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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine singular aorist active participle of the verb EIDON, meaning “to see.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Pharisee produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after seeing.”  There is no direct object “[this]” in the Greek, but English grammar requires it to complete the thought.

Then we have the nominative subject from the masculine singular article and proper noun PHARISAIOS, meaning “the Pharisee.”  This is followed by the appositional nominative masculine singular articular aorist active participle of the verb KALEW, which means “to call; to invite.”


The article is used as a relative pronoun, translated “who.”


The aorist tense is a culminative aorist, which views the action in its entirety as a fact with emphasis on its conclusion.  This can be translated by use of the English auxiliary verb “had.”


The active voice indicates that the Pharisee produced the action.


The participle is circumstantial.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to speak; to say: spoke.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Pharisee produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the third person masculine singular reflexive pronoun HEAUTOU, meaning literally “in himself,” but our English idiom is “to himself.”  Then we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present, describing what was occurring at that moment.


The active voice indicates that this Pharisee was producing the action.


The participle is circumstantial.

“Now after seeing [this], the Pharisee who had invited Him spoke to himself, saying,”
 is the nominative subject from the demonstrative pronoun HOUTOS, meaning “this man” plus the second class conditional particle EI, meaning “if [but he is not].”  Then we have the third person singular aorist active indicative from the verb EIMI, which means “to be: were.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that ‘this man’ (Jesus) produces the state of being.


The indicative mood is declarative for a simple statement of fact.  “The speaker is of the persuasion that the premise which he or she sets forth is contrary to fact.  The premise may be either contrary to fact (Jn 5:46) or contrary to what the speaker assumes to be the facts (Lk 7:39).”

Next we have the predicate nominative from the masculine singular noun PROPHĒTĒS, meaning “a prophet.”

“‘If this man were a prophet,”
 is the third person singular imperfect active indicative from the verb GINWSKW, which means “to know.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past action without reference to its conclusion.


The active voice indicates that Jesus would produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the untranslatable indefinite particle AN, which is used in Greek grammar to indicate an indefinite state.  The English word “would” brings out the indefinite sense, but is not the translation of the Greek word AN.  This is followed by the predicate nominative from the feminine singular interrogative pronoun TIS, meaning “who.”  Then we have the additive use of the conjunction KAI, meaning “and,” followed by the predicate nominative from the feminine singular adjective POTAPOS, meaning “what sort of person.”  Next we have the nominative subject from the feminine singular article, used as a demonstrative pronoun and noun GUNĒ, meaning “this woman.”  Then we have the ellipsis of the verb EIMI, meaning “to be: [is].”  This is followed by the nominative subject from the qualitative relative pronoun HOSTIS, used in place of the relative pronoun, meaning “who.”  Then we have the third person singular present middle indicative from the verb HAPTW, which means “to touch.”


The present tense is a descriptive present for what is now going on.


The middle voice is an indirect/dynamic middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the genitive direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.

“He would know who and what sort of person this woman [is] who is touching Him,”
 is the explanatory use of the conjunction HOTI, meaning “that,” followed by the predicate nominative from the feminine singular adjective HAMARTWLOS, meaning “a sinner.”  Finally, we have the third person singular present active indicative from the verb EIMI, meaning “to be: she is.”


The present tense is an aoristic present, which describes the present state of being as a fact.


The active voice indicates that the woman produces the state of being what she is.


The indicative mood is declarative for a simple statement of fact.

“that she is a sinner.’”
Lk 7:39 corrected translation
“Now after seeing [this], the Pharisee who had invited Him spoke to himself, saying, ‘If this man were a prophet, He would know who and what sort of person this woman [is] who is touching Him, that she is a sinner.’”
Explanation:
1.  “Now after seeing [this], the Pharisee who had invited Him spoke to himself, saying,”

a.  Luke continues the story of the dinner party at the home of Simon the Pharisee by transitioning from what the woman was doing to Simon’s reaction to what the woman was doing.


b.  Simon had a perfect view of the sinful woman, her tears on the feet of Jesus, wiping away the tears and dirt with her hair, and anointing His feet with the expensive perfume.  Simon has something to say about all this, but he doesn’t say it out loud.  Instead he says this to himself in his own thinking.  Notice that he doesn’t reprimand the woman for coming into his home; nor does he challenge Jesus for allowing the woman to touch Him.  The only wise thing he does is keep his mouth shut, but his self-righteous arrogance still comes out in his mental attitude sin of judging.

2.  “‘If this man were a prophet,”

a.  Luke now tells us what Simon thought to himself.  Critical commentators at this point challenge how Luke could possibly know what another person was thinking.  They completely disregard the inspiration of the writer of Scripture by the Holy Spirit.  Jesus probably/certainly knew what Simon was thinking and may have passed this information on to His disciples at some time after the dinner party.  And Luke may have later learned this detail through one of them.  But regardless of how Luke came to know this, it is still the infallible word of God, and is the truth of what actually took place.


b.  This protasis or “if clause” is a second-class conditional statement in the Greek.
  The first class condition says, “If and it’s true.”  The second class condition says, “If but it’s not true.”  Simon did not believe Jesus was a prophet, that is, someone sent by and inspired by God.  The word “man” emphasizes this fact further by focuses on the ‘mere’ humanity of Jesus, having no regard for His deity.

