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

 is the continuative use of the conjunction KAI with the particle of attention IDOU, meaning “And behold.”  This is followed by the predicate nominative from the feminine singular noun GUNĒ, meaning “a woman.”  There is an ellipsis of the verb EIMI, meaning “[there was].”  Then we have the nominative subject from the qualitative relative pronoun HOSTIS, used in place of the relative pronoun, meaning “who.”  With this we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”


The imperfect tense is a descriptive imperfect, which describes a continuous, past state of being without reference to its conclusion.


The active voice indicates that the woman produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EN plus the locative of place from the feminine singular article and noun POLIS, meaning “in the city.”  This is followed by the predicate nominative from the feminine singular adjective HAMARTWLOS, meaning “a sinner.”

“And behold [there was] a woman in the city who was a sinner;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative feminine singular aorist active participle of the verb EPIGINWSKW, which means “to learn; to find out.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after learning.”

Then we have the conjunction HOTI, which is used after verbs of mental activity to introduce the content of that activity.  It is translated “that.”  Next we have the third person singular present deponent middle/passive indicative from the verb KATAKEIMAI, which means “to recline for a meal; to dine.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the feminine singular article and noun OIKIA with the possessive genitive from the masculine singular article and proper noun PHARISAIOS, meaning “in the house of the Pharisee.”

“and after learning that He was dining in the house of the Pharisee,”
 is the nominative feminine singular aorist active participle of the verb KOMIZW, which means “to bring.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the woman produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after bringing.”

Then we have the accusative direct object from the feminine singular noun ALABASTROS, meaning “an alabaster vase, a vessel with a rather long neck which was broken off when the contents were used Mt 26:7; Lk 7:37; Mk 14:3.”
  We think of a vase as something much bigger to hold a flower arrangement.  Therefore, the translation “vial” is better as found in the NASB. Finally, we have the genitive of content from the neuter singular noun MURON, meaning “of perfume.”

“after bringing an alabaster vial of perfume,”
Lk 7:37 corrected translation
“And behold [there was] a woman in the city who was a sinner; and after learning that He was dining in the house of the Pharisee, after bringing an alabaster vial of perfume,”
Explanation:
1.  “And behold [there was] a woman in the city who was a sinner;”

a.  Luke continues the story of Jesus at the dinner party of Simon the Pharisee by drawing our attention to another character in the drama.  In fact, the woman is the main character in the drama rather than Simon with whom she contrasts greatly.  The word “behold” is designed to cause Luke’s readers/hearers to experience the same surprise that the men at the dinner party had when this woman entered and took her place behind Jesus.


b.  Luke tells us two things about this woman: (1) she lived in the same city as Simon; and (2) she was a ‘sinner’, which is a polite way of insinuating that she was a prostitute.  It is unlikely that she was an adulteress, since the Pharisees were inclined to stone them as soon as possible.  The last city mentioned was the city of Nain in verse 11, and some commentators suggest that Jesus is still there.  Others suggest that Jesus has gone back to Capernaum.  If Jesus had already returned to Capernaum, I think Luke would have “a woman in Capernaum” instead of “a woman in the city.”  Since Luke last mentioned Nain, the assumption is that Luke’s readers will read “the city” as the city last mentioned by him.


c.  The fact the woman was considered ‘a sinner’ is critical to the understanding of the story.  All of us are sinners; therefore, the term ‘sinner’ is not being used in a general sense, but in a specialized sense to indicate that anyone with any common sense would know what kind of woman this person was.  For example, it is not hard to pick out a prostitute based on the way they typically dress in mini-skirts, high heels, and low cut blouse with lots of make-up and jewelry.  Things haven’t changed much since the Roman Empire.

2.  “and after learning that He was dining in the house of the Pharisee,”

a.  Word spread quickly throughout the city of Nain after Jesus brought the young man back to life.  Everyone, including this woman would have heard within a short time that Jesus and His disciples were there, and that Simon the Pharisee had invited to a ‘public’ banquet at his house in His honor.  Because certain banquets were public banquets, where people were invited to come and listen to the conversation (not to eat dinner, since it would be impossible for one Pharisee to feed the whole town), this woman had free access to come inside the courtyard of this home and place herself in the background behind Jesus to listen to His conversation.


b.  So she heard from others in town that there was going to be a dinner in Simon’s house and anyone who wanted to come and listen to the after dinner conversation was welcome, she made a plan to go and hear what Jesus had to say.

