loved Jesus enough to put our faith and trust in Him.  It is not about how much we love, but about how much God does for us because we believed in (or loved) the one Person who means the most to Him.

3.  “however, to the one whom little is forgiven, he loves little.’”

a.  Instead of telling Simon directly that he loves little, Jesus tells him this indirectly, but the point is still made.  The one who loves little is Simon (and he knows it).  In self-righteous arrogance, Simon has little love for anyone but himself.  He is too preoccupied with self to love anyone else.

b.  Therefore, since Simon loves so little, his few sins are not forgiven.  Notice the present tense, which states what is occurring at that moment.  Simon is in a state of sinfulness, while the woman is completely forgiven.  Who is really the more ‘righteous’ person?  She is.  And this was more than Simon could bear to hear.  Jesus had not only made the point, but was indirectly rubbing Simon’s face in it.  “Simon, you are not forgiven, because you have no love for God.”  Imagine how this ‘holy’ and ‘righteous’ man had to live with this thought.  It is no wonder that the Pharisees so desperately wanted to kill Jesus.


c.  It is important to recognize that Jesus never directly insulted Simon.  Rather, Jesus stated principle after principle and let the chips fall where they may.  It was up to Simon to see the reality of his situation and do something about it, if he didn’t like it.  He still had the free will to believe in Jesus and have his sins forgiven.  The same was true for every other person in that room.


d.  An important application for us is that we are obligated to forgive others, because our Lord has done so much to be able to forgive us.  He paid the price of our sins, so that He might forgive us.  Therefore, we have the obligation to forgive others from the motivation of how much we love the Lord Jesus Christ.  The believer who loves the Lord much will forgive others much.

4.  Commentators’ comments.


a.  “The phrase ‘she loved much’ is an illustration or proof, not reason for the forgiveness.  Her sins had been already forgiven and remained forgiven.”
  Robertson is reaching here to avoid the causal relationship between love and forgiveness.  He doesn’t want believers to assume that they are forgiven based upon the amount of love they have for Jesus, because that becomes a system of works.  However, by simply equating our ‘love’ with our ‘faith’ this danger is avoided.  Our ‘love’ for Jesus is our ‘faith’ in Jesus, so that the person who ‘loves much’, believes much.  Faith is non-meritorious and so is our love for Jesus.  We love because He first loved us.


b.  “Jesus contrasts the result of the woman’s expression of love with the Pharisee’s.  The woman’s actions cause Jesus to respond and make a point from His parable. The phrase ‘for which reason’ links Jesus’ remarks to both the parable and her actions.  The parable explains why the woman acted, and her actions testify to the presence of forgiveness, which produced love.  Because the woman was forgiven much, she loves much; her love is demonstrated by her actions, so that her great love reflects the presence of great forgiveness.  The forgiveness is not a result of the acts; rather, the acts testify to love’s presence in gratitude for the previous granting of forgiveness.  In fact, the reference to forgiveness in the perfect tense stresses that she is in a state of forgiveness.  A similar saying is found in 1 Pet 4:8: ‘Love covers a multitude of sins.’  In addition, Jesus’ remarks make clear that He knows who the woman is.  Simon had doubted that Jesus was a prophet because He had not discerned this about the woman.  The reference to her many sins shows that Jesus knew all along.  Simon should by now recognize that at least a prophet is present.  Simon himself stands in contrast to the woman.  For he is the one who loves little and thus is forgiven little.  Simon thinks he needs little help and has little need for forgiveness.  Jesus’ point is that the woman is much closer to God’s grace than Simon is.  It takes humility to see one’s need for forgiveness, and God honors the humble.  God’s kindness has produced a response of humble, loving gratitude from the woman, rather than self-exaltation like the Pharisee.  An illustration might suffice: the statement ‘it is raining because the windows are wet’ does not mean that the water on the windows is the cause of the rain.  Rather, the water on the windows evidences the presence of rain.  Love evidences an awareness of, a reception of, and a response to previous forgiveness.  It is God’s initiatory act on behalf of the woman that leads to her transformation in character.  It is this previous stage of offer and response that is pictured in the parable, while the woman’s actions of love are seen to grow out of that response.  Thus, in verse 50, Jesus refers to the woman’s faith and says that that is what saved her.  The point is clear: God offers great forgiveness to all to deal with their sin, and those who grasp and receive it realize how much God has done and respond in acts of love.  Thus, in this final remark to Simon, Jesus expresses the contrast somewhat rhetorically, not to say that the Pharisee was saved, but to show that he had not yet responded sufficiently to God.  [Simon had not believed in Jesus.]”


