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

 is the negative adverb MĒ, meaning “not” plus the genitive absolute construction, which includes the genitive masculine plural present active participle of the verb ECHW plus the genitive ‘subject’ of the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they” and referring to the two debtors.  The verb ECHW has the meaning “to be able”
 in this idiom with the aorist active infinitive of the verb APODIDWMI, which means “to repay.”


The present tense of ECHW is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The aorist tense of APODIDWMI is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the two debtors produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “When they were not able.”


The infinitive is a complementary infinitive.

“When they were not able to repay,”
 is the dative direct object from the masculine plural adjective AMPHOTEROI, meaning “both.”  Then we have the third person singular aorist deponent middle indicative from the verb CHARIZOMAI, which means “to cancel.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (the lender) producing the action.


The indicative mood is declarative for a simple statement of fact.

There is no direct object here, but the logical object would be “[debts].”

“he cancelled both [debts].”
 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” with the nominative subject from the masculine singular interrogative pronoun TIS, meaning “which?”  With this we have the ablative of the whole from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of them.”  This is followed by the comparative use of the adverb POLUS, meaning “more.”  Then we have the third person singular future active indicative from the verb AGAPAW, which means “to love.”


The future tense is a predictive future, which affirms what will take place.


The active voice indicates that one of the two debtors will produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to the lender.

“Therefore, which of them will love him more?’”

Lk 7:42 corrected translation
“When they were not able to repay, he cancelled both [debts].  Therefore, which of them will love him more?’”
Explanation:
1.  “When they were not able to repay,”

a.  Jesus continues the parable of the two debtors in Simon the Pharisee’s home at the dinner party, where the sinful woman has wet His feet with her tears, wiped them off with her hair, and anointed His feet with oil.


b.  The two debtors owed the lender 500 denarii and 50 denarii respectively.  As it turned out, neither man was able to repay their debt.  The debt is analogous to each man’s state of sinfulness.  Both are sinners and have different amounts of sin, but neither can pay the debt for their sinfulness.  By application no member of the human race can pay their debt of sinfulness to God the Father.  Jesus Christ paid that debt for us by His sacrifice of Himself on the Cross.  This is called the doctrine of redemption in theology.  The spiritual death of Christ on the Cross by receiving our sins in His own body and being judged for us pays the debt of punishment of sin demanded by the righteousness and justice of God.



(1)  Col 2:13-14, “Nevertheless, though you were dead ones in the sphere of your sins and the uncircumcision of your flesh, He [God the Holy Spirit] raised you together with Him [the Lord Jesus Christ], having forgiven us all our sins, having erased the certificate of indebtedness against us by means of the decrees [in the Mosaic Law], which continued to be hostile against us; that is, He removed it [the certificate of indebtedness] from the middle, having nailed it to the Cross.”



(2)  1 Pet 1:18-19, “knowing that not with perishable things, like silver or gold, you have been redeemed from your worthless manner of life handed down from your forefathers, but with the precious blood of Christ as from an unblemished and spotless lamb,”



(3)  Gal 3:13, “Christ redeemed us from the curse of the Law, having become a curse as a substitute for us, for it stands written, ‘Cursed [is] everyone who permits himself to hang on the wood,’”



(4)  Eph 1:7, “in Him we have redemption through His blood, the forgiveness of our trespasses, according to the riches of His grace.”
2.  “he cancelled both [debts].”

a.  The subject ‘he’ is a reference to the lender, who is analogous in this parable to God the Father.  God the Father cancelled both debts, because the debt would be paid by someone else for these two debtors.  That someone else would be God the Son, the Lord Jesus Christ.


b.  Jesus Christ would pay (and did pay) the debt for all sins of all men by His substitutionary spiritual death on the Cross.  Our sins were imputed to Him and He was judged for our sinful in our place.  He pays the debt we cannot pay.  Therefore, God the Father cancels the debt against us.  Our Lord Jesus Christ has cancelled the debt of sinfulness held against every member of the human race, which allows every member of the human race to be saved, if they want to be saved.


c.  Notice that God couldn’t show favoritism, but had to forgive the debts of both men.  What He did for one, He must do for the other.  A man’s sins are forgiven regardless of the degree of evil of the sinfulness, amount of sinfulness, or any other factor associated with that man (race, color, creed, etc.).

3.  “Therefore, which of them will love him more?’”

a.  Having finished the parable, Jesus then poses the theological question to Simon—which of the two debtors will love the lender more, the one who owed much or the one who owed little.


b.  This is not a rhetorical question, but forces Simon into the obvious conclusion that the person who owed more would love the lender more for forgiving the greater debt.  The person who owed more is analogous to the sinful woman, which means that she will love God more for forgiving her debt than the self-righteous, ‘sinless’ Pharisee.  Simon is pushed into a corner in which he has to give the correct answer, which will condemn himself as the one who loves God less.


c.  The man who looked down his nose at the sinful woman is now forced to look up to her as the person in the room loving Jesus the most.  Jesus has turned this religious man’s world upside down.  How’s your world doing?
4.  Commentators’ comments.


a.  “Sometimes the parable may end with a question to the audience, Lk 7:42; 10:36; Mt 21:31.  The hearers themselves are thus invited to state the conclusion.”


b.  “Now comes the twist to the story.  It is often a characteristic of Jesus’ parables that they have some striking feature.  In this account, the twist supplies the element that Jesus uses to make His point.  The moneylender, rather than forcing the debtors to pay, freely forgives the debt.  The verb used for forgiving the debt (charizomai) was a common business term for remitting debt and is the very verb that will picture later in Scripture the free offer of God’s grace.  The verse describes the act of a moneylender that is totally out of character for the average debt collector.  The forgiving of the debt is unexpected, but would be welcome news to someone with no money to pay it off.  The remitting of debt should be seen as extraordinary.  It is the unmerited character of the act that is the basis for the gratitude.  Jesus makes this point by raising a question.  Simon will answer the question correctly in the next verse by noting that, the larger the debt that is forgiven, the larger the gratitude and love that emerge in the response.  It is clear from Jesus’ following explanation that each part of the parable has a parallel: the moneylender depicts God; the debt is sin; the two debtors depict different levels of sinner: the one who owes less pictures the Pharisee, while the one who owes more represents the woman.  The dominant feature in the account is the forgiving of the debt that generates the responses.  God is ready and willing to forgive the debts of people and to act graciously beyond expectation.  This picture of God’s grace motivates Jesus’ acceptance of those in dire need and His openness toward sinners.  It is this very point that Simon needs to see, as the following verses make clear.  The sinner who realizes the nature of the forgiveness received freely will be in a position to love God greatly.  It is not what the sinner is that Jesus sees, but what the sinner could be through God’s love.  It is Jesus’ awareness of how God can transform people that makes Him, rather than dwell on their past, look forward to what God can make of them.”


c.  “The point of the parable was that one who has been forgiven a great debt will respond with great love, whereas no great response will be made by one whose sense of having been forgiven is minimal.”


d.  “Although debts were to be forgiven in the seventh year, experts in the law had found a way to get around that requirement.  Those who could not pay could be imprisoned, temporarily enslaved or have certain goods confiscated; but this creditor goes beyond the letter of the law and extends mercy.”


e.  “Simon may have taken the story to be simply a conundrum proposed as part of the dinner conversation.”


f.  “Simon could not evade the answer which was so obvious.”
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