3.  “after bringing an alabaster vial of perfume,”

a.  Part of the woman’s plan was to bring an alabaster vial of perfume with her, which she was going to use to anoint the feet of Jesus.  The vial had a long neck with a small bowl at the bottom.  What kind of perfume is not mentioned, but the Greek phrase  is the same phrase used in Mk 14:3 for the nard perfume used by the woman in Simon the leper’s house.


b.  Regardless of what kind of perfume this was, it is certain that it was not cheap, but one of the most expensive things owned by this woman.  It was her free will offering to the Lord, which she planned on using to anoint His feet.


c.  Notice that from whatever doctrine of thankfulness she had in her soul, she thought about it, and made a plan to act upon it, showing as much thankfulness as she possibly could to the only Person whose forgiveness in her life mattered.  She acted upon the doctrine in her soul.  She was not just a hearer of the word of God, but a doer also.

4.  Commentators’ comments.


a.  “The woman who anointed the feet of Jesus in the house of Simon is called a ‘sinner’, because she was a harlot, though not an adulteress.”


b.  “This sinful woman had undoubtedly repented and changed her life and wished to show her gratitude to Jesus who had rescued her.  Her bad reputation as a harlot clung to her and made her an unwelcome visitor in the Pharisee’s house.  She came in by a curious custom of the time that allowed strangers to enter a house uninvited at a feast, especially beggars seeking a gift.  ‘Many came in and took their places on the side seats, uninvited and yet unchallenged.  They spoke to those at table on business or the news of the day, and our host spoke freely to them’ (Trench in his Parables, describing a dinner at a Consul’s house at Damietta).”


c.  “Luke now introduces the main figure, who causes the discussion.  Interestingly, in the entire pericope, this woman says nothing.  Her actions speak a thousand words.  Luke notes the unusual character of the woman by the word ‘behold’.  The troublesome thing about the woman is her background: she is a sinner.  The exact nature of her sin is not spelled out, and she is not further identified.  Some associate her with Mary Magdalene and call her a prostitute, but neither point is certain.  It is unlikely that this woman is Mary Magdalene, for Mary is introduced fully in the next passage (8:2) without any hint that she is the woman in this account.  The exact basis for the woman’s description as a sinner is unknown, though she might have gained this reputation because of immorality.  It is possible, though not certain, that she is a prostitute.  The other possibilities are that she is the wife of someone with a dishonorable occupation, a woman in debt, or an adulteress [If this were true, wouldn’t she have already been stoned?].  This account, the controversy of Lk 5:30–32, and the parables of chapter 15 show why Jesus and Luke are concerned for sinners and are gentle toward them.  The woman’s reputation causes the Pharisee to be nervous, but for Jesus her condition simply speaks of her need to be rightly related to God.  The parable shows the probability that the woman had responded before coming to the meal.  The sinful woman is obviously drawn to Jesus and has heard about His ministry, for when she knows that He is eating at the Pharisee’s home, she goes to see Him firsthand.  She brings an alabaster flask filled with perfume.  Aromatic and expensive, such perfume was not the less expensive olive oil normally used for anointing.  Of shaped stone or glass, the flask preserved the perfume’s quality.  The woman’s coming required great courage.  We are not told if she had changed her life before coming to the dinner as some speculate, but such a conclusion is possible given the devotion that her act implies.  What is certain is that Jesus’ teaching caused her to think about spiritual matters as her tears in the next verse suggest.  If she was not decisively affected before she came, certainly His words to her on this occasion confirmed that God would be gracious to her.”


