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 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the third person singular imperfect active indicative from the verb ERWTAW, which means “to ask; to request.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that a certain Pharisee produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular indefinite pronoun TIS, meaning “a certain one; a certain man; or something one.”  This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.  Next we have the ablative of whole from the masculine plural article and proper noun PHARISAIOS, meaning “of the Pharisees.”

“Now one of the Pharisees was requesting Him”
 is the conjunction HINA, used after a verb of communication to indicate the content of that communication.  It can be translated “that.”  Then we have the third person singular aorist active subjunctive indicative from the verb ESTIW, which means “to eat; to dine.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus might produce the action.


The subjunctive mood is a potential subjunctive and is always used following HINA.

Then we have the preposition META plus the genitive of association from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “with him” and referring to the Pharisee.

“that He might dine with him;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist active participle of the verb EISERCHOMAI, which means “to enter into.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb.  It can be translated “after entering.”

This is followed by the preposition EIS plus the accusative of place from the masculine singular article and noun OIKOS, which means “into the house.”  With this we have the possessive genitive from the masculine singular article and proper noun PHARISAIOS, meaning “of the Pharisee.”  Finally, we have the third person singular aorist passive indicative from the verb KATAKLINW, which means “to recline at table; to be seated to eat.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The passive voice indicates that received the action of being seated to eat.


The indicative mood is declarative for a simple statement of fact.

“and after entering into the house of the Pharisee, He was seated to eat.”
Lk 7:36 corrected translation
“Now one of the Pharisees was requesting Him that He might dine with him; and after entering into the house of the Pharisee, He was seated to eat.”
Explanation:
1.  “Now one of the Pharisees was requesting Him that He might dine with him”

a.  Luke transitions to a new story, the timing of which is not given.  This may have been shortly after Jesus’ speech to the Pharisees, scribes/lawyers and crowd, but we have no way of knowing for certain.


b.  One of the Pharisees, who is later identified by the name Simon (verse 40) invited Jesus to dinner in his home.  We are not told whether or not the disciples were also invited, but apparently they were not, since they are never mentioned anywhere in the story.


c.  On the surface it appears that this man is positive to Jesus’ message and wants to hear more or at least thank Jesus in some small way for His message of salvation.  However, as the story progresses, we shall see that this is not the case.


d.  Showing hospitality to someone was demanded by the Mosaic Law, and this man may have simply been trying to demonstrate to Jesus how pious he was.  Whatever his motivation was in inviting Jesus, the Lord knew what his real motivation was before He ever stepped into the house.  It is also possible that the man was simply doing this to make himself look more important or significant than he was among his fellow Pharisees and scribes.


e.  Why did Jesus accept the invitation?  Jesus was constantly being criticized for eating and drinking with tax collectors and sinners.  So now He demonstrates that He shows no prejudice against the scribes and Pharisees.  Jesus is not willing that any should perish, whether sinners or self-righteous.  Here was an opportunity to save a man and his whole household. 

2.   “and after entering into the house of the Pharisee, He was seated to eat.”

a.  Jesus made a normal entry into the home of the Pharisee and was promptly seated at the dinner table to eat.  Remember that the custom was to recline on a table on your left side with your feet extended away from the table, where a household slave/servant had the duty of washing the feet of each person.


b.  As we shall see shortly the normal customs and courtesies of the day were not observed in this situation.  For some reason, the Pharisee was in a rush to get Jesus to eat and drink.  Perhaps he thought he was setting some sort of trap for the Lord after Jesus’ comments about Jesus mentioning being accused of being a glutton and drunkard.  Again we are not told the hidden motivation of the Pharisee.  All we know for certain is that things were not happening as one would normally expect them to.  We have an expression to describe this: “Things were just not quite right.”

3.  Commentators’ comments.


a.  “Luke has two other instances of Pharisees who invited Jesus to meals (Lk 11:37; 14:1) and he alone gives them.  This Pharisee was not as hostile as the leaders in Jerusalem.  It is not necessary to think this Pharisee had any sinister motive in his invitation though he was not overly friendly.”
  Robertson cites this last comment from Plummer’s commentary.