c.  “There are two errors we must avoid as we interpret our Lord’s words.  First, we must not conclude that this woman was saved by her tears and her gift.  Jesus made it clear that it was her faith alone that saved her (Lk 7:50), for no amount of good works can pay for salvation (Tit 3:4–7).  Nor should we think that lost sinners are saved by love, either God’s love for them or their love for God.  God loves the whole world (Jn 3:16), yet the whole world is not saved.”


d.  “The woman had been forgiven much and therefore she loved Jesus very much.  Jesus was not implying that the Pharisee did not have much need for forgiveness.  His point was that a sinner who is forgiven is naturally going to love and thank the One who has forgiven.  Simon’s treatment of Jesus differed vastly from the woman’s.  She was evidencing that she loved Jesus for she realized that she had been forgiven much.  She realized that she was a sinner and in need of forgiveness.  In contrast, Simon saw himself as pure and righteous and therefore did not need to treat Jesus in a special manner.  But the woman was not forgiven because of her love; rather, she loved because she was forgiven.”


e.  “When had she been forgiven?  Here we are confronted with a gap in the story line, and we must assume some prior encounter the effect of which was her forgiveness.  This is hardly unusual for Luke, who occasionally introduces persons into the narrative who have already begun the journey of discipleship in some sense though we are never told when or how.   What we are told is that she had already been forgiven.  Simon is not aware of her new status; he still regards her as a sinner with whom a man of God ought not to associate.  Jesus’ affirmation is thus for Simon’s sake, in order that he might realize her [new] condition and embrace her in the community of God’s people.”
  Or stated more simply, Jesus informs Simon of her having already been forgiven by God, so that Simon might no longer think of her as a sinner, but accept her as a child of God and member of the kingdom of God.

f.  “Loving God in the biblical sense is the flip side of believing in God.  Thus it is not surprising that Paul would say, ‘For in Christ Jesus … the only thing that counts is faith expressing itself through love’ (Gal 5:6).”


g.  “The thought is not that her great love for Christ earned her forgiveness. Such a sense is impossible and goes against the entire context.  The Jerusalem Bible brings out the meaning of Jesus’ words: ‘For this reason I tell you that her sins, her many sins, must have been forgiven, or she would not have shown such great love.’  Her passionate display of love was a result of Jesus’ forgiveness.”


h.  “‘Because she loved much’ does not state the reason her sins were dismissed, but the proof, which shows to men that her sins were indeed forgiven.  The difference between the reason for a thing and the proof for a thing is certainly important: It has rained, for it is wet.  The rain caused the wetness, certainly not the wetness the rain; but the wetness is the visible proof that it has rained.  So the woman's love is not the reason or cause of forgiveness, but her showing this love proves in a visible manner that her sins are forgiven.  It is the height of psychological wisdom to present to Simon only the principle and to let him apply that principle to himself.  If Jesus had made the application for him, Simon would have resented that on the part of his guest and would have hardened his heart the more in anger.  Jesus’ parable illustrated the principle so clearly that the principle would stick in Simon’s mind.  And, if not at once, then perhaps later, open his eyes to what his lovelessness really meant.  The wisdom appears also by not saying that nothing is forgiven to him who loves not at all but only that little is forgiven to him who loves little.  This leaves it to Simon to carry the principle to its full negative form: no forgiveness - no love as evidence.  It should be plain that the Scriptures know of no partial forgiveness, no degrees of remission, and that Jesus teaches no such doctrine.”
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