John 1:1
Luke 7:33
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 is the explanatory use of the postpositive conjunction GAR, meaning “For” plus the third person singular perfect active indicative from the verb ERCHOMAI, which means “to come.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action of the verb.  This can be translated by use of the English auxiliary verb “has.”


The active voice indicates that John the Baptist has produced the action of coming.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular proper noun IWANNĒS with the article and proper noun BAPTISTĒS, meaning “John the Baptist.”  This is followed by the negative MĒ, meaning “not; neither” plus the nominative masculine singular present active participle of the verb ESTHIW, which means “to eat: eating.”


The present tense is a durative or retroactive progressive present for an action that began in the past and continues in the present.


The active voice indicates that John produced the action.


The participle is circumstantial.

Next we have the accusative direct object from the masculine singular noun ARTOS, meaning “bread” plus the negative coordinating conjunction MĒTE, meaning “nor.”  Then we have the nominative masculine singular present active participle of the verb PINW, which means “to drink: drinking.”


The present tense is a retroactive progressive present.


The active voice indicates that John produced the action.


The participle is circumstantial.

This is followed by the accusative direct object from the masculine singular noun OINOS, meaning “wine.”

“For John the Baptist has come neither eating bread nor drinking wine,”
 is the additive use of the conjunction KAI, meaning “and” plus the second person plural present active indicative from the verb LEGW, which means “to say: you say.”


The present tense is a descriptive present for what is now going on.


The active voice indicates that the critics of John produce the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the accusative direct object from the neuter singular noun DAIMONION, meaning “a hostile transcendent being between humans and deities: hostile, evil spirit; a demon.  Beings of this type are said to enter into persons and cause mental illness: Lk 8:30; Mt 11:18; Lk 7:33; 8:27; Jn 7:20; 8:48f, 52; 10:20.”
  Finally, we have the third person singular present active indicative from the verb ECHW, which means “to have: He has.”


The present tense is a descriptive/aoristic present, which describes the present state of being as a fact.


The active voice indicates that John produces the action of having a demon according to his critics.


The indicative mood is declarative for a simple statement of fact.

“and you say, “He has a demon!””
Lk 7:33 corrected translation
“For John the Baptist has come neither eating bread nor drinking wine, and you say, “He has a demon!””
Mt 11:18, “For John came neither eating nor drinking, and they say, ‘He has a demon!’”
Explanation:
1.  “For John the Baptist has come neither eating bread nor drinking wine,”

a.  Jesus continues His address to the crowd with an explanation of the illustration just mentioned about the little children, who complain about not getting what they want to play.


b.  The parable of the spoiled children at play illustrates the Jewish leaders’ attitude toward John the Baptist and Jesus.  In this verse Jesus compares these complaining children to the Jewish leaders’ attitude toward John the Baptist.  In the next verse Jesus will do the same thing, comparing the Jewish leaders’ attitude toward Himself.


c.  The Jewish leaders’ complaint about John the Baptist was that he had a too ascetic and rigorous spiritual life for them to emulate, imitate or follow.  John lived on locusts and wild honey (Mk 1:6, “And John was clothed with camel’s hair and a leather belt around his waist, and eating locusts and wild honey.”), and didn’t eat the finer things in life like bread and wine.  The religious leaders had a life of pleasure and comfort, which they didn’t want to give up.  John’s severe asceticism stood in stark contrast to their life of luxury.  Therefore, in order to discredit John’s spiritual life and resultant lifestyle, the religious leaders had to complain about him like the little children who didn’t get their way.

2.  “and you say, “He has a demon!””

a.  The subject “you” in this statement refers directly to the religious leaders of Israel—the scribes, Pharisees, and Herodians.  The people flocked to John to be baptized by him.  The leaders did not.  Their rejection of John had to have a theological basis.  Therefore, they came up with the excuse that John was demon possessed.


b.  The rationale here is simple on the part of the religious leaders.  No one in their right mind could live in the wilderness all their life and eat nothing but locusts and honey.  Therefore, John had to be crazy.  And the people of that day believed that crazy people were demon possessed.  Therefore, the religious leaders accuse John of having a demon.  And no one had to follow the spiritual life of someone who had a demon.  Therefore, they didn’t need to be baptized by a demon-possessed crazy man.


c.  A principle of application: when people don’t accept the message of God, they have to find some reason or excuse to discredit the messenger.  The religious leaders of Israel complained about John being too ascetic.  Next we will see them complain about Jesus being too ‘libertine’—“a freethinker in religious matters.”

3.  Commentators’ comments.


a.  “The manner in which Jesus fulfills His life’s work is described by Jesus in Mt 11:18f; Lk 7:33f as one of openness to the good things of this world as distinct from the asceticism of the Baptist.”


b.  “There are actually critics today who say that Jesus was called the friend of sinners and even of harlots because He loved them and their ways and so deserved the slur cast upon Him by His enemies.  If men can say that today we need not wonder that the Pharisees and lawyers said it then to justify their own rejection of Jesus.”


c.  “The parable’s application is described in terms of John’s and Jesus’ ministries.  The reaction to John was not acceptance.  John’s ministry was rooted in God’s plan, even though he had an ascetic lifestyle, living in the wilderness and eating only certain foods (Lk 1:15; Mk 1:6).  Luke notes that John did not eat bread or drink wine, while Mt 11:18 speaks of John’s refusal to eat and drink, a shorthand way to speak of John’s lifestyle.  John’s lifestyle was too radical for those uncomfortable with his message, and it became a way for them to rationalize their rejection of him by claiming that he was unbalanced and possessed.  Jesus will be subject in other settings to similar charges—not accusations centering in lifestyle, but charges that His actions are grounded in the demonic (Jn 7:20; 8:48; 10:20; Lk 11:19 = Mt 12:27; Mk 3:22).  There may be an implied rebuke, in that the rejecters were majoring on the minor issues of lifestyle rather than wrestling with the deeper issues of the message.  By focusing on the wrong issue they did not get the major concern right.  They missed any opportunity to look at themselves and see where they stood before God.”


d.  “They were not satisfied with the behavior of either John or Jesus. John was too much of an ascetic, and Jesus was too much of a libertine (in the Pharisees’ definition of the term).”


e.  “Jesus reports that both John and Himself have been condemned for their failure to behave in expected ways.  The people of this generation call out the games, but John and Jesus refuse to play them; this leads to the rejection of John and Jesus as being demonized and as a glutton and a drunkard, respectively.  As part of his divine appointment, John is known in the Gospel of Luke for his ascetic practices.  Similarly, as part of his divine commission, Jesus is known in the Gospel of Luke for His attendance at feasts and for his extending salvation to tax collectors and sinners.  They are rejected for not following the conventions determined and propagated by religious people who claim that those conventions are divinely sanctioned.”


f.  “There was simply no way to please the religious establishment because imbedded in its self-righteous sufficiency was a deep dislike for heavenly wisdom.  They demonized John.  His asceticism and insistence upon repentance was evidence of a deranged mind, they said.”


g.  “They called John crazy because he abstained from luxuries.”


h.  “These Jews were like silly children who understood the times in which they lived and the signs of these times so little that they wanted to pipe and to have everybody dance when God sent them the Baptist.  And when he refused to join them in such a game, they called him morose, intolerable, and turned from him aggrieved and disappointed.”
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