b.  “Jesus is still being studied by the Pharisees.  So one of their number invites Jesus home for a meal.  When the meal invitation comes, Jesus accepts it.  He is making himself available to all types of people from all types of backgrounds.  Luke alone notes other occasions when the Pharisees invited Jesus for a meal (Lk 11:37; 14:1).  On each occasion with the Pharisees, the mealtime raises an issue that leads Jesus to rebuke his hosts.  Though some are certain that the invitation is for a malicious or a less than accepting motive, this point is less than obvious from the text.  Later, it becomes clear that certain courtesies were not extended to Jesus upon His arrival, but the tone of Jesus’ discussion with Simon is cordial.  It is not filled with the hostility that occurs later in His ministry.  The impression of the text is that this Pharisee is curious, though perhaps skeptical, about Jesus.  That Jesus is probably a guest of honor at a banquet suggests an absence of hostility.  Reclining was the normal position for eating a special meal in the ancient Near East (Marshall 1978: p. 308).  Each person would lie on his side, facing the table, and with body and feet angling away from the table.  Such reclining was common at a festive banquet, while family meals involved sitting.  Jeremias argues that the occasion suggests a banquet, perhaps a Sabbath meal, in honor of the teacher Jesus, who may also have been viewed as a prophet.  Another point that suggests this possibility is the ease with which the woman entered the meal.  At special meals the door was left open, so uninvited guests could enter, sit by the walls, and hear the conversation.  They could beg and snatch leftovers. That the woman’s action is rebuked and her presence is not suggests a special, public meal.”


c.  “Jesus not only accepted hospitality from the publicans and sinners but also from the Pharisees.  They needed the Word of God too, whether they realized it or not.  We trust that Simon’s invitation was a sincere one and that he did not have some ulterior motive for having Jesus in his home.  If he did, his plan backfired, because he ended up learning more about himself than he cared to know!”


d.  “No temporal markers separate Luke’s account of Jesus’ encounter with Simon the Pharisee and the sinful woman from the immediately preceding discourse.  Nor are there any major shifts in scene; even though Jesus goes into the home of the Pharisee, they are still in the town of Nain.  This scene serves as a concrete example of the irony of the popular indictment against Jesus as one who eats and drinks and is a friend of sinners, voiced in verse 34.”


e.  “Though most of the Pharisees were probably opposed to Jesus and His teaching, some were at least willing to have table fellowship with Him and discuss His teaching (Lk 7:36; 14:1).”


f.  “It was considered virtuous to invite a teacher over for dinner, especially if the teacher were from out of town or had just taught at the synagogue.  That they are ‘reclining’ rather than sitting indicates that they are using couches rather than chairs and that this is a banquet, perhaps in honor of the famous guest teacher.”


g.  “This section gives an insight into some customs of Jesus’ day which are unfamiliar to us.  The custom at this sort of banquet was to recline on a couch with the left elbow on the table; so Jesus’ feet would be behind Him, conveniently placed for this woman to wash (she did not have to grovel under the table!).  Consequently, she would be very evident to the guests and to the spectators who were allowed to watch the banquet (this explains her presence).  Church tradition identifies this woman as Mary Magdalene, but this seems erroneous as Mary Magdalene was a woman out of whom Jesus cast seven devils (Lk 8:2), whereas this woman’s sin appears to have been prostitution (Lk 7:37, 39).  We do not know for certain what motivated Simon the Pharisee to invite Jesus to his home for dinner, for the circumstances were odd.  The Greek text [the imperfect tense of the verb ‘asking’] suggests that Simon made this invitation repeatedly, which adds to the strangeness.  As Simon treated Jesus very coolly, failing to extend even the usual courtesies, this suggests that he acted not from conviction, but out of a desire to add to the Pharisaic case of ‘sins of Jesus’ which they had been attempting to build.  We do not know where this took place, though Capernaum is a possibility, Lk 8 suggests that Jesus set out on a tour from His base.”
  However, the “soon afterwards” of Lk 8:1 leaves enough room for Jesus to return from Nain to Capernaum before the next ‘tour’.


h.  “We do not know exactly why Simon the Pharisee invited Jesus to dine in his home.  Perhaps it was because Jesus had preached in the synagogue, and it was considered a meritorious act to invite traveling rabbis to a Sabbath meal.  No doubt Simon also had other reasons.  Perhaps he was curious.  Maybe he liked to boast about the celebrities he knew.  It is even possible that he had some spiritual interest, because in Jesus’ time there were small study groups called haberim that held common meals for the purpose of religious study.”


i.  “There is nothing to show that the Pharisee had any sinister motive in asking Jesus, although he was evidently not very friendly.  As the Pharisees were generally hostile to Christ, it may have been a courageous thing.”


j.  “The reason the Pharisee invited Jesus is not stated, but the description leaves the impression that he merely wishes to have a good look at Jesus in order to confirm his derogatory opinion of this famous rabbi.”
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