3.  “He would know who and what sort of person this woman [is] who is touching Him,”

a.  If Jesus were a real prophet from God, but He is not, then He would know that a sinner/prostitute is touching Him, and therefore, defiling Him.  Simon’s thinking is wrong on so many points.


b.  Jesus knew exactly who and what sort of person this woman was.  He knew from eternity past, knew the day He gave human life to her, and knew when she walked into the room.


c.  Jesus knew she was a sinner, knew she was a prostitute, and knew that she believed in Him and was grateful for who and what He was/is.


d.  Jesus knew that Simon was just as much a sinner as she was, only Simon was on the legalistic side of the sinning scale, whereas this woman was on the opposite end of the scale.


e.  Jesus knew that her touch in no way defiled Him, because her touch wasn’t an erotic touch, a sensual touch, or any other kind of inappropriate touch.  Jesus knew that merely touching a person doesn’t not defile them.  Jesus wasn’t defiled by touching a leper (Mk 1:41) or the funeral bier with a dead body on it (Lk 7:14) or any of the hundreds of people He healed (Lk 6:19).

4.  “that she is a sinner.’”

a.  Simon continues his thought by defining what he means by the phrase “who and what sort of person this woman [is].”  This person is a sinner in the eyes of Simon.  However, in his own eyes he doesn’t see his own sinfulness in judging her.

b.  Whatever kind of sinner this woman was is never specifically mentioned, but in all likelihood she was a prostitute.  All women are sinners, but not all women are prostitutes.  All men are sinners, but not all men are pimps.


c.  This statement demonstrates the greater sinfulness and evil in Simon’s soul, because not only does he have the mental attitude sins of arrogance, self-righteousness and antagonism toward the woman, but he also has the unexpressed verbal sins of maligning, criticizing, and judging.  But the greatest sin of all in that room that day was the sin of unbelief in the person of Jesus.  All the others sins could be forgiven, but not Simon’s sin of unbelief.  That sin was unpardonable.  And on top of that sin was his sin of blasphemy—thinking that Jesus was not divine.


d.  So in the end this woman’s sins would be forgiven (Lk 7:48, “Then He said to her, ‘Your sins have been forgiven.’”).  But Simon’s sin of unbelief would never be forgiven (Jn 3:18, “He who believes in Him is not judged; however, he who does not believe has been judged already, because he has not believed in the person of the uniquely-born Son of God.”).  Mk 3:28-29, “Truly I say to you, all sins will be forgiven the sons of men, and whatever blasphemies they blaspheme; but whoever blasphemes against the Holy Spirit does not have forgiveness forever, but is guilty of an eternal sin’”  Blasphemy against the Holy Spirit is to believe that the Spirit’s testimony about the Lord Jesus Christ in common grace is not true.  In effect we call God the Holy Spirit a liar by not believing His testimony of salvation through faith in Christ.
5.  Commentators’ comments.


a.  “Condition of the second class, determined as unfulfilled.  The Pharisee assumes that Jesus is not a prophet.  A Greek condition puts the thing from the standpoint of the speaker or writer.  It does not deal with the actual facts, but only with the statement about the facts.  The protasis is false and the conclusion also.  He is wrong in both.  The phrase ‘who and what sort of person she was’ indicates she was notorious in person and character.”


b.  “The host is disturbed by the proceedings and begins to doubt Jesus’ credentials.  He reasons that a prophet would be able to discern the type of woman anointing Him.  In fact, the doubt is expressed rather strongly in a contrary-to-fact condition.  In the host’s judgment, Jesus is not a prophet, for He let the sinner get too close—or at least closer than He, a Pharisee, would allow. The present tense ‘she is touching’ pictures her ongoing contact with Jesus, and such continuous contact offends the Pharisee.  It may be that the issue was her being unclean as a sinner and thus defiling Jesus by her touch.  Jesus’ acceptance of her action is what bothers the Pharisee, who exemplifies the doubter and skeptic.  It is clear from the host’s reaction that the woman had a well-known reputation.  He responds as a true Pharisee, not a hypocritical one.  What Jesus will receive from sinners, the Pharisee rejects.”


c.  “Simon was embarrassed, both for himself and for his guests.  People had been saying that Jesus was a great Prophet, but He certainly was not exhibiting much prophetic discernment if He allowed a sinful woman to anoint His feet!  He must be a fraud.  Simon’s real problem was blindness: he could not see himself, the woman, or the Lord Jesus.  It was easy for him to say, ‘She is a sinner!’ but impossible for him to say, ‘I am also a sinner!’ (see Lk 18:9–14) Jesus proved that He was indeed a prophet by reading Simon’s thoughts.”


d.  “Having interpreted the woman’s actions at the table in a way consistent with her reputation in the town—that is, as shamelessly erotic—this Pharisee labels her a sinner.  His response is automatic, his conclusion regarding Jesus legitimate given the assumptions under which he is operating.  Since the godly do not associate with the wicked, Jesus, who allows this shameless behavior, must not be a prophet.  In Simon’s view, Jesus neither practices prophetic insight into the character of this woman nor, by allowing her ministrations, behaves in a way consistent with those set apart for divine service.”


e.  “Jesus knew perfectly well what sort of woman she was, and for that very reason would not prevent her from paying Him such embarrassing attention.”


f.  “The drama naturally switches from the woman to the response of Simon, Jesus’ host.  Simon’s thoughts were filled with indignant judgmentalism.  Just how utterly contemptuous Simon’s thoughts were is revealed by the word he uses for the woman’s touching Jesus.  Simon’s righteousness was the kind that would prefer that Jesus kick the repentant woman away, back to her sin and misery.  What an indictment of Simon this actually was.  He saw the woman perform an act of repentance and devotion and called her a ‘sinner’!  Simon had a heart without grace.”
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