d.  “It was customary in that day for outsiders to hover around during banquets so they could watch the ‘important people’ and hear the conversation.  Since everything was open, they could even enter the banquet hall and speak to a guest.  This explains how this woman had access to Jesus.  He was not behind locked doors.  In that day women were not invited to banquets.  Jewish rabbis did not speak to women in public, nor did they eat with them in public.  A woman of this type would not be welcomed in the house of Simon the Pharisee.  Her sins are not named, but we get the impression she was a woman of the streets with a bad reputation.  Do not confuse this event with a similar one involving Mary of Bethany (Jn 12:1–8), and do not identify this woman with Mary Magdalene (Lk 8:2) as many continue to do.”


e.  “A woman arrived at the dinner after she learned that Jesus was eating there.  She had lived a sinful life, and was probably a prostitute in the community.  Her life was known enough for the Pharisee to characterize her as a sinner.  She was not an invited guest at the dinner gathering, but came in anyway with a jar of perfume.  Her presence was not unusual for when a Rabbi was invited to someone’s house others could stop by and listen to the conversation.”


f.  “The woman arrives, apparently before or simultaneously with Jesus, and Luke narrates her outrageous behavior as though it were expected and acceptable.  Everything about this woman, though, is wrong; she does not belong here and the actions she performs are inappropriate in any setting for someone like Jesus.  She is a sinner in the city—that is, a woman known in the city as a sinner.  Undoubtedly, this characterization marks her as a prostitute by vocation, a whore by social status, contagious in her impurity, and probably one who fraternizes with Gentiles for economic purposes.  What is she doing in this house?  Some interpreters have found her presence unobjectionable, noting that the doors of homes in a Palestinian village would be open with anyone welcome to come in, but this seems highly problematic in light of the issues of holiness and purity attached to Pharisaic meal practices.  On the contrary, she is present as an intruder, at least from one perspective.  From another, she is present because she is known as a sinner, and Jesus is known as a friend of sinners.  Our understanding of her position in relationship to Jesus and His ministry is shaped further by our understanding of her social status.  It was and is easy enough to dismiss such a person as immoral as well as unclean and deviant, without grappling with the social realities faced by a woman, perhaps a freedwoman, forced into the marketplace by her lack of attachment or identification with a man, who prostitutes herself in order to live according to one of the very few options available to her; or a woman or girl sold into prostitution by her parents on account of economic misfortune.  In short, this unnamed woman belongs to a category of persons who qualify as ‘the poor,’ for whom Jesus has been anointed to bring good news.  This is true even if she has been successful enough in her occupation to possess ‘an alabaster jar of ointment’.”


g.  “An alabaster or glass flask or jar was used as a container, especially when the ointment was expensive, alabaster being considered the best material for this use (Pliny Natural History section 13, page19), as large discoveries of such jars show.”
  “Many glass, alabaster, stone, and lead jars are mentioned in Egyptian, Mesopotamian, and classical texts, and many survive today, especially from Egypt, a few sealed ones with traces of perfume still present.”


h.  “That this woman is a ‘sinner’ may imply that she is a prostitute, or at least a woman known to be morally loose and probably seeking something disreputable.  Religious people often opened their homes for the poor, and the woman manages to get in.  In banquets where uninvited people could enter, they were to remain quiet and away from the couches, observing the discussions of host and guests.  Alabaster was considered the most appropriate container for perfume.”


i.  “This woman had apparently heard Jesus preach and been convicted to the point of repentance and faith in Him as the Son of God.  We can thus assume that she, like countless souls since, was completely overcome with emotion by the wonder of her salvation and by spiritual relief in her assurance of forgiveness for her sins, for the whole weight of her sinful past had instantaneously been lifted from her.  She resolved to show her appreciation to her Savior, and as soon as she knew for certain that He would be in Simon’s house she formulated her plan.  She bought a love offering of valuable perfume (we know it was valuable because it was stored in an alabaster flask) and went to Simon’s house where she knew she would find Jesus.”


j.  “The woman’s being ‘a sinner’ allows two possibilities.  One is that she was married to a prominent sinner,
 the other is that she was a prostitute.  The latter seems apparent from Simon’s revulsion at her actually touching Jesus.  This is the view of most commentators, older and modern.”
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